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3oButs bofielts!: your! awn; 
Perſonal: gion Fit 
theſe. two): Nobler :Qua-: 
lifications of: Mind;|your: 
Grace has already under- 
taken to :be their Patrory 
and - ProteRor:- Ferofou 
and; Religion ma) wy 
fitly..: be, m{eribed-: ? 
100. A*3 Moti 


{Oar 
ak "and Morals, is. the 


ts lac, ad our: "__ 


axe trouble. of: 
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"" The i5oflh Dihewary: 
| outfChintellon:Þi could 
| nk" therefore {but [pres 
diſpyſtion of: Mind .: 
much a lover, and by 
| place fo much concem- 
| ed, to *be'a'\ ProteFor 
of , Learning and Piety, 
would _ be eaſily inclined 
fo | catntenance - a per- 
formance-, whole dire& 
aim-is\ the promotion of 
both. And now that 
your Grace .may receive 
as much + Benefit . from 
the:peruſal of theſe Me- 
<ditations, as. they will -re- 
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[Here having. heen, ſeve- 
£-. cal Excellent things. of a 
Devotion | Nature. Wrate Q.for 
the Ute and. Benefit, of li 
ry and Unlearntd; Perſons, bur 
Jicle-, or nothing for the pious 
entertainment. -of-; more. refined 
and elevated Underſtandings, 
If thought TI could | nat wo 
ploy my. Pen. ro better pur- 
poſe -.chan in ; writing :fome- 
thing of the: like-King forthe 
uſe. of I, . Reader 2 
who, perhaps needs as much 
to ve aſlitted in. his. Devotion 
as the "more Jgnorant ; and 


whoſe 


* whole Heart oy 


'% Ny 


tobe Hiflamt an 


Head OP 4 be 


FIR Beds tis 25 4 


K:ntlt be A 
Oe chat . I ;now*'write 
Ge, thoſe of "the , Learned 

2 arid! nor r6-all of them 

hier, Vs only. to”. thoſe 
ho! are nor fpoild by 'rheir 
Lariing, and * whoſe” under- 
ftaridinſ's are not” Crampd by 
che & iris Prejudicts of Schi- 
lafick Elucarion 5 To thoſe 
who have a Genius for the 
Contempla ative Wa 34 who have 
Panence- enough. to perſue a 


long Train of choughrs, Acute- | 


#eſ# enough to diſcern theit Or- 
derindÞe dence,and (which 
is ho all) Inds feenyenough 
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© To:the Reader, = == 
to: uſe. and: allow: Liberty: of . 


Thinking, and."not- to. 
andbe aftrighten'd at.a New Ae 
tron. 

»»Bytheſe few Hints che Ro 
der!'may eaſily perceive. /both 
what: kind of 1 Compoſuttons: theſe 
arogind how I would have him 
cbme peers and qualified -to 
the:Reading of them. - What 
further concerns him to know; 
in reference tothe: Subject -and 


Defign of the Book, he ma 
learn f from the IntroduBtion.. 
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IF 


T be IntroduGion. 


| 

fg being nothing of great- 

er conſequence, to the high- 

eſt Intereſt of Man, than the know- 

ledge of God and Himſelf, Ithought 

I could not better employ my Soli- 

tude, either for my Own or for the 

World's advantage, than in exerci- 

ſing my ſevereſt Contemplations up- 

on theſe two great and important 

Subjeds, the Natzre of God, and the 
Nature of Mar. br 

+ -- "Yo 
It muſt indeed be confeſs'd, that 


there is nothing whereof we have 


or can have fo little knowledge, as ' 
of theſe two things 3 and *tis much 
to. be. lamented that ' #here ſhould 
lie our greateſt Ignorance, where we 
are moſt .conicern'd to kwow. But 
thus it'is : That of our ſelves, which 
we are beſt acquainted with, is 

B leaſt 


>,” - 

» - Z =_— 
br Ps *3 As , ply 
- » % 


FF” leaſt of all our ſelves: And the un- 
known part of this little World 1s 


.much greater-than the known. We 
know. but little of our Bodies, but 
infinite FYef'6f oor! Souls, God 
has not given us any [des of the 
latter, and whateyer we can bor- 
W. Ag Fig Serſes will neyer be 
927 y that defett. For 
tl 9 "fly eater diſt rice and dil- 
og: etyeet 78 Iumaterial 

Wh) + Senſible, than be- 

_ one nf ſible and HB ab But 
now the underſtanding k. 4 nature 
of of ſnlib c will- Be ſuffice to 
make e asunderſt ang hex na por ofan 
Ot ar. Fora] an born Bly ne- 
ver from his 1 underſtandipg 6 ounds 
come to underſtand ets "Much 
leſs dna will our ungerſtand- 
Ingo Di ible things help ts to un- 
derſtand (6 nature of Immazerial 


ſubſſances 
Fry MIL. 


Ml if for | of Immaterial ſab-. 


$ In\bererel, much leſs will it 

Z pe oa OST E. Eſſence 
the great | od, whic infinitely 

" tranſcends 


tranſcends all other I Gy terial ca 
ſtances. hn [d ea of- God's leafti 
pable qiticttal es to 
E fortn'd by * ſen _ _,__ 
| Forl cotifider that by how much 
the 'more our Mind is" raiſed'to the 
Contemplation of Spit" things; 
| by fo much the more* we always ab- 
fira# from ſtſibles. 
| +þ; be -and 14 term of Cor 
tion 13, the D3vine Eſence. ""Whence 
it follows neceſfarily, that the Min 
F which ſees'the Divine Eflente, mu 


ht. 


be totally"and* roughly" abſolv'd 
trom all Rena "hy" he Cor- 


\ +4 a Sa” 


Death, or 


Fion, $0 true 1s that which God 
ſaid to Moſes, Thou tanſt not ſee my 
face, far there ſhall n0 man ſee me, and 
Trve, Exod. 33. 20. 
| 3 i BW 
* So far therefore are we from de- . 
riving any Idea of God' from or 
Senſes, that they are our” greateſt * 
Impediment in Divine Contempla- 
rions. So great, that 'we cannot 
any other way clearly apprehend the 
B 2 Eſſence 


- = 


| 04). net 

* Efſenceof d while we are lodg d: 
in the Priſon;.of our wax God 
capnot. give:us. a diſtin& - view; of 
bimſelf.. whils we bold :any, com- 
merce with our Senſes. F or he thar- 
knows exa&ly. what proportion our. 
preſent condition. . bears to his own 
Divine Glones, has. told ..us, That 
no Man ſhall ſee him, and live. We' 
muſt therefore for ever deſpaig'of 
conceivin the Divine. Eflence clear= 
hand diſtin#ly, not - only from our 
Scnles, but. EVEN with them. | 

V. 

. Not that there is any- darkneſs or 
obſcurity i in God.: No, God is the 
moſt knowable .Obje&. in himſelf. 
For he is the Firſt Being, and there- 
fore the Firſ# 1ruth, and. therefore 
the Firſt Intelligible, and cg onſequent- 
ly the moſt Intelligible. One Apo- 
ſtle ſays that he dwe/ in light ; Fee 
another, that -he 3s light, and that 


John 1-5-there isno darkneſs at 2117 ighim.God 


therefore confider'd 10 his gwn Na- 
ture is as wlll the moſt Intelligible, 
as the moſt Intelligent Being in the 


World. 
VI. The 


(5 
VI. ws | 
© The . difficulty therefore ariſes 
not from the ob/cxrity' of the Obje@, 
but fromthe di/proport;or of the Fa- 
culty. For our Underſtandings ſtand 
affe&ted'to the moſt manifeſt Objets, 
as the Eye” of a Bat to the light of 


the Sun, as the Philoſopher obſerves 
in his Metaphyſics. God dwells in 


light, as the Apoſtle ſays, but then Tim. 6. 


tis ſuch as no Man'-can approach o_ 
nnto 5 #4 Bniy drejoller, he mhabits 
napproachable light,or a Light which 
cannot be come at, not for its d7- 


ſtance ( for he is not far from every 


one of us) bat for its brightneſs. 


The very Angels are forc'd to weil = "_ 


their faces when they ſee itz but for 
Mortals, they cannot ſo munch as 
come zigh it. The ſhort is, God is 


't00 intelligible to be here clearly un- 


derſtood by an Ty-body'dunderſtand- 

ing 3 and'too great a Light hinders 
viſion,” as mith as Darkneſs. 

ne 

Bat tho*-we cannot here have a 

clear and diſtih& knowledge either 

of God or our Selves, yet we may 

B 3 know 


a "Vc; 


Wot fo L- $ th as-may ſerve 
ee and Devotion, We 
may y Att nd 4.9 to that eneral 
IR oo of C God, # hich. is. by; imſelf 

priced on oy rd learn to 


=: 1a oh 5 the P Fer ions, of 
eG orious. and Invifible Eſſence ; 


ED 


and tho' we cannot ſee his face an 

live, yet | his back: -parts ( we know 
: were once ſeen by a Mortal capaci- 
ty, arid ſo may. he again... And for 
ow ſhoe, tho? God? has nut _. given 
vs any {Zee of our own Souls, yet 
thepowers and operations, the con- 
dition,...circumſtances, and accidents 
gf. our. Nature, are ins that may 
thin. the. Sphere. of. Human 
confic eration... And from. both thele 
ye may derive.Meafares.for gur due 
be. EE Safards, the Great God. 
nd-this, 1s. the defi ga of the -pre- 
En: Former ion, 'Diz4, tO CON- 


der fo; - of. the ,nature of 
50 and "es nature of. Man, as 


4 
M 
; th 


PPE LR i ras Geonds. and 
Tg true "Oy _ Devo- 
non. GC, 39 "IRE; 1 x3. 
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By Devotioz here I do not tmeetly 
underſtand that ſpecial Gifpoaph or 
att of the Soul, whereby we warm: 
ly and paſſionately addreſs 6nr {Elves - 
to God jn Prayer ( wRnY what is 
commonly meant by Devdtion") biit 
I uſe the word tha greater Latitude, 
ſo as to comprehend umderit; Fvith 
Hope, - Love, Fear, Truft, Hihtlts, 
Submiſſion, Honour Rtverence, Adord- 
tion, Thank ſgiving.mn a'ward.all thit 
Duty which we owe to God. Nor 
by this acceptation do I ftretch the 
word beyond what either from its 
riſe it -zay, or by frequent aſe 4 
mong the; Learned it does onthe. 
Devotion is devovends, fronr dev4- 
ting, Or giving up ones ſe]f wholly 
to the Service of another. And'ac- 
cordingly thole amohg the Heithens 
who deliver'd and conflign'd' thetn- 
ſelves up to Death, for the ſafety of 
their Country, were called Devori. 
And ſo in like manner for 3 Mih to 
give up, himſelf wholly ati intirely 
to the Service of God, and attually 
to demein himſelf towardsHimin 
M4 B 4 the 


22da0. 


yotion, - 


w4 49 + ; 


(8) 
the conduQt of his life, as becomes 
a Creature towards his Creator, is 


-Devotion.. And in this Latitudethe 


word is uſed by Aquinas, who de- 
fines Deyotion to be, "A will readily 


#0. give up ones ſelf to all thoſe things 


which belong to the Service of God. 
. IX, 

This is what I here underſtand 
by Devotion, and of which I intend 
in the following Contemplations to 
aſſtign the Grounds and Meaſures 
fromthe Nature of God, and the Na- 
ture of Man. But before I proceed 
to inforceand dire& Devotion from 
theſe two particular Subje&ts of 
Contemplation, I think it not im- 
proper to conſider a little by way 
of preparation, how much Contem- 
plation or _ Meditation in general 
contributes to the advantage of De- 


XK, 
They . that make Ignorance the 


Mother of Devotion, cannot ſuppoſe 


Contemplation any great friend to 


it. ...For the more a Man Contem- 
-Plates, : the more he will know, and 


the 
--+J* . 


be ee. 5 Lek take 


Will is influenc'd-and regulated by 


(9) 
the wiſer he grows, the leſs apt up- 
on their fuppoſition he will be for 
Devotion, ButT would ask the Men 
of this fancy this one Queſtion. Is 
Devotion a Rational thing, or is it 
not ? If not, Why then do they re- 
commend Ignorance or any thing 
elſe in order to it? For it may as 
well, nay; better, be let alone. Bat 
if it be a Rational thing, then they 
muſt either ſay,that the more a Man 
conſiders, the leſs he will diſcover 
the Reaſons of it 3 or that the more 
he diſcovers the Reaſons of it, the 
leſs he will be perſwaded to the 
practice of it. Both which Propo- 
fitions are abſurd - and ridiculous 
enough to be lavght at, 'buit too ri- 
diculous to be ſeriouſly refuted. 
XI. 


But to ſhew how much Contem- 
plation ſerves to the advantage of 
Devotion, we need only conſider, 
that Devotion is an act of the Will, 
that the Obje& of the Will is good 


apparent, or good underſtood, 'and 


conſequently that every a&@ of the 


Cone 


IS - Uhe)= | 
Devotionth 
conſider pig i Devogent ercloreis 


as mae] enc'd by confi deration 
as an _— at of the Will is; 
And - 0 = canpor. ut. admire 
at. the Diſpoſers 0 Sea 
Hierarchies, , for , hs e Sera- 
phim excel in Love, and Devotion, 
and the Cherubim in Knowledge. As 
if Knowledge were not he be beſt pre- 
parative for Devotion. 
XII. 
deny not but that Kzowledg and 
Devatin often go alunder, =, the 
;/eſt are not always the Devonte$F. 
But then. this. is not owing. to the 
naturaland direct influence of Know- 
ledg, but comes to paſs only occa- 
fionally an accidentally, by reaſon 
of ſome other impediment : Sup- 
poſe Pride;-Luſt, Covetouſneſs, or 
ſome .ſach. indiſpoſiti tion . of Mind, 
which is of more force and preva- 
ency .to Jett our Devotion ; than 
Knowledge is to further, it. And 
then no —_ that the, heavier 
Scale weighs ogra, But ſl Know- 


ge. has 2 zatyral. aptnels to excite 
yotion, and will | - $6 do it 


if 


—— — — — —  _—_ TT” 


ns” 


UN 


(17) 
itnot-hinder'd by ſome other cauſe. 
| So that we may take this for a ne- 
ver-faying Rule, That all. other 
, thingebeki equal, the fore know- 
ing and conſidering, ſtill the more 
Devout. . And in. this ſenſe alſo that 
{ of the P/almiſt will be verift'd, while py, 29. 
I was muſing the fire kindled. 


The great God ſo inlighten my Min, 
and ſo govern my Pen; that by theſe 
| my Meditations 1 may illuſtrate his in- 
| effable Excellence, and kindle holy 

flames of Devotion, both in my Self,and 
in my Reader. To him therefore I 
Pray ittthe wordsof Moſes, 1 beſeech 
thee, ſhew me thy glory, Amen. 
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.... Contemplation 1. 
Of the general Idea of God. 


I. 


NOD never atany timediſcover'd 

'F ſo much of himſelf in fo few 
words, as when he ſaid to Moſes;en- 
uiring by what Name he ſhonld 

| ile him, to makehim known to the 
"Children of 1/-ael, T has ſhalt thon ſay 
wnto the children of Iſrael, I AM hath 
ſent me unto you, MIR WR MMR ;. 2 
not as we render it in Engliſh, I am 
that I am, but, I am that am, or, I am 
he that am. And fo the Seventy 
' read it, 'Eys %u? 5 6, I am bethat 

IT. 

This 1s the Sacred and Incommu- 
nicable Name of the Great God, 
that which contains 1n It 7&y 73 TAnge- 
"hit Ths $4674) Or, all the Fulneſs of the 
Godhead,all the Treaſures of the Di- 

vinity. 


; 


_— 


UN 
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(13) 
vinitys,; By this Name he is diſtin- 
uiſh'd not only from falſe Gods,bue 
rom all 'other Beings whatſoever, 
I am he that am, ſays.God, imply- 
iog that he is after ſome very ,Emi- 
nent and Peculiar Manner, and that 
nothing. .clſe- beſides bim truly 1s. 
This therefore denotes the great E- 
minence and Peculiarity both of the 
Eſſence and of the Exiſtence of God. 
Here therefore I ſhall take my 
ground, and (hall hence deduce and 
unfold, 1. The general Idea or No- 
tion of God. 2/y. Some of thoſe 
chief Excellencies and PerfeQtions of 
his which may have. a. more ſtrong 
and immediate Inflaence upon our 
Piety and Devotion. 
IIL. 

In the preſent Contemplation I 
am concern'd for no more than only 
to fix the. genera] Idea or Notionof 
God. .' This 1s of extraordinary mo- 
ment to the clearnefs and diſtin&- 
nels of our following Contemplati- 
ons; for unleſs we take the right#hred 
at firſt, the whole progreſs. will -be 
nothing clſc but error and confuſion.” 

IV. New 


firſt Conception of God, this" has 
been Univerſally underſtg eG Be, 
that he is a Being abfolotely Perfet ed. 

is I fay has Boo made the g we. 

and Cod in all the ; 

hyfics 'and ty that I have xt 
een. And weiouk Fre. it has been 
fsb by two Anthors of extra- 
or. mary Spe lation, Carteſius and 
Dr. Mer Ce, Whoſe Authority in this 
chatter claims : a peculiar deference, 
becauſe they are Men that Philofo- 
phize with a free and unadditte Ge- 
njus, and write not as they read , 
but as they inks, 


This Opinion, TR embraced 
y. wary, and ſome of them great 
Patrons, I once took for a Theorem 

of unqueſtionable Truth. Bat 
on a more narrow inſpeRtian, y find 
It neceſſary. to. diſſent from 1 it, "tho 
It be call'd / ingularity to do ſo, For 
however plauſible it may at. firſt 
view. appear, I think there 1 Is, no 
Ic an ObjeFjor than plain Demon- 
-SFration 
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ftration 3 Ry i grows Wih make 


out upon the 


 FirſtI evaſſity that te Idea of 4 


inward word. of the 

expreſſes 'or repreſents Ellepce 
or Nature of a thing. Thet again, 
by the Effence of a thing, is megnt 
that which oy ht to be firlt conceiy f 
In a thing, and to which all othe 
things are underſtood as laperadded. 
Hay which aight to befi {t conceiv'd, 
band: in fixing the Elem "of a 
thing, not the arbitrary or "acciden- 
tal, but the natural. order 0 of >0N- - 
ception 1s to be attended to Whence 
it follows, that the Idea of a thing 
is that which expreſles that which 
is firſt of a Fig! in order. of c conceptir 
0N. La 


thing 1s that formal | Ying jon « Fe 
Ry. 


-VIL 
This being gra The it does hence 
evidently follow,” That that which 
isnoth ud i; be Bonn L, n the na; 
ture. of a by 


what there be! re it In; order O 
coficeptign, cannot be the "Idea ol 
Z- want 


, but ſuppoſes by 
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that thing, tho' it be never_{o ne- 
ceſlarily and inſeparably joyn'd with 
it. Forif it were, then ſomething 
would be theIdea of a thing, which 
is not firſt in order of. conception; 
which isagainſt the definition of ſuch 
an Idea.” 
| | VIII, 
| For, to illuſtrate-this by an ex- 
ample, Who will ay ;that the 1des 
of a Triangle conſiſts in this, that 
any twoof its fides, taken together, 
are greater than the third. remain- 
ing? Thisis, indeed, a neceſſary af- 
fe@ion of a criangle, bur it muſt by 
no means be allow'd to be its [dea, 
- becauſe [tis not what we firſt con- 
ceive in it, that being this, viz. that 
which is comprehended - by three right 


% - Lizes: Which being the firſt thing 


conceiv'd, is therefore the true Idea 


of a Triangle. 
IX. 


| Now that to be a Beidg ablolute- 
] perfeſt, 1s not the ff concerug- 
T8 in Ood; 'but ſappe 


its ſomething 
before it. in the Dj ature, "1s 
Plain from hence, beciuſcit may be 
proved 
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proved 2prietz, or byway: ofa cane 
dependence from ſomething in the 
ſame Divine:.Nature. .That it -may 
be thus proved.I ſhall make appear 
in my ſecond Contemplation, where 
I ſhall make'it..my_profeſt - buſineſs 
actually to prove it,. At;prefent I 

ſuppoſe it, andupon that ſuppoſition 
do, I think,- rightly conclude; that 
to be a Being, abſolutely perfe@,! can- 
got be properly the .Idea of God. 

For the Conſequence of my Argument 
will, Iſappoſe; be acknowledgd by 
all, the' anly difhicaltyijs concerning 
the Propoſition: xt (eli; Batthe Proof 
of this | reſerve to.the-nextContem- 


plation. 
X 


If it be in the meantime objected, 
That to be a_ Being Abſolutely Per- 
feQ, is involvd in the Notion of 
God; and that 'tis an Idea that can 
belong to no other Being, and that 
therefore it muſt be the Idea of God: 
To this 1 anſwer, t. That a thing 
may be involv'd in the Notion of a 
thing either Formally and Explicitely, 
or &lſe Vertually and Implicith. 

C What- 


Whatever/s'mvolyd obey and 
Explicidy any Idea; is 'Elfdential 
to that Idea. -Bur i4Hot- what is in- 
_ voly'd onlgyerually andimplicitly. 
Fhust:is-vegtgal inphiacly in- 
volv!din theldeaiofs Triangle, that 
«x has-three Angles equal to two 
Right ones, *and yet wedon' rhere- 
fore make this the Idea ofa Trian- 
gle, becanſt 'tis not there Forzrely 
and Expheitly, bat only [Vertually 
and Pwentially; But \nvw-to'be a 
Being. abfoknely perfe&+is not in- 
volv'd ifthe Notionof God Formal- 
ly and*Explicidy, |batwalty:Yertaal- 
ly and Potentially (as wilt appear in 
the next Contemplation ) and' con- 
ſequently 'tis hence more rightly con- 
cluded;tharthe Idea of God does not 
confiſt in thik; that he is a Being Ab- 
ſolurelyPerfea. -- | 


_ 
: 
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To the ſecond part of! the Obje- 
Qion F anſwer, that 'tis not enough 
to tiake/a'thing the Idea of a thing, 
becauſe-it can'/belong 'to-no other 
Being:\"Fot then to be Cirommſcri- 
ptively ina place "maſt be the Idea of 


1 O%s a Bo- 
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+a Body, and to'be Ripe rſt be 
the Idea of a'Muy, fortheſeare ſup- 
poſed to'belong to no other Beihps. 
No, the rioft that ooght to be con- 
clttded hence, is, that ſach things are 
xugren We JEN properties, Tach ns iff 
mediately and neceſlarily flow from 
the Eflence of the ſubje& $ not that 
they are” the very Eſſence it RIFE 
When therefore 'rrs ſaid that to be a 
Being Abſolutely perfe& can; belong 
to'no other bat God, all that may be 
hence concluded is,that *tisan E/er- 
rial, and conſequently Inrommunica- 
ble Property of God to be a Being ab- 
ſolntely perfe&, butnot thattherein 
the [4:2 of God does confifſt. 
XIL 

If then this be not theIdea of God, 
wherein ſhall we fix it? It muſt bejn 
fomething which wef#ſ# conceive in 
God, and which is the Baſis and 
Foundation-of whatever we afcribe 
to him, whatever we think or fay 
of him. It muſt be in ſotnething 
that in ſome meaſare expreſſes and 
repreſetits his Eſſence. And where 
ſhall we look for this butin his Naw, 
| C 2 that 
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that great Name whereby he reveal'd 
himſelfto Moſes, and/whereby Moſes 
was to make him known,-to. his oz 

people, : who were then ignorant of 
Flick 2. In:this Name of God [ ſuppoſe 
his Eflence and [dea tobe couch't.: 

X1IL. f 

Here therefore I find my felt in- 
gaged in theſe two. conſiderations. 
Firſt, Why the Idea. of God-ſhould 
be lodg'd in his Name. Secondly, 
What this-Idea of God'is, which. 1s 
there lodgd. That the Idea of God 
is.lodg'd in his Name, I am iadnced 
to believe upon theſe. grounds. Firſt, 

Becauſe I think it highly reaſonable 
to ſuppoſe in general, That when- 
ever God gives a name to any thing, 
'tis ſuch asexpreſles its nature. Not 
that -words fignifie zaturally, but 
that God makes choice of ſuch a 
word whoſe ſignification -natural- 
ly. exprefles the thing, tho' *twas 
through Arbitrary inſtitution that it 

frft came by ſuch,,a fignification. 

In. this ſenſe, I, fay,./tis bighly rea- 
ſonable to believe, that God always 


DA: things according to their #4- 
Js tures. 
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fares. * For istconſiſtent+ with the 
Accuracy: of | Infinite "Wiſdom 'to 
miſ-callany thing?- No, asheknows 
the zumber of things, fo heisas well 
$klPd in' their ratrres. And'there- 


fore, ſays the P/almiſt, He' teleth el. I 47. 


the number of the ſtars, and calleth 
them all by their names, That'is, b 
ſuch ſrgriffcant names as'i expreſs 
their ſeveral Powers and Influences. 
| XIV. ©&'\ R 

Secondly, TI confider,- That-as-*tis 
highly decorous and reaſonable+in 
genera], that God ſhould call things 
by ſach names as' expreſs” their ha- 
tures 3 ſo there is here a” particular 
reaſon why he ſhould [expreſs his 
own Filence in this his name. : For 
thus ſtood the caſe: The Children 
of [ſrael had been now a lowg while 
converſant among ' the! tans, 
who were ''the '\greatelt - 1dolaters 
and Polytheiſts in the World; there 
they. had been uſed to variety:-of 
Gods, who" were alſo call'd by wa- 
riety of ames: © ' Herenpon;fays Mo- 
fer to God, Behold, when I come unto 
the children of Iſrael, and ſhall ſay un- 
77 C 3 t0 


__ 
Re === Gvieſ9m, Fae: ft 
fent me unto your; and * 176 
awe hatirhss Name 6 What bal 
unto; them-? Jmplying! 3hav it = 
necefiary(as indeed.ic wag)-that God 
ſhould noufie himfelf by ſacha Nawe, 
as. would.diſtiaguiſh bim fromall the 
Gods:of the Heathen, that'is, by a 
Proper and Efential Name... Where- 
upon,..ſays God: to Moſer, I aw that 
Thws ſhalt than;ſay unto the chil- 

x 7 of Jive, I ag wato 


ax+5 
XV. 


 Ichewwgtherelore concluded, that 
the Idea of Gad: mauſt-be lodg'd in 
this -his- Nemes. Jet usnaw conſider 
what this. Idea of God is which is 
aberelodg'd. And. for this wemuſk 
_ atzend: jnthe fiſt placeito! the true 
ſenſe: f vication of this Name 
ob\ 448 that-am, Or, 1 ates 
Now +— pole fignifie na ather, but 
Being:it ff; or Univerſal Brix ws QT 
Bring i i\aneral,. Being ins, the Ab- 
Jah, without any reſtzi&ion. ar.li- 
mitatien.  As'if God had Gid, You 
angled: who I ami and. by whas 


Name 


: .23 
Name [ wonld'be diftinguiſh'd. Know 
then, 'that; {avs he that amwy;1 ant 
Being it fel}. +, This thecefore muſt 
expreſs the &ſſexce, ard:coaſequent- 
ly this muſt be the Formal Conceptior: 
and [dea of God. 
XVL 
But this muſt'be further explain'd, 
before it be further confirmed... In or- 
derto which, I conſider, that as, in 
every particular order or kind of. 
Being there 15: a- Univenial. Nature, 
under which all ſingulars are com- 
prehended, and whereof they all 
partake: Asfor inſtance, thereisthe 
Nature or Eflence of a Circle ap 
Triangle in common, as well as this 
or that particular Circle or: Trian- 
gle. So 1n Beings confider'd as Be- 
ings, there is Being in general, U- 
niverſal Being, Being it-felf;, or the 
Eſſence of Being, as well as this or 
that Being 1n particular. Df] 
XVIL>- Lo |} 
Againl conſider,  thatall other U- 
niverſal or Abſtra& Eſſences are re- 
ally diftin&t from, and exiſt ont of 
thoſe ſingulars whoſe Efſencesithey 
C 4 are. 
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neceſlity be allow'd, 
whatever the Peripateticks .remon- 
ſtratetoithe contrary. - 'Things maſt 
exiftin 14dea before: they do'in Ne- 
ture, otherwiſe *twill be impoſſible 
to give an intelligible account of the 
ſtability of Science, and of propoliti- 
ons of Eternal Truth. But this I 
have already demonſtrated in my 
* Metaphyſical Eſjay, and ſhall have 


Colleti an occafion furtherto diſcourſe of 
'1t wheniI come 'to treat of the On- 


#iſcience 'of God. ' Here therefore 
ſappoſing it, I ſay, That as all other 
Univerſals or Abſtrat-Eflences are 
really diftin& from, and exiſt out of 
thoſe Singulars whoſe Eſſences they 
are; ſo in like manner there is Be- 
ing itſelf, or the Eſſence of Being, 


' really diſtinct, and ſeparately exiſting 


from-all particular Beings. 
wo 3-88] XVIII. | 
And now-that the Eflſence and 1- 
dea of God does conſiſt in this Be- 
ing it. ſelf, or this Eſſence of Being, 
will ;be: further confirm'd: from-this 
Conktderation, That as all other U- 
niverſal:Nattres or-Eflences are no- 
THEE | thing 
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thing elle ( as I have already effe- ae. 
where , and ſhall hereafter again *1”- 


prove) but the Intelle& of God, 
which as variouſly imitable, orpar- 
ticipable, exhibits all the general Or- 
ders and Natures of things 3 fo this 
Being it ſelf, or this Eflence of Be- 
ing, what can it beelſe, bat the ve- 
ry Efience of God, (containing init 
the whole Plenitude and Poffibility 
of being, all that is, or can be ? 
XIX. 

And that this is thetrue Idea and 
Eſſence of God, to be Being itſelf, 
1s further plain, becauſe 'tis the firft 
conceivable in God. For the proof 
of this, That it is the firſt conceiva- 
ble in God, I might appeal to expe- 
rience For,let any Contemplative 
Perſon try whether this be not the 
firſt thing he conceives when he 
hears the Name of God. But I de- 
monſtrate it thus. The firſt thing 
which 1s conceivable'in God, muſt 
be the firſt thing that can abſolutely 
be conceriv*d. But Being it (elf- 1s 
the firſt 'thing that can abſolately 
be. conceivd. Therefore Ds; 
Z ; el 
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> « 6 is the- firft-thing which is con- 
* ceivablein God. 
: '* 4 XX. 

'B The Aſſumption, [ ſuppoſe, will 
.paſs unqueſtion'd with all. For 
-what can- we: poſhibly conceive+be- 
fore Being itſelf? The Propoſition 
I prove thus. God is thefirſ 3 or, 
there is nothing before God. And 
therefore the firſt thing which is 
conceivable in God, muſtbe the firſt 
thing that can abſolutely be conceiv*d. 
Otherwiſe there would be ſomething 
before God, which is againſt the ſap- 
poſition, The concluſion hirefive 
follows, That Being it ſelf is the firſt 
thing which -1s conceivable in God ; 
and conſequently, that the true Idea 
of God,is/ Beipg; it ſelf z which was 
the thing to be proved. 


The Uſe of this to Devotion. 


F then God be Being it ſelf, there 
1s Infinite reaſon why we ſhould 
Love, Fear, Reverence, and Adore 
him. For whatan izlarged, indeter- 
minate, tranſcendental, univerſalized 
thing 
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thing is Being it ſelf ! There is a vaſt 
Amplitudein'tht degrees of particular 
Beings, and inconceivable almoſt is 
the diſproportion between an intel- 
ligence of: the higheſt order, and a 
piece of dead impouerilh'd matter. 
But what 1sthis to the diſproportion 
between the higheſt particular Being, 
nay all the particular Beings that are 
or can. be, and Being it. ſelf ? This 
is that, which #raly 7s, all other things- 
are but ſhadows and phantaſms. Be» 
ing it ſclt is its own Baſts and Foun» 
dation, the great cautrariety tO 28» 
thing, the ſteddy andinmoit ſuppart 
and eſtabliſhment, of all things that 
haue Being, and the fountain of all 
that can be. *Tis 3n, Qcean with» 
'out a Shore, a depth without a bot- 
tom. In ſhort, *rtis ſuch an immenſe 
Amplitude as a Man cannot duly think 
of without the protoundeſt impref- 
fjans of .awe and reverence, humi- 
lity and ſeli-anmhilation, love and 
wonder, fear and great jay. 


is: hh 
The' Af p ration. 


Thou whoſe Name is Jehovah, 
who att the very Eſſence of 
Being, who art Being it felf, how 
can [I ever ſufficiently Love, Fear, 
Reverence and Adore thee! Thon | 
art above all the AﬀeQions of my 
Heart, all the motions of my W1/, 
do and all the conceptions of my 
nderſtanding,  Noſooner doT be- 
gin to think of thee, but I am 
planged beyond ' my depthz my 
thoughts are all ſwallow'd up and 
overwhelm'd in their firſt Approach 
to thy Eſſence, and I ſhall fooner 
loſe my ſelf than find thee. | 
O dreadful Excellence, T tremble 
to think of thy Effencez 'my Sonl 
tarns her ſelf from thee, 'She can- 
not look forward, She pants, She 
burns, She languiſhes, 1s beaten back 
with the light of thy Glories, and 
returns to the familiarity - of her 
own Darkneſs, not becauſe She 
chaſes it, but becauſe Che is Weary, 


(29) 
' _O Sovereign greatneſs, how am [ 
' impoveriſhd, how am I contraZed, 
! how any I arnifrlated in thy Pre- 


. ſence ! "Thou only art, I am not, 


Thou art all, I am nothing. Bur 
'tis well, O my God, that I ani no+ 
; thing, ſo thou; art all z''cis. well I 
' am notin my ſelf, ſo T am in thee. 

 O Being it ſelf, *tis' in thee that 
: I live, move, and have my being. 
' Ont of thee I am nothing, I have 
nothing, I can dd nothing. I am 
bat: little: and inconftderable with 
thee, and what then (hould I be 
without thee? To thee therefore I 
devote and dedicate my whole falf, 
for:I am wholly thine. I will ever 
live:to-thee, fince-I muſt ever live 
in thee. And oh let my Beloved 
be ever Mzze, as I a, and ever will 
be His. Amen. 


(9 
Thet: God 'ts,' a Being abſolute- 
: ity Perfefs, proved from "the 


Preceding general lia” of 
. God. IEEE ſ 
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"Ro the Eſfences of things flow 

of their Actributes and *Perfe- 
jons, Having therefore in the 

receeding Contemplation fix'd'the 
fence ' and Tdea' of *O64dIt *Be- 

ing it ſelf, 1 ſhall now in'thefirſt 
place hence deduce that he,ts4 Be- 
ins abſolutely perfect. ' This has 
been hitherto taken for the "very 
formal conception and Idea of God, 
and accordingly has been made the 
ultimate ground and foundation to 
prove all his other Perfecions, but 
bas rather been ſuppoſed than pro- v 
wed _\t {elf. But now I make this * 
the firſt general Attribute of God, , 
to | 
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to-be a Being abſolarely; Perfe&: 

The proof and deduction of which 

from ' his Idea is the concern of the 

preſent Contemplation. ; 
| | GI. 

Letus thereforereaſſame the idea 
of God, which. if we attend to\ 
we ſhall diſcern that abſolute per- 
fe&ion is vertually involy?din it, . and 
conſequently that God: is a Being 
abſolutely Perfe&. ' The Idea of 
God, as we have ſhewn,-1s Being 
it ſelf. Now I conſider:in the firſt 
place that Being it felt contains mn 
it a// the degrees of Being, and con- 
ſequently al/ poſſible PerfetFidn, The 
Argument in form runs thas. Whats 
ever has all the degrees: of Seng 
has all Perfection. 

But Being it ſelf has all che degrees 
of Being. 

Therefore Being it ſelf has all Per- 
fetion. 


Hl. 
The proof of the firſt propoſiti- 


- on will depend upon this, that Fer- 


Is 
my 
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| feFion is nothing elle but degree of 


Being. -If this be once” made out; 
then 


_— 


then it' plainly follows that what: 
&ver-:has all- the degrees of Being 
- thas all: Perfection. Now to prove | 
that PerfeQion is nothing elſe but * 
degree of Being, I conſider firſt 
that all Perfection is by -Addition. / 
For the more perfe& any thing is, 
the more ithas. But now all Addi- 
tion is by the Acceſſion of ſomething 
that really #. For nothing, though 
"never ſo often repeated, will add no- 
thing. -- And therefore PerfeQion is 
nothing elie-but a further degree of 


Being. = 
iv 


-- This. I confirm by conſidering 
farther that every thing is perfet 
juſt ſo 'far-as it- 5, and! according - 
tothe mode of Being, fo isthemode 
of perfegion. - Thus vertue is no 
otherwiſe the perfection of a Man 
than as he'zr vertuons, nor ſtrength 
than as he # ſtrong. And fo 1n all 
other inſtances according as any 
thing , ſo is its PerfeQion. And 
fo. on the contrary, all imperfeCti- | 
'on is want' of Being, and every | 
thiog i .juſt-fo far imperfect as it * 
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vt, ſome: way''or other; :Now 
every thibg be {6 far perfect or 
nypertett reſpeQively as it either 77; 
or 's not,” then it cleatly follows 
that perfection it felt is nothing elſe 
but degree of Being. 

= | V 


. Again I cotifider, that tis impoſ- 
fible that perfection ſhould” be any 
thing elſe but depree of Being,  - For 
there isNothinp in the world: but 
Being. If therefore one thing be 
more petfe@ than another, ic muſt 
be, it can be for no other '-reafon 
but becauſe -it has more degrees of 
Being, there not being any thing 
elſe wheteby it may exceed, | For 
I think the cafe is here as in Nam- 
bers, One'number exceeds another 
not by -any vertae or quality ' of 


| another kind, but only by the 2»l- 


tiplication' of the ſame units. And 
ſo one Being exceeds, or is more 
perfe& than another, not by any, 
thing which 'is not Beizg, but only 


| by having morew#its or degrees of 


eing. Bare,meer Beingis as 'twere 


| ati »xit, the loweſt perteQtionz and 


D the 
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: the'6nl v1Way to:make it more: per- | 
fects mmtiplication, by; -adding-to | 
it; more; of :the ſame units. And | 
conſequently perfection is nothing, 
clfe but-degree of Being, 3... . 
ViI;3g Yo 549 2! 7 

This Propoſition being Rlfcient- 
Iy-cleard; that PerfeQion is-riething 
elle but aiiDegree of Beings and, con- 
tequent)yiaÞe other,/that whateyer 
has all/the; degrees of 'Being-bas all 
Perte@Qion 5::Jet us. now: :conlidet 
whether Being it ſelf bas all the-De: 
grees of Being. That 4t has fo, will 
thus appear: Being it-{elf! 1s indeter- 
minate';\mn; being, and confequently 
has all'the, .degrees of -Bejng; ., The 
Argument reduced to:Form is this; 
Whatever isindeterminate in being 
has all the Degrees of Being. + 

-bur beihg it ſeltis indeterminate 
in being : Therefore Beipgiit ſelf has 
all the degrees of Being; 

7 - Vihs; 

And firſt; that whateveras inde- 
terminate 10 being has all the degrees 
-of Bciog 1s: certain,:tor the whole 


Power ad Plenitnde of Beingcan be 
bur } 


a 
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but indeterminate qr.infanitg; there 
| ek nothing; beyogd that,\a there- 
| fare that which - is indetermunare. in 
| being, isadequateto the whole Pow- 
| ex and Plenitudeof Beings; 2nd con- 
| [equently bas all the Degrees pt B Be+ 
ing. niaJ to 9:0 
| - VIE. 
.: And now "an Being | it: (Af js in. 
determinate ;in being. as. certain. 
For what ſhggldbound it 2 -,Nothing 
can be bonnded but by ſumethiog 
that is before \t : Which I thus de- 
monſtrate. To bound or limit a 
thing is to give it ſucha definite por- 
tion of. Being and no more, . Now 
to'give ſuch a definite portion of Be- 
ing and no more, implies 'giving of 
> Being Jimply, and that 4s, the ſame 
as to be a Cauſe, and eyery Cautfe 1s 
before the effeq, .and conſequently 
* | nothing can. be bounded but by 
ſomething that is. before it- Bur 
cow what is before Being it ſelf? , 
Being it ſelf is the firſtthing that can 
} be'conceiv'd: And therefore as that 
| which, is Firſt im any kind, cannot 
| be bounded by any thing in that 
I) 2 kind, 


— 
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kind; 6 Being'it (f\whith is 4b. | 
ſoltely Firſt,” cannotbe botitided by | 
avy thing at all, becauſe *tis' before | 
all' things: © Indeed this or that par- 
ticular Beitif' thay well be bounded; 
becatiſe it partakes ſo much” and go 
more of Being it ſelf, or the Eſſetice 
of Being. But Being it ſelf having 
nothing before it from whence it 
might receive limits, muſt of rieceſ(- 
ſity be-unlimited inbeing, and con- 
ſequently have all the Degrees' of 
Bemwy. 

IX. 

And that Being it felf has all the 
Degrees of Being, I further deduce 
from this'Confideration 3 All Abſb- 
lute 'and Univerſal- Natures or Elſ- - 
ſences, have all' the Perfettion of 
their reſpective Orders and Kinds. 
And'it cannot be - otherwiſe, fince 
they are abiFraFed frotn particular 
Subje&s, whoſe deficiency in recer- 

- ving is the ground of all that defe& 
and imperfeQqion which 1s in-all Cor 
»ett © Entities: - Thus [this or that 
p+rticvlar'Muſical Compoſition, of 
this 'or that partieular Vertuous 

«of Man, 
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Man, . are of :$:limied* excellence, 


becaule ; they 'partalze; of Harmony. 
and Vertug-;49 ſuch aicertain Mea- 
ſure. Bat-now ſappole;. Harmony 
it ſelf, or Vertae it ſelf, ſhould exiſt 
Separately.in-the very Eſſence, they 
wonld necefdarily bave all the poſh- 
ble degreegs;pf Harmony and Ferjue. 
And accordingly 'tis as peafonable.to 
conclude that Being it, ſelf has allthe 
degrees-of Being. Wheynce . it fol 
lows, that:Being it (elf has all Per, 
fetion, and conſequently that Gad, 
who is Being it ſelf, is Abſolutely 
perfect. 


X, 

Now if to this it be Objected, 
That thoſe things: which only are, 
are the moſt imperfe&;, and that 
therefore Being it (elf. is moſt imper- 
tet 5 and that therefore at God be 
Being it-{&l6, he will be {o far from 
being Abſolately Perfet,: that he 
will be the moſt imperfe# ;Bging of 
any. IT anſwer, That if thoſe things 
which-only:are, were therefore im- 
perfe& becauſe of the imperiction 
of Being Abſoletely, as the Objection 

D 3 ſup- 
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fippoſ@@7the&Cbtiſcquence® would 
then be 8 KobRaed Bfltthby ate 
therefore? 6n1y (irnpdtfe@7 becauſe 
they partakevof AIG Beibg, ac- 
cording'to/rsmoſtinipefetdegree, 
which 1s olyto'exi{t. They are nor: 
theretore irerfeRt as they -are, biit 
as'they are af. As they are they 
arePerfei?; for-to be i5'to beſo far 
erfett,” and' ts be Abſolutely 1s to be 
Abſolutely Perſe. © God therefore 
who Abſolately z, is Abloluely Per- 
fe. is" 0a | | 
(222. IE 4EMNT. : 

The ſame Concluſion I farther 
gemonprare by this Order or Rea- 
fomng :*That muſt needs' be Abſo- 
lutely'Perfe& which has no imper- 
fetion:” All'tmperteRtion is want: of 
Being, and therefore that muſtneeds 
have no imperfeftion whiotvis utter- 
ly removed/from not being ;'and 
that maſt needs be utterly/rendved 
from not being which has'all Be- 
ing, and*thit muſt needs have'alt 
Being, which is Being it ſeMf 5 - and 
therefore that which -1s-Beingat ſelf 
muſt needs: be abſolutely Perfed z 
God 


| (39) 
God therefore who 1s" Being © Rf, 
W alſoan abſolorely 'Pertet Being. 
Which' was the Propofirien + tobe 
proved. * -- 


The Uſe of his 13 Devotion 


F then Perfe&ion-be only degree 

of Being, and if God be Infinite 
in Bcing/ becauſe beingit ſelf, and 
conſcquent] p has all, the degrees of 
Being; + and - conſequently all Per- 
feions, it'witthence follow, that 
we own and acknowledge: this ab- 
folnte- Perfection of his by'-a- ſuita- 
ble! exerciſe of #tl our” Powers and! 
Faculties. -Fof this is bat Rrift Ju-" 
ftiee. And thattheretore vwe-oon- 
template hisSaperlative Exceltence 
with the deepeſt' Awe, Reveyence; 
ind Adfmitanon.z that we love and 
defire 'him- with the -tall - bent-and 
ſpring of our Soblsz thatowe fixand) 
concenter tponſtium albogeÞPaſkons. 
ind Aﬀ/cecions?! that we? maketfim: 
ot endand center, the center of oar 
defires,”*arid theend ot oaur'attions 
that we deſpiſe our felves *and vthe 
' D 4 whole 


<> 409 as 
whole - Crention in comperiſon of 
him.3-and that laſtly:we ſo ſtudy to 
pleaſe this abſolutely PerteRt Being, 
that we may at laſt be.admirted tp 
the glorious communications of his 
Infinitge'Perfeftions\ 01 1? 


+, »\Tbe Aſpiratian; 


I Lord and. my God, with what 

- awful apprebenſions do len 
template thy Perteftions } How am 1 
ſtruck, dazled,andiconfourded with 
the light-of thy Glories!- Thy. Be- 
ing ſtapdeth-like the fromng, Monn: 
tains, and thy PerfeGuons: are like 
the grew derxp, How can I think 
* of thee without wonder and aſto- 


5 piſhment., and how car-I think of 


afy thing elſe but thee ! 
Qtheu Circle of Excellency, thou 
endlefOrbof PerfeRiop,where (hall 
L bag; to. /ove; thee'? Thou art 47o-, 
gethan Lovelyzoh thay] were alſo alto-, 
gether.LeveMy God,Fdefire notbing 
hutito. loye thee,and.to.bekoved by 
thee. Thon art all Fair, my Love, there 
is no ſpet in' thee. My beloved is 
| Light, 
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Lieht, and in him is #o Darkneſs at 
alt; "Let him therefore kiſs me with 


the kiffey of bis mauth, far biglove is 


i A Ai SSL 


better than wine. | 
My Great God, how do [ deſpiſe 
my-felfand the whole Creation when 
I once-thipk upon thee! Mhombave 
T in Heaven but thee, angthere 34 wore 
pon Earth that 1 defere in compari- 
un. Thon alone Yoſt 6 fill 
my Thouphts, ſo raviſh my Aﬀecti- 
ons, - that I can contemplate mnoching 
but thee, I can admire nothing but 
thee, and I can /ove nothing but 
thee. Nor do Ithjnk my Soul ſtrait- 
ned in;being confined - to-thee, fa 
thau, .Q my God art-HAder, » | 
O my.God, L have lapki for thee in *'al- 53. 
holizeſs,. that I might bebald' this thy 
power | and thy glory, Lean now! fee 
ic but int a, Gloſs darkly, bus tbay: haſh 
told; us that thoſe, whor-are prrec14e 
heart {hall hereafter ſee thee face te 
face.,.\ Grant therefore Imay -1o levs 
Jean; , and ſerve thee here,' that Lmay 
vebold thee, 2ndenjoythee, 46 thou 
414 mn 4þy Infinite Selt; tor-ever here» 
after. Amen | 
Con- 
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32IN8.. of particular Beings EX= 
"if in” Gady"and that "after a 

"more "excclew | ; Manner. Than 
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FN chepretording Comditiptati- 

| ons it has*be#en 1 fhewtiy tBat' the 
IE * Effence #hd\fdea -of God: conſiſts in 
Being'it ſel6Yantthat therefore God 

is a Being 'ablorety Perfe@%T now 
farther conſideyp that fromthe fame 

ground it! megb&concladed; thar, 
all the: PerfeQiorts of partidular \Be- 
ings exiſt in God, and that after'a 
more excellent Manner that” they 
do in particuls#r Bemgs themſelves. 
And firſt; that all the PerfeRions'of 

particular Beings do exiſt-in God. 
Il. This 
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This/1 colle& thus from the Idea 

of God. ©; 'It-Being# felf bethere 

foreabfotutely Perfetbucaule it has 
all the degreesof Being]! aghhs been 
proved,-therr-by thedatne propor- 
tion it plataly follows;<rlia if Being 
it ſelf=has: all the' degregs'of Being 
that are in! all particulkr Beings, it 
muſt- have all:the Patteftivnthatiis 
in all': particular Beings,-: This corl- 
ſequence fayis undeniableyibecauſ 
PerteQion-isi nothing '&lſerbut- des 
gree 'off Bemp. And: that Being it 
felf has aHl *the I 'Beirlg 
that are; it 2all ' particutar iBeings, 
mighrbe ſufficiently: concluded from 
this, 'That ' it has allthe degrees of 

Being Srmply and Abſolutely; which 

was proved before Burl further ins 

fer ivthiiss 1 NW. 2} 3t 7 4 

Haq 2d 02 a0r3i:oy 
Being it (elf is the cauſe of al 
particular Beings, for-4l}*particular 

Beings are' what; they ware-by - par- 

taking of »Being' ir feM 97and if Be- 

ing it felf'be the canſeiof aff pars 
ticular Beings, then-it muſt- be'-alſo 
the 


(44) 
"the cauſe of all the degrees of Being * 
Jan ae in- particular 'Beings, for 
theſe.can no more iriſe;pp into? at * 
from themaſdves, than the particu. | 
Jax - themſelves can.-- And if 

be the cauſe of allthe 
_— of Beiog'that are jo -parti- | 
Wy) Beings, then it tmalt have in | 
-#f (elf all thoſe degrees; for potbing 


---- gan communicate what it- has not. 


The ſhort is, Whatever is-j7 the ef- 
_&& mb pre-exatt ſome way -or 
 atker:;in-thet cauſe upon; which it 
--wholly: depends, - But now if; Being 
|:i{<}f be tbe: cauſe of all the de- 
grees of Bang that are m particular 
- Beirigy,- then /parnicular Beings: who/- 
"4 depend, upon! Being: it ;felf; and 
_ gonſequenily @hatever: Perkftion is 
-in: patticolar.;Beings, muſt exiſt in | 
Being it (elf, Silch v wasthe firſt pro- 
Pong to be Promed. 
$89 31IV. | 
1 Thegextils, That the Perfections 
of particular Beings do exiſt in God 
aſter a mare excelicnt manner :than | 
they [doin the particular Beings | 
themſelves. :: For the AL | 
Go 


UM 
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God" above his Creatures does not 
confift meerly in this» That: there 
are more PerfectionsinGod\thanhe 
ever did; or with, or'can'commu- 
nicate'to his Creatures, but that he 
basalſothole very Perfe&tions which 
they bave in a more eminetit mans 
ner. 
V. | 

There is indeed: a' great deal of 
Perfeion and Beauty inthe World, 
enough to affe&t the Cxriowe with 
the greateſt Pleaſwre, and the Reli- 
giow with: the greateſt Devoriow. 
And therefore St. Aw 


Romans, where the Gemtiles are ſaid 
to know God, but yet not to glo- 
rifie him as God 3 Whence conld they 
know him? ſays he, From the things 
which he has made 2 For do but ah 
the Beauty of the Sea, ack the Beauty 


| of the dilated and diffuſed Air, 45k, 


the Beanty of the Heavens, ack, the 
Order of the Stars, ack the Sun cla- 
rifying the Day with his" Brightweſs, 
ak the' Moon tempering the darkneſs 
of the'' following Nieht with her Splen- 


dor, 


ft: difcourfmy ...... 
upon that place of 'St.- Paxl to the 145 


= the. - oh ended eto | 


De Nat. 
Deotum. 


Lib. 3. * 
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the Waters; onthe Earth; and i the 
Air. The: Souls which: lit' hid;:: the 


Bodies that-\are> perſpicnows, the viſt | 


ble things that are to be govern d;1 and 
the. inviſible Governors ;, Ark all theſe, 
they: will all;-of them | give- - A ſwer, 
Behold , look, upon us , we are Fair. 
Their Beauty is their Confeſſion. Who 


mnadle theſe; Mutable Fairs, ,--batt the 


Immutablei Fair 8: But hethat would 
be more-ſedfibly affeted. with: the 
Beauty of the[Iniverſe, let-him gon- 
ſult that excellent Draught which 


. the Roman: Qrator has:given of it, 
which I t#ke.o be as fine a'Deſer:- 


ption as ever was made, either by 45s 
or any other Pen. 
RYE 1 

And 'tis -highly reaſonable, that 
there (ſhould be agreat deal of Beau- 
ty-in the Creation, ſince. tha World 
was made þy. him who» is.\Being it 
{&lf, and conſequently Beauty it lelf, 
arid . who. mulk, needs - upprint \-his 


- 
: 


owe +likeneſs-apon-the things which | 


he has wade... For.if God;muſt have | 


all'the-PerfeGions which.are inche 


| a \\'s. Fa | "Crea- 


*». 
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Cetatare, 'then God can:-communie 
cater'no-- other: Perfe@ions: 10-the 
Creature than -what:::he has; him- 
ſelf; ( be himfelf tiavihgall ) and 
canſequently the Greature muſt pars 
take of the likeneſs 6f God,, - And 
therefore 4t may beſaid,, That God: 
made;not only Man;:; but the whole 
World,: na larger! ſebfe; } after his 
own Image - And'as Artimitates Na- 
tars, fo Nature imitates God. The 
(hort! 15; 1t-God has-A# of the Crea- 
ture, then the Creature: muſt have 
ſomething' of God; and; therefore 
muſt in ſome degree irefemble him, 
And ſays Plato in his TimaM, ndvre 


IT1 - uarica theaily myivealer TagenAncid, 
evro, He would have. all things come 


as nigh himſelf as might. be. And, 


to the fameetf=& Aquinas, Resommes Lib. 3- 


create . ſunt quedam Tmagines primi 

Agentis ;, al created things are cer- 

tain Images of the firſt Agent. 
VIE. 

But tho' Nature imitates God; 
yet it hapjens here, as 1m moſt 0- 
ther imitations, the Extra# comes 
far ſhort of the Original... God does 
" nor 


my 4 


CaÞ. 


'Con, Gent. 


19s 


Iſai. 4o. 
18, 


_ notionly-pxtel} the Creatures 


i. ad k 


= | 
ving''dexfrery 'of Being, » which” he 

fill” not, Gannot- communicate ro * 
them, batyulid'in having their Fer- © 
feciots ir '# more excellent -nian- 
her than they have themſelves, Thus 
that Beauty. which charms the Eyes 
of the Atmorous, exiſts moreiexcel- 
tently m God than in the ſweeteſt 
Face whiththey. admire. And that 
Harmony which diſſolves the Son! 
mto Rapttires and Extafies,' has a 
mnch more perfe& Exiſtence/in God 
than in the- moſt agreeable Sounds 
that can poflibly conſpire together. 
The Crearnre is very unlike God, 
evett where it reſembles him, and . 
accordingly the Scripture ſometimes 
mikes mentton of a likeneſs that 1s 


.betweett God and his Creatures, as 


when it fays, Let w make man af- | 
fer our own lrheneſr. Again atano- * 
ther time it utterly difowns it, as | 
when it ſays, To' whom then will ye 
liken God, or what likeneſs witf' ye 
compare unto him? Fv 


And | 


VIII, 
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"And that thihgs ſhould thus fall 
ſhort of God, ' even in that very re- 
ſpe wherein they reſemble him, is 
no more than what Reaſon will con- 
clude neceſſary. 'For God being the 
very Eſſence of Being, or Being it 
ſeIf, and therefore indeterminate m 
Being,and therefore alſo in Perfe&i- 
on, it follows that he has not only 


all Kinds of PerfteQion, but that 


. 4; moms 


' 
| 
| 


every Kind of PerfeQtion, which he 
has muſt needs be as excellent as 1s 
poflible in that Rind. Thus for in- 
ſtance, The Beanty that is in God 
muſt be as perfet& as tis poſſible for 
Beanty to be, and ſo the Harmony 
thatis in God muſt be as perfe@ as 
'tis poſhble for Harmony to be. - That 
is in other words, the Beanty which 
1s in God muſt be Beanty it ſelf, and 
the Harmony which is in God muſt 
be' Harmony it ſelf. 
IX 


But now 'tis impoſſible that things 
ſhould exiſt in the Creature after fach 


{ a rate as this. As they are not Be- 
tp it felf, but Particular Bemgs, f6 


every 


oy 


4 


every Perfe&ion;that is in them is | 


* #$% # % 


for they: are the ſame. with God. 
There. may be many: Beautifuls, or 
Particular Beauties, but-there can be 
bautone Beauty it ſelf. 

PO 1 : 
\ The. Beauty therefore that is in | 
the Creature is only a {tender Sha- 
dow or Refl«cCtion- of that Beauty it 
ſel whichisin God, who is the Idea 
or, Elflence of. , Beauty. .. And as it 1s 
Derjxative from, it, ſo it exiſts,cbn- 
aaually-by.it; and in it, andigevery. | 
11349 ; Way | 
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SI 
way as much depending upon it as 
the RefleQion in the Glaſs is upon 
the Face whoſe RefleGion its. And 
as Beauty has a more excellent way 
of exiſtence in the Face it ſelf, than 
19 the Glaſs, ſo has it a far more 
perfe&t way of ſubſiſtingin God than 
in any Face or thing whatſoever. 
For all things are Refle&tions from 
him, and the whole Creation is but 
as'twere one great Mirronr or Glaſs 
of the Divinity. 
Xl. 
I end this Contemplation with a 
very remarkable paſſage tothis pur- 


pole our of St. Auſtin. Tu ergo Do- 15, rr. 
mine feciſti ea qui pulcher es, pul- Co]: cp 


chra ſuntenim. Qui bonus es, bona 
ſunt enim. Qui es, ſunt enim. Nec 
Ita pulchra ſunt, nec ita: bona ſunt, 
nec ita ſunt ficut tu Conditor eorum, 


; cut Comparata, nec pulchra ſunt, 


nec bona ſunt, nec ſunt. Thow there. 
fore O Lord hait made theſe things, 
who art fair, for they are fair, Who 
art good, for they are good. Who 
Art, for they are. But neither are 


; | ney fo fair, either are they /o good, 
Y | 


2 neither 


Joh, 2. 15. 


neither: are  kbey ſo. as thou thein © 
Maker,iin Compariſon of whom, they 


"F 


are neither fair, nor good, nor are they 


at all. 
The 


I 


. © 


Oſe of this to Devotion, 


His may be very much im- 
provid to the advantage of - 


Devotion. For the great Let toDe- 
votion is our Love of Pertick/ar and 
Senſible good. 'Tis a Charge that 
way be faſten'd upon the beſt of us 


all,-more or lefs, that we are Lovers 


And 


-+:0f Fleaſure more than Lovers of God, 
«a: And the Love of Pkafare Naturally 
* altenates us from the Love of. God. 


therefore fays St. John,Love not 


the world, nerther the things: that are 


7n tbe 


world. And to ſhew the grat 


inconſiftenty that. 1s: between | the 


Love 


of the World and the Love of 


God, he farthes e<Ms us; IF. any mov. 
leave the world; the loveof the\ Father js 


x01 771 


himec - Bat now i we, could be 


hut onte perſwaded ther allthe Per. 
fections of Particular Beings exiſt ins | 


God, | 
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God, and not only ſo, but after a 
more excellent manner than: they do 
in Particiiſat Beings themſelves, we 
ſhould certainly be very much taken 
aff from the love of Particular and 
Senfiblegood ; weſhould not beſuch 
groſs: [dolaters as we are m adoring 
Created Beanty, but ſhonld' adhere 
ro God with thore Unity and intire- 
nels of Afﬀe&tion. Sore I am that 
there is great Reaſon we ſhonld do 
fo, when we conſider, that let the 
good of the Creature be never fo 
Charming, the very ſame we may 
find in God with greater Perfection. 
Wecanpropole nothing toour ſelves 
in the Creatnre, but what God has 
more perfe#ly and more abwrdantly 
To what purpoſethen ſhould. wego 
off from him, fince Change it' (elt 
can give us no variety, and we can 
only Court a New Objed, not find a 
New Happincſs. 


s 


| (54) 
T he Aſpiration. 


NZ My Fair Delight, 1 will ne- 
1. N ver be drawn off from the 
Love of thee by the Charms of any 
of thy Creatures. Thou art not on- 
ly infinitely moreexcellent thanthey, 
but haſt their very excellencies in a 
more perfe& manner than they have 
or can have. What - Temptation 
then can I have to leave thee 2 No, 
O' my /Faireſt, I want Temptation 
to recommend my Love to. thee. 
"Tis too cafie and too cheap a fidelity 
to adhere to thee, My firſt Love, 
when-by. Changing I can gain no 
more. 

Thou, O Soveraign Fair, haſt 
adorn'd thy Creation with a Tin- 
ure of thy Brightneſs, thou haſt 
ſhin'd upon it with the light of thy 
Divine Glory, and paſt pour'd forth 
thy Beauty upon all thy Works. 
But they are not fair as Thouarc 
Fair, their Beauty 1s not as Thy 


Pal. 4s, Beauty. Thou art Fairer, O my 


God, 
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God, than the Children of Men;-or 


the Orders of Angels, and the Arrows 
of thy Loveare'Sharper than- theirs. 


They are indeed, My God, thy Ar- Plal. 45. 


rows are 'very "Sharp, and\.were. we 
not too. ſecurely tenc'd about with 
oar_ thick * Hooſfes of Clay,- would 
wound us deeper: than the Keeneſt 
Charms of any Created Beauties. 
But theſe every day Wound us,while 
we ſtand proot againſt thy Divine 
Artillery, becauſe: theſe are Serſeble, 
and thine only [»teligible, theſe are 
viſible to our £Zyes, thine only to our 
Minds, which we ſclidome convert 
to the Contemplation of thy Beau- 
LES. | 

But O thou Infinite Fair, did we 
but once taſte and ſee, did we but 
Contemplatre, thy Original Bzauty, 
is we do thoſe. faint Images. of it 
that are refleqed np and down a- 
mong, our. f:llow Creatures, as thy 
Charms infioitely exceed theirs, fo 
would our Love to thee be Woxder- 


ful,” paſſing the Love of Women. 
E 4 Con- 
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ContemplationTV... . 

b. 4s ') 6533901214 P61 
Of the Attributes of God m gene- | 
tals. particularly of the Unity of 

.. God © Which is proved from-bis 


SHO: : | 
Oncerning the Attributes, of 
Gad m general, haveno more 

to offer than what is commonl 

taught in the Scools; from whic 

I find no reafon to''vary, and of 

which. this I think is. the ſumm and 

fabſtance,. frſ#, That the Effence of 

God is in it ſelf, ohe only general, 

fimple *and' jntire Perfetion , and 

that therefore the Divine Attributes 
are not to be conliderd as Acci- 
dents reg/y diſtin& from the Divine, 

Effence, and if opts» 'the :Di- 

vine Eſſence, theti not from them- 

ſelves neither. pd 212 


IL, But 


£97) 


But however, Sant, Sincethjs 
' Diyine Effence which, igit elf is'one 
' and, the fame general, Perfecion; 
- *  doesexert anddiſplay.it {elf variouf 
ly in its Operations, by reaſon of 
the ,Niverſity of ObjeQs, the. At- 
tnbutes, of God are ,by-us-congeiv'd 
RN, Not. that Tweed are {din 
relpe&t of God, with, whom ithey 
are #4 one and the ſame.,aud canr 
ſequently { alſo among}. themſelves; 
but only with.reſpeft ur moey 
of conception. | 


Ill, 

..F or, Thirdly, The Eons of God 
diſplays it (elf varioully { as was-obn 
ſerv'd before ) according to the di- 
verſity, of Objeds, But now the 
narrawoel: of our Faculties will not 
permit us: to. repreſent ſuch a vari» 
qus and. manifold di/pley of Perfetti- 
on in.one, ſimple and adequate con+ 
ception, We are, fain; therefore to 
fupply this defect, by. framing ſeve- 
ral inadeguate. conceptions, where- 
| by we repreſent, God: partially and 
| iDpenferlly,: 5 and; which we' found 

| upon 


4 © 


751 


on his different Operations; 5 eve- 
or one of which'is'conceiv d'as pro- 
&eting from a* different PerfeQion 
00d, correſponding to that par- 
ar Operation. 
40:-f 2-:1V;- 

-?Now *tho-this diverſity be trot re- 
al *with' reſpet to God, who is one 
5d the eat nk without/com- 
pofition-or complication of Bring, 
ne with = to variety of 
Objets and Modes of Operation, 

ye"this is a ſiifficient” ground for di- 
ſtin& conceptions 3 every: one” of 
which may. admit-of 2 peculiar de- 
tion or" explication. The ſumm 
is, The Attributes of 'God *are all 
one and the*ſame as to the thing /re- 
wifi 4, but not as to the praxher of 
po nification.”' "Or; to word/it more 
Scholaſtically,' they may be, mutu- 
ally affirm'd 'of one another'in /eafu 
identito,bat not in ſenſu format; And 
thus muſt we be contented to think 
and--talk of: God while we'ſce him 
herein a Glak darkly, till he fhal] 
reveal -himfelf to us more pert: t- 
If, and we ſhall ſte hin. as he is, | 
Us and |} 
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and know-him as: we our felverers 
known. 
V. Lo | 

This Tak premiſed cuncerning 
the Attributes of God'in general, 1 
proceed now to. Contemplate ſome 
of thoſe particular Attributes of his, 
which may derive the greateſt in- 
fluence: upon our Piety and; Devo- 
tion. - And among theſe, I firſt con- 
ſider the Onity of God;' by which I 
underſtand not a Generical, .or Spe- 
cifical, but a Namerical City, in op- 
poſition to Plurality; or: Multiplica- 
tion:: That is, That there is One, 
and: but One Only God. 

The Unity of God has been ever 
more-queſtion'd than; his Exiſtence, 
and there have always been more 
Polytheiſts than Atheiſts. But for 
my part, I ſhould ſooner be an A- 
theiſt than a Polytheiſt, for I think 
It a: greater abſurdity, that there 
ſhould be more Gods than one, than 
that there ſhould be. none at all. 
And:1-can't 1magine' how / ſuch a 
WIENIREn ablurdity. as Polytheiſm 
ſhould 


(60) | 
thould eyerobtain-fo -mickas it has 
both in the, Gertile and ; Chriſtian | 
World, fince witliout the affiſtance 
of any oth: -cenfiderations, atimay 
dhundant]y:ihetctured:: and cons 
eluded xtpothble fromtbeveryidea = 
HTS af ET '* TOP of Pod. 
1.33801 {1VIE v6 5} 
| \ The Idea vf God, is Bejog/a0-(c)f, 
and: Bring it :felf can |be but One 3 
which-I rh idemonſtrate. 5 What- 
ſoerer»is/lofinite 8 - Being: can be 
but Qoe'z. bur. Being it felf .» [ofi- 
mte' in Beings Therefore Beingir ſelf 
cam bebut One. That Beibg irfelt 
1s Infinite in/ Being, wehave'/prov'd 
In the Second Cottemplation. The 
Propoſition; : That whatſoeveris Infi- 
nike 1m. 'Beng::can be: but one; 1s 
plain. /' Eor if there were wore Inf- 
mites, one muſt be diftzvgriſt.d.trom 
another,” otheowiſe: they! could; not 
be: mort ::4br. not. to be-diftingrifb'd, 
s:to be the ſame... Andit one muſt 
be: difnngurſhid from another, then 
one muſt haveſfome degree of Being 
which! the other has:nor-35For by 
what elſc' can any thing be 'diftin- | 
guiſh'd? |} 
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quiſh'd?- And if one' maſt have ſome 
degree of Being, whick 'the other 
has not,thento every oneoftheſeſap- 
poſed Infinites, ſomedegreeof Being 
muſt be wantmg,namely;that where- 
by they are diſtinguiſh'd,: + And if ſo; 
then none of them woald be infinite 
i Being. Therefor&Plnrality of In- 
finites 1n Being, is a contradictious 
ſelfinconfiſtent Notion, and fack 
as cannot beadmitted by any perſon 
that knows what heaffirms. 
VIL. 

But farther, Being it (elf has all 
the degrees of Being, 'as all other 
AbftraRt and univerfal Natures have 
all the perfeQtion of their reſpe&ive 
Orders: Butnow what has all the 
degrees of Being cannot poſlibly be 
multiplied. - For *tis a flat contra- 
_ _ didtion that more than one ſhonl4 

| have all the degrees of Bemg. In- 
-  deed''it may be communicated, and 
there may reſult as many Perticu- 
lar and Derivative Beings, as Be- 
mg it" felf is 'capable of being Pr- 
tiripated. "But it cannot: be mmlt#- 

pied becaufe'it has alt rhe _—_— 
8 -198 of 


| "xy | 
of Being, | And thus *tis in all other * 
Abſtrat |;Eflences, they (may: be - 
Communicated; but they: can't” be 
znltiplied.. Thus there may be 
many Particular Beauties by the va- 
rious participation of Beauty it'ſelf. 
But ſappoſe Beauty it ſelf to exiſt, 
is. could not be multiplied 3 there 
cat be, but -one Beauty it ſelf, be- 
cauſe it has all the degrees of Per- 
fetion belonging to | its Nature. 
And beyond all there isnothing, 
IX. 

For to him that would add: ano- 
ther Beauty it ſelf, I would pro- 
poſe this Queſtion. Has this fuper- 
added Beauty all the: PerfeCtion of 
the firſt, or has it not? If not, then 
'tis not Beauty it ſelf, ' for that is 
ſuppoſed to have all the PerfeQion 
belonging to. Beauty, If it has , 
then *cis the very ſame | with the 
other, and conſequently. 'tis-ijmpol- 
ſible there ſhould be any more than 
one Beauty -it ſelf. ;And why 1s 
the multiplication of | Individuals 
impoſible,; but only for this reaſon, | 
becauſe every Individual has: all: the 
4 Per- | 
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| oye him intirely and, undividedly, 
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PerfeRi fign — to that Indini-. 
duated Nature. Which:itherefare daes 


not admit of Plurality - or MaJtipli- 
cation, And conſequently Being it 
ſelf having as much. all the degrees 
of Being as any Individual has all;the 
Perfetion of that Individuated 
Nature, is no more capable of Plu- 
rality 'or Multiplication than any. [n- 
dividual is. There 1s therefore but 
one being it ſelf, and therefore but 
one God. Which was the thing to 
be prov'd. 


T he uſe of this to Devotion. 


Ince then there can be but onge 
\_) God, as we have reaſon in the 
firſt place to admire and adore that 
univerſal Perfection of his Nature, 
which renders bim _ #ncapable of 
multiplication, ſo in the next place 
we may be hence admoniſh'd how 
reaſonable it 1s that we ſhould. reſt 
and. depend wholly upon him, dif- 
claiming and renouncing all falſe 
Gods... And that laſtly, we ſhould 


" with 
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TY aft - otit Heart] - Vina and | 
Strength, ''withour admitting any | 
other into Partnerſhip or Rivalhip 
with him - Which unity arid in- 
tireneſs of Devotion we could not 
maintain, were there more Gods 
thin one. For no one conld then | 
have right 'to exa& all” oar ſer- 
vices, nor could we be obliged, or 
able, todire& allour ſervices to any 
ane of thetn. And muchlefs cold 
we do fo to 4/,fince (as our Savionr 
tells ns) zo 22ar car ſerve even two | 
maſters, Mat. 6. 24- 


T be Aſpiration. 


Thou Mighty Ore-AP, who 

art too great to be multipl:- 
plied,” and yet too full not to be com- | 
mnnicated, what a Greatneſs, what 
a Pulneſs is this of 'thine? 0 Rich 
Solitude, how unlike is all Created 
Excellence to thine! Other things 
are” to be admired for their Num- 
bers, hou for 'thy oneneſs and ſin- | 
gillari ty ;' they glory in their _— 
tudes | 
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tudes, but 'tis-thePrerogativeof thy 
PerteCtion to be Alone. _. 

In thee, my. only Centre, I reſt, 

upon . thee I wholly depend, for I 
have none in Heaven but thee, and 

; none upon Earth in compariſon of 

> thee. 1 utterly. renounce therefore 

' all abſolute Power and Supremacy 

beſides thine,and I will tear none but 
thee, and obey none but thee.Thou 
only ſhalt have Dominion over me, 
I am only thine, and theeonly willl 
ſerve. | | 

Many, O God, are the Beauties 
which thou haſt made, and thy 
whole Creation is fill'd with thy 
Glory. There are threeſcore Dueens, Can. 6. 
and fourſcore Concubines, and Virgins 
without number ; But my love, my un- 
defiled, is but one. Take then to 
thy ſelf the Empire of my Heart. 
For all that deſerves the name of 
Love there ſhall be thine. O that 

' It were more inlarged for thy re- 

ception : But thou ſhalt have it ad, 

; and I will love thee with my whole 

+ Heart, though that whole be but 

_ 2] bitte, 

| F O 


WEAC: F- | 
_—l other God 

bebe — & Fords be. 

rhee, have yrs a Do- 

foyer me. Heart's 
pn mt a, O'God; my lf hers vs fix'd. 
It is gh 014 thee, Ad how can 
it ever” wander ot” 6f" the Sphere 
of thy Beauty! Or what Beauty is 
there whole flitence midy-vyewith 
thite?” Or how cati Fiove ariy- bur 
one. when that one, and none 'bete 
au one, 'is Wy EO" 
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Contemplation V. 


Of the Ommſcience and Onm- 
preſence of Goll. 


. [, 

E unity. of God TI have de» 
monſtrated in the preceeding 
Contemplation. And now to obvi- 
ite a ſcruple that may thence ariſe, 
namely, how one ſingle ſolitary 
Being ſhould be ſufficient to pre- 
fide over all the Motions of the 
Natural, and all the Afairs of the 
Moral Wox!d, I thought it conve- 
nient to proceed next to ſome of 
thoſe Attributes, which, when well 
conſider'd, will make it plain, that 
this Being, though but one, is a- 
biundantly qualifi'd for the, Govern- 
ment and Management of the whole 
Oniverle. Al among thele, - the 
Ommiſcience and. Omnipreſence of God 
are-,moſt eminent and conſpicuots, 
ney Ns F 2 which 


(68) 
which I ſhall here therefore joyntly * 
Contemplate. 


I. 

And firſt of the Omniſcience 
of God. This is a moſt wonderful * 
and- amazing Attribute, conſider it 
which way we will, for it denotes 
no leſs than a full knowledg and 
thorough comprehenſion of all the 
things that either, are, have been, 
or ſhall be. But in the way. that 
I ſhall now conſiderit, *twill appear 
clothed with peculiar Circumſtan- 
ces of Admiration, and, is indeed a 
Theme more fit for the Contempla- 
tion of an Angel, than for the Pen 
of 'a mortal Theoriſt., Here there- 
fore I muſt beg the peculiar Atten- 
tion of my Reader, and above all, 
the peculiar Aſſiſtance of that Spirit 
© x Cor. 2. which ſearcheth al/ things, yea, the 
Deep things of God. 

| III. 

Now in treating of Gods Omni- 
ſcience, I ſhall do two things, Fitſt, 
prove that he is Omniſcient 3 Se- 
condly-, repreſent the manner of 
his Omniſcienc. To ſhew hk 
| God : 
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God is Omniſcient, I' "moſt firſt 
confider what | Knowledg''is in ge- 


' neral. Now this I define to bein 


ſhort, a Comprehenſion of Truth. For 
the clearer underitanding of which, 
the Diſtinction of Truth muſt be 
attended to. Truth then is either 
of the Objea, or of the Subje&. 
And both theſe are again ſubdivi- 
ded. For Truth of the Obje& is 
either Simple, whereby a Being is 
really what it is. Or Complex,which 
denotes thoſe neceſlary Habitudesor 
Reſpets, whereby one thing ſtands 
affeted towards another as to Af- 
firmation or Negation. Then as 
for Truth of the Subje&, we under- 
ſtand by it either a juſt Conformity 
between the Underſtanding and the 
Obje&t, which is Logical Truth, or 
between the Words and the Under- 
ſtanding, which is Moral Truth or 
Veracity. 
IV. 

The Truth with which we are 
here concern'd, is Truth of the Ob» 
ject. For to know is ſo to compre- 
hend things both as to their Simple 
F 3 Na- 


Nawyes,;:;and as: to their Habitndey 
and Relations,as. to:compagund: what 
is, really, Compoynded, and to,Dj- 
vide what is really Divided. To 
have ous Underſtandings thus ac- 
commodated- to the Reſpetts and. 
Habitudes; of things, is A -2owledge. 
As for Tryth of the Subje& in-the 
ſecond ſenſe, as it ſignifies a Confar- 
mity. between; the Words and the 
Underſtanding, we: have. here no- 
thing to do withit, as. being altage- 
ther foreign,to our preſent purpole. 
And. in+- the: firſt acceptation, as it 
fignifies a juſt conformity. between 
the Underiiending and, the. Obje&, 
'tis but, another ward for Knowledg, 
For. Truth gf; the. SabjeR in this: 
ſenſe. is the: conformity af- the 
Mind to, Trath of the Object. 
And. f9 -alſq,-.is Knowledg. To 
know therefore, is to think of 
things conformally to their Simple 
Natures and Matqal Habitudes, or, 
ag [ haſt defined! it, to Comprehend 
T0 


V. This 


[ 


7T) 
or 37.0 1 donna Von 54 408 »rh 
This being pr emiſed, That,Know- 
ledg is nothing,elſe but a Compre- 
henſfion of Truth, that is, the/having 
things in;the Mizd with the ſame 
Relations of Compoſition; or Divici- 
on, as they ſtand,mutyally afketed 
in themſelves, 1 thus argue: That 
Being which. Comprehends all Truth 
is Omniſcient. | ;- 

But God Comprehends all Truth. 

Therefore God is Omniſcient. 

The firſt Propoſition is; plain. from 
the Defigition of Knowledg.. The 
Conclufion therefore depends wholly 
npon the proot. of the Second 5 
namely, that-God comprehends all 
Truth. 

VI. 

Now for the Demonſtration ;of 
this Propolition, I deſire but this 
one Poſiulatim, that there are Exer- 
nal and \Neceflary Truths, .that, 1s, 
that there-are eternal and 1mmuta- 
ble Relations and Habitudesof things 
toward one another, by way of At- 
firmation - or  Negation. This 1s 
__ L ſuppoſe, any body will give 
4 me 


me for the a5king,” though I haveno 


great'reaſon to be over-thankfulfor | 


It, it being a thing ſo very anque- 
ſtionable, and withal a Propofition 
of this #nlucky Quality, that *tis as 
much eſtabh{h'd by the Denial of it, 
as Þy the Affirming it. For ſhould 
any- Sceptical Perſon beſo hardy as 
to ſay that there's no ſuch thing as 
Eternal and Neceſſary Truth, 1 
would ask him this Queſtion: Was 
that Propoſition always true, or 
was it not; If it was not always 
true, then' there was once Eternal 
andNeceſlary Truth, andif once ſo, 
then ever 'ſo : But if it was always 


True;'then' by his own Confeſſion, 


there is ſuch a thing as Eternal and 
Neceſlary Truth. This therefore 
muſt be allow'd. 

VIE 
Tt being therefore ſuppoſed that 
there are Eternal and Neceiſary 


Traths, the next Propoſition that I | 


ſhall -Jay down is this, that the 
ſimple Eſſences of things muſt be 
alſo Eternal and Neceflary. For 
the” proof of which Propoſiti- 
$4 ON 
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! on I conſider firſt, that as Trath 
1 of the Subje& depends upon, 'and 
neceſſarily ſuppoſes Truth of the 
Obj<&, ſo Truth of the Obje& 
Complex depends upon, and neceſ(- 
farily ſuppoſes Truth of the Obje& 
Simple : That is in other Words, 
The Habitudes and Relations of 
Simple Eſſences, depend upon and 
neceſſarily ſuppoſe the Reality of 
their reſpe&ive Simple Efſences. As 
therefore there can be no ſuch 
thing as Truth of the - Subje&;, 
without Truth of the Objea, to 
which it may be conformable ; ſo 
neither can there be Truth of the 
Obje&t Complex without Truth of 
the Obje&t Simple, that 1s, there 
can be no mutual Habitudes or 
Relations of things as to Aftirmati- 
on or Negation, without the Rea- 
lity ofthe things themſelves. 

VIII. 

For1 conſider that theſe Habi- 
tudes and Reſpefts, as to Afﬀirma- 
tion 'or Negation, wherein conſiſts 
objective Truth "Complex, do re- 
lult from the Simple Eflences, and 
can 


gan;no more: ſubſilt by themſtlves 
than any pther relatipns can; for 
the exiſtence” of which the Schools 


f 
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them(elves - make it neceſlary that | 


they have rhetr: /ubje# and terws, 
upon” ithe Poſition of which they 
ummediately reſult, and upon the 
deſtruction;of which they as imme- 
diately ceaſe; - As other | relations 
therefore [cannot ſubfiſt withont the 
exiſtence of ſabje# and term; fo nei- 
ther can theſe habitades as;to Afar- 
mation or Negation, ſubſiſt- without 
the real -eziſtence of -the E/erces 
themſelves ſo related. 
IX. 

But this perhaps will be better i1- 
luſtrated by a particular Inſtance. 
Let then this be the obje&ive Truth 
Complex, Two Circles touching one 
another inwardly cannot have the ſame 
common Centre. This 1s a trite Pro- 

ofition. Butl here demand, How 
can. it poſſibly have thjs certain'ha- 
bitude of Diviſion or 'Negation, -tn- 
leſs: there be two {ach diſtin@ f1m- 
ple Efjences as Circle , and Centre. 
Certainly:tkere-can be no Reference 


T6.3 Or 
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or- Relation, whereithere is nothing 
real to ſupporr is, 


This Point therefore being gaind, 
That txuth of the Obje& Complex 
depends .upon, and neceſlarily fap- 
poles ; truth; of: the Obje& Simple, 
and that; there can. be no mutual 
habitudes or- relations of Eſſences, 
as- tp; compolition and divilion, 
without- the Simple Eſſences them- 
ſelves;; Hence it will neceſſarily fol- 
low, that whenſoever the one does 
exiſt, the other muſt -exiſt.alſo; and 
conſequently, 1f the one be Eternal, 
the other muſt be alſoErernal. And 
thus; ( to recur. to the former In- 
ſtange-) if this be a Propoſition af 
Eternal Truth, vis. TwoCireles toweb- 
ing one:anatber inwardly: cannot have 
the ſame: icommon. Centre, then the 
two.diltin: Simple Efdendes of Cir- 
cle:and Cemer: muſt have an eter- 
nal and; neceflary exiſtence. - The 
ſhort; is, there can: be-no connexi- 
0nN-Ori reJation- between things that 
are not, ar that, danat exiſt, for be- 
ng with: this or. that habitude ta 
| another 


62. | 
another thing, implies ſimple Being, " 
and for one thing to be another, in- * 
fers and ſappoſes tt to be ſemply. And * 


if there can be'no Connexion or re- :. 


latron between things that are not, 
then alſo there can be no- Eternal 
connex1on or relation between things 
that have not an Eternal' Exiſtence. 
For things cannot be related before 
they are. But there are ſuch Eter- | 
nal habitudes and relations, \there- 
fore the ſimple Eſfences of "things 
are alſo Eternal. Which was the | 
Propofition next to be proved. 
Xl. 

F know very well this is not ac- 
cording to the Decrees of the Peri- 
patetic School, which has long fince 
condemn'd it as Heretical Do@rin, 
to fay, that the Eſſences of things 
do exiſt from Eternity. But I have 
Meditated much upon. theſe things, 
and I muſt needs fay, that I think 
ft a very certain and very-uſefu] 
Theorem, -and- that 'tis utterly im- 
poflible ro- give an intelligible ac- 
count of the Stability of Science, or 
how Gare ſhould be Propoſitions of * 
Eternal 
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” Fjernal Irith, but npon this Hypo- 
” theſis. And I ſhould be thankful 
' to any of the Perpatetic Diſſenters 


> who would undertake to ſhew me 


how there may. 
XII. 

I know they endeavour to do K 
by telling us ( and 'tis-the only Plea 
they have to offer) that theſe habi- 
tudes are not attributed b/olately 
to the ſimple Eflences as in actual 
being, but only Hypetheticaly, that 
whenſoever they ſhall exiſt, they 
ſhall a!ſo carry ſach relations to one 
another. - There 1s, ſays the Peri- 
patetic, only a conditional connext 
on berween the Subject and the Pre- 
dicate, not an abſolute poſition of 
either. This goes ſmoothly down 
with the young Scholar at his Ls: 
gic LeFure, and the Tutor applauds 
his diſtinction, and thinks he has 
thereby quitted his hands of a very 
dangerous Hereſze. 

XIIL. 

But now to this I return the ſame 

Anſwer (tor I need. give no other) 


_ ? thatI have in my Metaphyſical Eſſay. 


Firſt, 


of” 


_ > 
Ferſt, 1 fag; that theſe habitudey'are 
for (as is thppoſed)) only -by way 
of Hypotheſis, bat ablolately arrri- 
butedto the fimple Efences; '#s 4&u. © 
ally exiſting. For, when1fayy for, * 
inſtance, that every- part of a Cir- ' 
des equally diſtatt from the Cen- | 
tre; this Propofition'does not hang | 
its ſ#ſpence,” theh "to be atnally've- | 
riff'd when the things hall 'exiſt in | 
Naure ,' but 4'at preſent aually | 
truc,as actnaſſy Irie as ever it will or | 
can be 3 and” conſequently T' way | 
thence infer, that- the things them- | 
ſelves already are. There ts no ne- 
ceſſity, 1 contets, they' ſhonld/-ex- 
iſt in Nate, which'is 41- that the | 
Objection proves, but exiſt "they 
muſt. For'of nothing there cat be | 
no-affection. © 

Bat, Secordly, Suppoſe T'grant 
what the Objeftor would Have, thar : 
theſe habitudes are not abfolntely | 
attributed to the *fimple Efiences, | 
bar- only 'by wiy of Hypotheſis. | 
Yet I dori'e ſte what he can gain by | 
this conceffion.. For cetaifnly' rhrts 

| much 


UMI 


| 
of 
: 


_ 
LY 


(79) 


much at leaſt is/ attributed to the 


fimple Eflences at preſexd, that when- 
ſoever they' hal exift, fach and fach 
habirudes will attend them. {'T fa; 
thus mach is attributed! a&raty; and 
at preſext. But now” let any Peris 
patetic of 'em all tell) me: how 

thing can any way 'be ſaid of that 
which 1s not. And beſides, 'tis'a 
weak. evaſion to'ſay that. things are 
not related thus or thus as actually 
exiſting, but only conditionally,ſup- 
pofing their exiftence.. For I deny 
that any thing cam be any way re- 
lated that does ot aFnallyexift. And 
'tis as good as a contradiftion to fay 
otherwiſe. When thereforethe Pe- 
ripatetic talks of a ' conditional con- 
nextion berween the Subject and the 
Predicate, and: that neither 1s pug 
abfolutely, 1 fay, that the connexion 
is as' abſolate as it can or ever; will 
be, and that a non-exiſting ſibje& 
cannot have any Predicate;or be any 
way related.And all this I bind upon: 


© hir»bya principle of lis. own, that of 


nothing there can be no affe#ion. And: 


3 tethimannwind himaltit he can: 


XV. Ha- 
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XV. ' 
Having thus far clear'd our 'way | 
by making it evident, that the ſim- | 
ple: Eſſences 'of things are-Eternal. 
The next. thing that I conſider is, * 
that ſince they are not Eternal in ' 
their Natural ſubſtencies, they muſt 
be Eternal in ſome other way of 
ſubſiſting. ' And that muſt 'be in 
ſome underſtanding, or by way of 
Ideal ſubſiſtence. | 
{31 XVL 
7. For there are but two conceiva- | 
ble ways how any thing may exiſt, | 
either. out of all underſtanding, or | 
within ſome anderſtanding. lt there- 
fore the ſimple. Eſſences of things 
are" Eternal, but not owt of all un- 
derſtanding, it remains they muſt 
have an Eternal exiſtence-in ſome 
underſtanding. Which is what I 
call' an Ideal ſubſifFence; There is 
therefore another way of exiſting * 
beſides that in Rerum Natura, name- 
ly in the Mzndas Archetypw, or the 
Ideal World, where all the Rationes 
rerum, or {imple Eſſences of things * 
have an Eternal and Immuntabie/ex- 
Y iſtencs}; 
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iſtence, before ever they enter upon 
the Stage of Nature. 
XVII + 
I farther conſider, that this un- 
derſtanding wherein the- {imple E(- 


| ſencesof things have an Eternal ex- 


iſtence, muſt be an. Eternal under- 
ſtanding. For an Eſſence can no 
more Eternally exiſt in. a Tempora- 
ry underſtanding, than a Body can 
be infinitely extended 1in_ a finite 
ſpace, Now this Eternal under- 
ſtanding can be no other than the 
underſtanding of God. The f1m- 
ple Eſſences of things therefore do 
Erernally exiſt in the underſtanding 
of God. 
X VIII. 

But the mode of this muſt be 

further explain'd. For it being an 


' unqueſtion*'d Truth, that God is a 


ſimple and uncompounded Being 


. and conſequently, that there 1s no- 


5 


thing in God that is not God him- 
ſelf: Asthe Schoolsalſorightly have 
pronouncd, We muſt nor conceive 
| thele ſimple Eflences as accidents in- 
| ering in God, or as Beings really 

G diſtiaQ 


diftn& tow God, this not com. | 
porting with the fwplicity of the 
Divine Nature. : 
"045-2837 JE. f 
© The imple Eſſences of things | 
thexefore' eat be nothing elſe but / 
the Divine Ffſence it ſelf confider'd ' 
with his Connortation, as varioufly | 
reprefentativeor exhibitive ofthings, 
and as variouſly imitable or partici- 
pable by' ther. As the Divine EC 
ſence, 15 thusor thusimitable or par- 
takeable, fo are the Eſlences of © 
things diſtiogniſh'd ſpecifically one | 
from another; and according to 
the multifariouſneſf of this Imita- 
bility, ſo are the poſſzbilities 'of Be- | 
ng From the degrees of this Imi- 
tability, .are the orders and degrees | 
of Being, and from the variety of. 
it, is their multiplicity. 
42-0 
The fimple Eſſences of - things, | 
thus exifting jn the Divine Eltence, | 
according to thefe modes of Imita- 
bility and Participation, are what |þ 
we are taught in the Platonic School || 
to call "eas." Thefe, in the Lan-J | 
ro, guage 
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" gioge. of the Divine. Philoſophers 


are 467 vere, the fiſh, Itelligi- 
bles, 304: TH9y broy wirga ,. the Ce- 


ſures of the things that are, and 76 


ends ime, the things that truly 


” are, and diong mygtyuers, Eternal 
» patterns, and «* Tajre 4 Joiuro; Lo 


ra, things which are always the ſame 


: and unchangeable, and rd wiz yiuera, 


6" de) ivre., things that are not ge- 
erated, but are always and again 
UTE MYYoufre , WHITE ETONVAre 1 that 
were neither generated, nor will be de- 
ſtrozed, Concerning which , thus 
Cicero, Hee Plato negat fpeni, ſed 
ſemper eſſe, &- Ratione & Intelligen- 
tie contineri. Theſe, Plato denies 
ever to have beer generated, but that 
they always are, and are contain'd it 
Reaſon and Intelligence. 
XXL. 

Further, theſe Eſſences of things, 
or Ideas thus exiſting in God, are 
the true and proper Objects of all 
Sciences, and (it I may uſe the A- 


| poſtle's expreſhon in another calc ) 


wa 3 idegivpe Tis anvivias 1. 


! pillar and ground of truth. Theſe * Tin. 
G 2 ſappoſed, © ? 


| ($4) 
ſuppoſed ,/*tis' eaſie to- account for 
the: \Stability of Science, and for 
Propoftrions of Eternal Truth, but | 
without . them 'tis abſolutely impoſ- | 
ſible. | For all things 'in- their Natu- 
ral Subſiftencies are Temporary, | 
Flux, Mutable and' Corruptible,and | 
what is ſo'can never ſtand under E- 
ternal and Immutable relations. 
"OK. 5 X XII. 

Farther, Theſe Eſſences are the 
Specifical Models and Platforms of 
all the things that are in this E7y- | 
pal World, According to theſe E- | 
rernal Exemplars were they made; 
. and as 1s their Conformity to theſe 
Meaſures, ſo is their PerfeQtion. For 
'tisimpoſſible that God ſhould make 
a' World with Counſel and Deſign, 
unleſs he make. it according to | 
ſomething, and that can be nothing 
elſe but ſomething exiſting within 
himſelf, ſomething in this [deal and 
Archetypal World. For' as Aquinas | 
well obſerves, 1: al! things that are | 
not made by chance, the Form muſt ne- | 
ceſſarily be the end of Generation. But © 
. . row "the Agent does not a for the | 
"4 br op Form | 
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Farm, but ouly a far a the Simil- "oy — 


tude of the rae i in his. 
XKAUL, (1 

»\And what if I:ſhould fyrther ay, 
oo this Ideal-World, this:Efſence 
of God conlider'd as variouſly EX- 
kibitive and repreſentative of things, 
1s:no_ other. than the Divine aiyS, 
the Second. Perſon in the ever Bleſ- 
ſed. Trinity. - Fhis I think highly 
agreeable:ta reaſon 3 for I. know. of 
no Nypotheſis that would ſo intel- 
ligibly make.out the Eternal Gene- 
ration of the Son of God ;z For ac- 
cording to \this account, 'the. Son 
of ' God. mult be. a. Subſtantial and 
Multifariozs thought of God. the 
Father, and how this may be gere- 
rated; and.yet be co-eternal with God 
the Thinker, .is not very. hard. to 
coniceive.,, Since, if an Angel had 
been Eternal, his thought muſt have 
been ſo too: 


- 4, XXIV. 
' I (hall addin confirmation of this 
Notion, @ ſignal paſlage of the great 
Platoniſt Marflizs Ficinys, thus dil- 


cqurſingof.the; Eternal. Generation 
of 


G 3 


jon. x, Of the Soti'of God. - Owmrit vita pw. 
pee. i. lem ſuam, Be. Every Dife firſt ge- 
6p. 15 nerates its Offspring within it ſelf be- 


—_ 


fore it ' dues abroad withoitt it ſelf, 
antl by bow minch the Wort excellent 
the Life *, by ſo much the more it- 
waraly to its ſelf does it generate its 
0 fyring. $9 the vegetative life both 
in Trees and in Anivals generates firſt 
the Sted, and the Animal within its 
own Body, before 'it eaſt+ forth either 
abroad. So the Seuſitive, which is more 
exrellent than the exetative' life, brings 
forth by the  fanty tt: Image or Imten- 
tion of things in it ſelf, before it 
moves the Members, anMl forts ther 
in External Matter. But this firs} 
Birth of the ſaucy, betahſe' tis in vhe 
very Sorfl #8 therefore Hater t6 the 
Soul than the Birth of vhe Vegeta- 
tive life, tvhich is nbt in the-Soul, but 
int the Botly. So agath; #he Rational 
life, which is more exceltMt that the 
Senſitive, brings forth in it ſelf the 
Reaſon both of things,” und os ſelf, 
4s it wert di offspring, before it brings 
it ito the light, #irher" by Speech by 
Aion, This firſt Birth 'of Reaſon + 


nearer 


(87). 
wearer to the Sol than the Birth of 
Fancy. For the Rational Pawer ts re- 
fleFed npon its own: Birth; and by that 
p91 it ſelf, by ſeeking, kuowing, and 
laving its own' ut and it Jelf;; which is 
wot done by the» Fancy.. i Sb, agitin, the 
Aneelical tefe, which is whore exretient 
Fred the 'Rateonal, brings forth in it 
fo, by a kind of Divine I:iftind, the 
#0115 of 3t ſolf anal of things, before 
it diſcharges them: upon the: Matter of 
the World. This Birth is more inte- 
rior to an Angel, than Reaſox is to 
her, becauſe 'tis neither derived from 
External Objets xorobaugeat. Wherye« 
fore the Divine life being the nou 
eminent and fruitful an all, "maſt 
generate an "Offspring more _ het 
felf than any of the reſe: And this it 
_ in # ſelf by underſtanding, 
e # brings forth any thing with- 
nap God + hr per feity' under- 
ftarding himſelf, and in himſelf al 


things, he conceives in himelf a 

fe Notion of himſelf;and of all things, 
which is the equal and full - Image of 
God, and the more than full Exemplat 
'or Pattern of the World, 87. 

G 4 XXV. 
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Thus 4s "his Notion:of the Ideal | 


World," or of the Eflence of God, 
being variouſly exhibitive. and re- 
orclethatigh oh the Efſences of things, 


made- uſe. of by this' greet. Theoriſt, 


> 
- 


to. explain: both the Nature - of the | 


 Second:Perſon of the Trinity , and 


the Mode. of his' | Eternal Genera- | 


tion. And [think it: does + both 
much better. than any. other, avd 
indeed as: far'as concetvable by hu- 
man underſtanding, --$o bighly uſe- 


ful is this Dodrin: of Idea's, when 


rightly underſtood, to..unfold the 
profoundeſt- Myſteries. of the Chrz- 
tian Religion as well-as of Philoſo- 
phy: Ando great reaſon hadSt. Ay- 


Tom. 4 þ. ſtin to ſay, Tanta vis in Ideis con- 


4% 


ens eſſe-nemo pojſit, There's ſo much 


| 


548- & ſtituitur, ut -wiſi his intellefis, ſapi- 


moment. in  Idea's, that. without the | 


kde aging of theſe,. no Man can be 
XXVL 
And:I further onda, that this 


ts no leſs according to the Voice of 


Scripture: Khan of Natural Reaſon. 


St. John 


F 
: 
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” St.- Jobp.; ſpeaking of; the ſecond. 
Perſon of the Trinity, ſays, 1 the 
' beginning was the word,' and the word 
" was with God, and the word was God. 
* He fays allo: that all. things were 
made. by bim, or according to him 
JS «vii. And he further. ſays ' that 
he is. the true light, that lightens ene- 
ry man that cometh. into the world, 
Now what can this fignifie bat this 
Ideal World; as the Eflence of God 
' as variouſly exhibitive and repreſen- 
tative of things? For, ovſerve,. he 
calls him a4y&, which here figni- 
fies the ſame as the inward con- 
ception 'or Idea, he ſays that.he 
was in the Beginning, and that be 
was -with God , and that he was 
God, and that all things were made 
by bim; Thus far it muſt be allow?d 
that the agreement 1s very exact. 
As for the laſt /part of. the chara- 
Ger, How -this can be ſaid to be 
the true Light which ligbtens every 
Man :that comes into the World, 
this I ſhall explain when I come to 


| confider the Nature of | Man, who 


| as I ſhall ſhew, ſees and knows 


all 


G _— 
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2M" that He” (@ns and Kd i this 
Iebal World; which may the tefore 
be 91d to/Þe his £7. 
<, *XNVEL, © 
= - Aialt; this ſecond Perfon i ſatd 
be '<h&1/+/4ow of 49+ Fither, to 
be the Clahelfth of bir Prefer, both 
which exprefſions denote: Him ro. | 
oo fake with this Idedl: World. | 
At by Hih-God is aid 't6 have | 
* Dae He-Worilds + That id according 
r6- 6 Txetplats 'or' Plat- | 
forms - it is Kdeal World. - To | 
which 1'Wayadd by way ''of over- | 
plus, thatHibble Defcription”6f the 
Etetial tid Sub al 'Wildom / 
us  -the 7. Chap. of he 
Book of Wiſd6in. Zur (9%'77 bs | 
ib) rrvws |, Zi b3icha Tis +7 irevroreg- | 
Fogos Pens, Corley Tis wh; - 863 Sybes | 
Johis, Y Vrdb 'v5is dyalbrore;” dvr7 | 
The Breath" of Vaponr ') of the | 
Power of Got, and ' an efflux ( or | 
Ernatation ) [590 the glory of the Al | 
eighty, acledr Mirronr (ot 'Look- | 
#g-glaſs ) af bbs Five Exergory ver- | 
We, ani the Image of bis goodhweſs. | 
And what -can all this be but the ' 
Etlence 
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* Effentt of God as exhibitive; the 
Weil World ? Laſtly, I would have 


it cobſidered how what onr Savi- 
oor fays of himſelf, 1 am the Thuth, 
{10d 'what the Apoſtle fays of hith; 


that He is the Wiſdom of bis Father, 
 cafi be verifi'd any other way butt by 
' this Hypotheſis. © f 


[ have the longer infiſted on this 
to ſhew riot only the Trimth of this 


Heb World, and 'that' the Efences 


of thirigs have er2al Exiſtence init; 
but alſo how very uſeful this Nott- 


| | ol isfor- the Eſtabliſhment of the 
* Divinityof Chriſt, and forthe exphi« 
- cation of his Eteran! generation from 
the Fiathet, which is alſd- a further 


- | evtſfittation that the Norion is tree 
| ahd fvlrd;\. $6 great a guard is rene 


| Platoriſm agaitilt Socinianiſer 


tO XNX1X. 
- Hetice 'affo we may be inſtrifed 


- | how to underſtand that common 
* Avforn' of the* Schools , that the 
| Treth of every thing is its confor« 
8 ity to the Divine underſtanding. 
! This thirſt Þy no means be under- 


ſtood 
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ſtaod of the Mind-of God as Con- | 
ceptive , that: IS, as refleging' upon 
himſelf as Exhibitivez for the, Truth 
of the. Divine lntelle&. as, Concep: | 
7zve, depends/ upon its conformity | 
with the (tryth. of things,; nat-the | 
truth. of things .upon/ that, , But it | 
muſt be meant of the Mind ; of * 
God as Exhibitive, - that is, of | 
this 1dea! World,. tor upon this all | 
Truth, depends; and every, thing, | | 
and every Propoſition is. fo'far true | | 
as 'tis conformable with .At.;. For | 
indeed: the Intelle& of ,God as Ex- 
hibitive is the; Cauſe and AWſero of | 


all Truth. 
XXX. 


And, 'twas for want of .the- help | 
of this Notian that that Keen, Wit, 
Diſcartes blunder'd fo horribly in 
ſtating the dependence of Propoſi- | 
tions of Eternal” Truth, upon the 
Intelle& of God. He fow Kt 'twas| 
neceſlary ( as indeed itis ), to make | 
God. the cauſe of-Truth,.and that | 
Trath muſt ſome way or, ather de-| 
pend upon... him. . But, then, he) 


makes it depend the , Mind off 
God 
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God as  Conceptive, and that things 
are'ſo only becauſe God is pleasd 
ſo to conceive them. ' And this he 
carries ſo' high, as to fay, that e- 
ven 'in a Triangle, three Angles 
wonld not have been equal to two 
Righe' ones, had not God been 
pleaſed ſo to conceive and make it. 
Now F am for the dependence of 
truth upon the Divine Intelle& as 
well as he, but not ſo as to make 
it Arbitrary and Contingent,” and 
Conſequently not upon the Divine 
Intellect as Conceptive, but only as 
Exhibitive. That is, that things 
are therefore True in as much as 
they are conformable to thoſe fland- 
ing and immutable Ideas, which 
are.in the mind of God as Exhibi- 
tive, and Repreſentative of all the 
whole Poſhibility of Being. 
XXXl 

Now if after all, this Ideal way of 
things ſubfiſting from- all Eternity 
in God, ſhould ſeem ſtrange ( as 
I {uppoſe it will to thoſe who are 
unexerciſed in theſe Contemplari- 
ons )* | ſhall only further ſay, Firſt, 
that 


(94) 
that it muſt -be iafinitely. more 
firange that there ſhould be Kter- 
nal Truths, that is, Eternal, Relati- 
ops and Habitudes of fimple Effen- | 
ces, or things, without the Co-exer- | 
nal exiſtence of the things them- | 
{elves fo related. For what ſhould | 
ſapport ſuch Relations > The fim- 
ple Eſſences therefore myſt exiſt 
eternally , if their Relations do; 
gpd where. can that be but in the 
Mind of Gad ? | 
XXXIl. 

yecondly, I ſay. that this Ideal 
way of fubliſting, ought nat to 
ſeem ſuch a Bugbear as ſome make 
it, {ince tis neceſlary not only for 
the falving of Propoſitions of Eter- 
nal Truth , - before their $ubjects | 
exiſt in Nature, þyteven when they | 
do, For even while things have a 
Natural ſubliſtence, the Propofiti- 
ons concerning them are not, ean- | 
not be veriff'd according to their | 
Natural, but according to their [dea! | 
ſabfiſtencies. Thas we demonſtrate 
ſeveral Propoſitions ' concerning a 
Rigbt Live, a Circle, 8&c, when yet 
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25 
inthe mean time "tis \qpoſ{certain, 
tharnone of theſe are ta be oe 
Natyre,- accardingta that exatng 
ſhppoſed., in our Demonſtration, 
Suchang ſach AfﬀeQions x Wa 5 ” 
not belong to them, »as they are jp 
Nature, and therefqre. they mu 
belong to. them as they are in the 
Ideal World, or not at all. | 
XXXULI 

. And if this be crue jn Propoſig- 
ons, whoſe Subjects exiſt in _ 
much more is it in Eternal Prapg{s 
tions, whoſe ſimple Eſſences have 
not always a Natural exiſtence, 
Theſe can na atherwile ſtand, bat 
by ſuppofing the Co-eternal exiſtence 
of Simple Eflences in the Idea] 


World. 
XXKAIV. 

I ſhall add but this one Confide- 
ration more upon this Head, that 
there is no greater ſign of the 
ſoundaeſs' of a Truth, than when 
its proteſt Adverlaries do unawares 
fall in with it® And this I take tg 
be the caſe here. The Schoolmen 
who ſtand devoted to the Authori- 


ty 
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ty of Ariſtotle, do notwithſtanding 
by a kind of blmrd Parturienty, light 
oftentimes upon fſuch-*Notions , 
which if thoroughly fifted muſt 


needs come to the ſame with what | 
we have hitherto contended for. ' 


For I would fain know what they 
can mean elſe by the celebrated 


Glaf ofthe Divinity? What canthis | 


be but the Ideal World repreſenting ' 
all the Efſences of things ? And | 


what elſe can they mean when they 
ſlay ( as they commonly do ) of 
Science, that it is not of Singular, 
as being flux Temporary, mutable 


and contingent, but of Abſtra# and | 


Omniverſal Natures? VWhat is'this but 
in other words to confeſs the ne- 


ceſfity of Eternal Eſſences or Ideas | 


exiſting out of and before thoſe Sin- 
gulars whoſe Eſſences they are, in 


order to the falving the ſtability of | 


Science £ Thus do theſe Men (tumble 
upon Truth blindfold, but not diſ- 
cerning her through her veil, they 
let her go again. 


XXXV. 


| 
| 


UMI 


(97) 


XXXV 

Nay, even Ariftotle himſelf after 
all his zealous oppoſition of Plato's 
Ideas has in the fourth of his Me- 
taphyſics come about to him again, 
and crolſs'd the very Road which he 
ſtudied fo carefully to avoid. For 
diſcourſing againſt the Scepticks who 
allow*'d no certainty of Science, he 
firſt ſhews the ground ot their mi(- 
take to conſiſt in this , that they 
thought Singulars and Sexſtbles ex- 
iſting without, to be the only Ob- 
jets of Science. His words are, 
41TIov Ths Sens Tir, &c.The Original of 
theſe Mens miſtake was this, becauſe 
Truth is to be lookt for in things, and 
they conceiv'd the only things to be 
Senſibles, in which it is certain there 
is much of the Indeterminate Na- 
ture. Wherefore they perceiving all 
the Nature of Senſibles to be moveable, 


or in perpetual flux and mutation , 


F ſence nothing can poſſibly be verified 


or conſtantly affirm'd concerning that 
| which js not the ſame, but changeable, 
| concluded that there conld be no Truth 
H at 


" - 
, p 
ap: I 
, — 


at all, nor certainly of Science. Thoſe 


things which are the only objets of | 


it, never cant inning the ſame. 


XXXVI. 


Thus having opend the groundsof | 
this Sceptical DoGrin, 1n oppoli- *! 


tion to it, he thus adds, 4Erwows 
duTiIs UnmonauCayov » OTC. We would 
have theſe Men therefore to know, 
that there is another kind of Eſſence 
of things, beſides that of Senjſibles, to 
which belongeth, neither motion , nor 
corruption, nor any generation at 


all. 
XXXVIL 
Obſerve here, that Ariſtotle does 


not deny the Comfeqrence of the | 
Sceptic's Argument. No, he allows 


if the Eflences of things are not 
. ſieddy and immutable, that there 
can be-no-certainty of Science. But 
he denies bis 72#zor Propoſetion, and 
tells him that he goes upon a wrong 
Hypotheſis, in ſuppoſing that there 
are Ao- other Eflences of things bur 
Swwgulars. and Senfibles , .1n op- 
polition to which be ſays, that 
thieze are other Eflences. of things 

which 
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which are tmimoveable, mcorrupti- 
ble, and ingenerable. And thar 'tis 
opon theſe that all Scrence is foun- 
ded. Now who would delire a 
better Eſtabliſhment of Platonic L 
deas, than what Ariſtotle himfclf has 
here grven 2? Let any Intelhgent Per- 
fon judge whether this benot a plain 
giving up the Cauſe. So hard is it 
for a Man not to contraditt himſelf, 
when once he comes to contradid& 
Trath. 
XXXVII. 

It being now from the Premiſes 
ſufhciently concluded, that the I- 
deas or Simple Eſſences of things 
have an Erernal exiſtence 1n God, 
and the manner of this their ext- 
ſtence being ſufficiently explaind , 
the next advance of my Contem- 
plation is this, that fince all the 
Simple Eſſences of things do exiſt 
m the mind of God, there muſt al- 
fobe tae Repoſitory ofall their ſeve- 
ral Habitndes and Refpeds, thefe 
naturally arifmg from-the other, by 
way of Natural Reſult, For asthe 
Relations of Eſſences cannot exiſt 
| H 2 with- 
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without the Efſences themſelves, ſo 
neither can the Effences- exiſt- with- 
out. being. accompany'd with ſuch 
the r Eſfiential Relations. And as 
before we argued from the Poſiti- 
on of the Habitu des to the. Poſition 
of the Simple Eflences, 'ſo now we 
may as well argue from the Poſi- 
tion of the Simple Eſlences to the 
Poſitzon of their Habitudes. 
XXXIX. 

Thus for inſtance, as from this 
Eternal Habitude, 07s. that a Circle 
of ſuch a determinate Circumfe- 
rence will have ſuch a determinate 
Diameter, I may conclude, that the 


Eflence of ſach a Circle does eter- | 
nally exiſt; ſo again ſappoſing ſuch | 
a Circle to exiſt, *tis as neceſlary it | 


ſhould retain ſuch a Diameter. And 
fo in all other inſtances, the Eſſence 


argues and infers the Habitude, as | 
well as the Habitnde does the ef- * 


ſence. For 'tis here as in all other 
Relations which immediately reſult 


upon the-poſition of the Subje and | 


Term. 
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XL. 
This admitted, I now conſider 
that there is now nothing wanting 
to infer the Omniſciency of God. 
For fince the ſimple Eflences of 
things doall exiſt in God, and fince 
theſe are ever accompany'd with all 
their Habitudes and Relations, and 
ſince 'thefe- are nothing elſe but 
Truth, it follows that all Truth is 
in God. I ſay God comprehen- 
ding within himſelf all the Ideas 
and Eſſences of things with all their 
poſible References and Reſpedts, 
comprehends al Truth, the whole 
field of Trath within himſelf, which 
is the ſame as to be Omniſcient , 
Knowledge being nothing elſe but a 
Comprehenſion of Truth, as was be- 
fore defined. 
XLI. 

And thus we have not only pro- 
ved the Omniſcience of God, . but 
in a great meaſure repreſented the 
manner of it. Concerning this there- 
fore I ſhall only farther remarque 
that the manner of ' the, Divine 
Knowledge is the moſt' Noble and 

8 > nr Per- 
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Perfe&, that can poſſibly be con- 
ceiv'd.For *tis not by any derivative 
Phantaſms, or Secondary Images of 
things, but per durorayuoiey TN. T3) 
we]&-, by the very immediate and |} 
e[lenrial Preſence of the things them- 
ſelves. He has all his Knowledge 
at the firſt hand, he ſees, nay, he is | 
poſſeſt of the. very Eflenc of 'things, | 
he 1s the very Source: and Foun- 
tin of all Truth, nay he is [7ath 
it ſelf. And beſides, his Knowledge 
is all ſimple and uncompounded , 
without Reaſoning and inferring , 
premiſing and. concluding,..for he 
has ever before him 1n.-one: imple 
view the whole Field of Truth, 
and with one ſingle AR of Intuiti- 
02 glances through the whole Pol- 
ſibility of Being, For this Word of 
God, this aiy®&, who is the Eſſential 
Wiſdom of his Father,.# quick, and 
powerful, and ſharper than; any two- 
edg.d Sword, piercing even. to the di- 
viding ENrer of Soul and, Spirit , 
and of the joyats and marrow, aud i 
a diſcerner af the thoughts.qud. intents. 
of- the Hegpt.. Neit er .# ry, any | 
a ON Yeas i 
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Creature that is not manifeſt in his ee. 3.12. 


freht. But all things ave naked and 
open unto the eyes of him, with whom 
we have to do. 

XLI.. 

Thas is this own fingle ſolitary 
Being 3 God, qualifid for the go- 
vernment of -the World apon the 
account of his K nowlede. He is ſo 
alſo in reſpeft of his being Pre- 
ſent to the World he ts to govern. . 
For he is Omnipreſent, as well as 
Omniſcient : Which 1s the next At- 
tribute of God, which in this Con- 
templation I undertook to conſider. 

XLII. 

The Omnipreſence of God has 
been more queſtion'd than any one 
of his Attributes, both among the 
Antients, and among the Moderns. 
Ariitotle in his Metaphyſics ſays 
that the firſt -Mover muſt neceflari- 
Iy be either in'the Certye, or ih the 
Circle or Cirenmference. | Fhatis, ac- 
cording to 'hirn, /enher in the mid- 
dle of the Earth, or in the Extreme 
Heaven. And the latter has by 
moſt of the old Philoſophers been 

H 4 aſhga'd 
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aſhgn'd for. his Refidence,, .In the 
Clrch, the more Antient Jews con- 
fin'd him.. to. the Temple of Je- 
ruſalem. And of late years this 
Do@rin of the Partial and limited 
Preſence of. God has been renew'd 
by Vorſting, Profeſſour of Divinity 
at Leyden, who aſſerts that God is 
only in Heaven as to his Eſlence, 
and elſewhere only. in. reſpect 
of his Wiſdom, Power and Provi- 
dence, 
XLIV-;; 44 
But that God is every where EC- 
ſentially Prefent, both. in-.every 
part of the World, and alſo in all 
Extra- mundan Spaces, is moſt cer- 
tain from the very Idea of: God. 
'Tis impoſlible that Being. it ſelf 
ſhould” be excluded from, any - part 
of Being, For every part of Being 
partakes,of, and ſubfiſts in. and by 
Being 4t ſelf And beſides, Being it 
ſelf 1s  i#determinate in being ( as 
was. proved. in the ſeeond-Contem- 
plation) þut now what: is indcter- 
minate in Beirg, 1s alſo.indetermi- 
pate in-exiſting, for exiſting follows 
| Being 
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| Being as the Att of it, and tqexiſt, 
indeterminately is the ſame as tobe 
Qmnipreſent. .God therefore who 
is Being 4t ſelf, is alſo an Omnipre- 
| ſent Being. 

XLV, 

Concerning the manner -of this 
Omnipreſence of God I think I may 
ſafely determine that he is every 
where preſent, not only Vertually and 
Efficaciouſly by his Wiſdom and Pow- 
er, but alſo SubStantiallyand Eſſenti- 
| ally, For Power and Wiſdomis not 
_ thing really different from the 
Eſſence of God. Neither can the 
Power of God be conceived to be 
any where, but his Eſſence muſt be 
there too. But after what, ſpecial 
manner this Eſlence of God is Om- 
nipreſent, whether by way of an In- 
finite Amplitude and. Extenſion, as 
ſome think, or elſe by way of a 
| Point, ſo as to. be whole in the 
whole, and whole in. every-part of 
the World, 'as \ others will have it, 
I neither know, nor- ſhall offer to 
determine: . .Such  Knewledg 3s too 
ponderful. and excellent forme, 1 can+ 
| 16t 
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wot | attain wito #, Tis ſufficient to | 
know, that God is ſo every way 
Immenſe and Omnipreſent,” as not 
to' be mAladed' i» any place, nor to 
be excluded from any. © For the 
reſt, we muſt ſay with the Pſal-ift, 
Great is the Lord, and greatly to be | 
Reges : Ant his greatneſs i#unſearch- 


T be uſe of this to Devotion. 


HE -Confideration of the Di- | 
vitte *Ommſcience and Onni- | 
preſence, "of *excellent ule to all 
the purpoſes'of a Chriſtian life, as 
well as-to the Intereſt of Devoti- 
gt 8 in patticiflar. 1' am the Almigh- 
' ty God, walk before 'me, anil be thon 
perfef, fays'God to Abraham. Im- 
plying that the beft Method of Per- 
fetion, was to' live as ih the ſizht | 
and preſence of Go6d.-* And fo the | 
#lal. 16. Pſalmiſt, I have ſet God always be- 
fore me, therefore I fhall mot fall, 
Implytng, that if any thing would | 
keep* him'from” falling this would. 
For cant thre *be* ahy "greater re- 
{traint 
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 Graint vpoh our actions, 'any ſtron- 
| ger preſervative againſt fin, thandu- 
| ly to coplider the Preſence and I[rr- 
Fion of God ? 1 / virtutis oculis 
vivendum ; loagain the Ancients, We 
muſt live as in the Eyes of YVertae. 
| They thought it anexcellent expe- 
_ | dient againſt Vice to have the [dee 
| of Vertue always before one: And 
ſo no doubt it 1s. Nay, we lee /e 
will do,” and that the Morals of Men 
are very much ſecured by living in 
the Eye of the World, "Nay, Serece x1;q_ i, 
_ | goes lower yet, and- tells us, That 
| | Magne pars peccatornm tolleretur, ſe 
peccaturis teſtis aſſaſteret. 'A great 
deal of our wickednef would be pre- 
_ | vented, if as Men were about to ſin, 
, | one ſingle witneſs wereto ſtand by. But, 
alas, what are fuch expedients as 
_ | theſe to the O-2ni/tience and Omni. 
, | preſence of God ? No confideration 
. | certainly 1s comparable rothis. Will 
_ | a Man commit Murther in the open 
7 | Court , +-hetore the. Face of his 
1 | Judge? Nay, ſhall the prefence of a 
| | Gild divert thee from-finning ? 'A 
; Child that knows not” the differ- 
| {:GE22] | ence 
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ence ; between good and” evil, that 
wants underſtanding to cenſure and 
condemn what he ſees, and has nei- 
ther Authority nor Power” to pu- | 
niſh thee. - Shall ſach ai one deter | 
thee from fin, and daſh in/ pieces 
the frame of thy 11] deſigns, and da- 
reſt thou fin. before thy God? Da- 
reſt thon do works of Darkneſs in 
the preſence of him who is- pure |. 
Light, and: 'in- whom there. is no 
Darkneſs /at all.? Dareſt thou ruſh 
on when-:the Angel of God's Pre- 
ſence ſtrands | in the way / with 2 
drawn Sword ?' . The Pſalmiſt lays 
Tremble thou earth at the preſence of 
God, and dareſt thou finan his Pre- 
ſence 2 No, thou would(t notdare, 
if thou-didſt well confider it.  ? Tis 
a. conſideration, this, That it well 
heeded, andattended to,would give 
a: Law to our privacies and retire- 
ments,.. compoſe the imoſt  receſ/e: 
of our, Mirids, and. not. fuffer a 
Thought-or Paftion to rebel. We 


CE—_ 


- ſhauld then and in awe and not ji, 


and be as. compoſed in our /Clo(zts 
as-1n., a Theatre, or a Religious Al- 
9919 ſembly | 
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fembly. For, indeed, 'to- him” that: 


| conſiders God as every where pre- 


ſent, and a firidt obſerver. of him 


- | and his aCtions, every place is a 1em- 
ple, and accordingly he will put off 
s | his Shooes from his Feet, cleanſe 


and purifte his affeftions, becaufe 
the place whereon he ftands is Holy 
Ground. 

Thus advantagious 1s the influ- 
ence of theſe two Conſiderations to 
good lite in general 3 as for their 
ſpecial uſefulneſs to Devotion, we 
may hence colle&, Firſt, That we 
ought to have our Minds always 1n 
a Divine Frame and Temper, and 
always compoſed with the greateſt 
Awetulneſs and Reverence, Serioul- 
neſs, Gravity and 9Szlence of Spirit, 
as being ever 1n the Preſence, and 
under the direc -Inſpetion of the 
Great God. 

Secondly, That we ought to pray 
to him with all Humility and Re- 
verence, both of Soul and Body, 
and with an humble confidence of 
being heard by him where-ever we 
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ſelves, whethet by Yoce! or Mental | 


Prayer. 

Thirdly, That we ought in our 
Prayers to uſe great fixedneſs and 
attention of Mind, without any 
wandrings, or impertinent mixtures 
of foreign thoughts, which are ne- 
ver more ready to croud into our 
Minds, than when we are at our 
Devotions, and yet are never ſo ab- 
ſard as then. 

Fonrthly, That we ever commend 
our Cauſe to God, who ſees and 
knows all things, and be well fa- 
tish'd with his Judgment and Ap- 
probation, when ever our Innocence 
is falſly charged by the World. 


And, Lafily, Fhat we ought ne- 


ver torepine, or be diſcontented at 
the Afﬀairs of the World, but rather 
truſt and rely upon the all-wife con- 
dud of him who ſees from end to 
end, knows how to bring Light out 
of Darkneſs, and diſpokes all things 


\weetly. 
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The Aſpiratton. 
Lord , thou haſt fearched me 


out, and known me, then khnow- 
eſt my down-ſitting, and mineaxp-rifng, 
: "9 und — my Rs, % > 
| before. Thou art about mty Path, and 
. | about my Bed, and ſpief out all my 
ways. For, lo, there is not a word in 
my Tongue, but thou, O Lord, knoweſt 
it eltogether. Thou haſt faſhion'd me 
| bebind and before, and laid thine 
| | Hand upon me. Whither hall I go 
| then from thy Spirit £ Or whither ſhall 
I go then from thy Preſence 2 If I 
, | climb up into Heaven, thou art there, 
| If I go down to Hell, thow art there 
| alſo. If I take the Wings of the 
Morning, and remgin in the uttermo 
parts of the Sea, even there alſo ſhall 
thy Hand lead me, and thy right 
Hand ſhall hold me. If I ſay, perad- 
venture the Darkneſs (hall cover me, , 
then ſhall my Night be turn'd to Day. 
Tea, the Darkneſs is uo Darkneſs with 
thee, but the Night is as clear as the 
| Day; the Darkneſs and Light to thee 
* areboth alike. 


Do 
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Dothouthen, O my God, ſoim- | 


print the Senſe of this'thy Omni. 
ſcience and Omnipreſence upon e- 
very Faculty and Power of my 


Soul, that I may ever think, ſpeak, | 


and af as in the Light of thy All- 
ſeeing Eye, and as immediately ſur- 


rounded, and intimately poſlefled | 


with the Glory of thy Preſence. O 
fill me with the profoundeſt Awe 
and Reverence, compoſe my levi- 
ties, confirm my doubtfulneſs, and 
fix my wandrings, and make me e- 
ver ſatisfied with the Methods of thy 
Wiſe Providence. 

And when by the Meditation of 
this thy Knowledg and Preſence, [ 
ſhall learn to demean my felf in any 
meaſure as I ought; Grant that up- 
on the ſame conſideration, I may 
content my felt with thy Divine Ap- 
probation and Allowance, whatever 
I am thought of in Man's Judgment. 
Finally, O my God, Grant I may ſo 
ſet thee before me born, that I may 
' Not be afraid to appear before thee 
bereafter. Amen. 
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Cortemplation VI. 


# % | 
F**k .# 


Of. the Onnipotence of God, 


' 
"HE next Attribate, whereby 
ii this One God” becomes qua+- 
Iifed for the Government of the U- 
niverſe, is his O-1-ipotence. Where- 
by may be: nnderſtood, and com<- 
monly is, a Power of doing what- 
ſoever is poſ/zble tor be done. But in 
this there is ſome difficulty, from 
which we muſt diſetigage our Nott- 
Of, 
IE 
For, whereas every thing that is 
poſiible, is made the Obje& of the 
Divine Power, @ mce enquirer may 
here demand, what do. yon mean 
by Poſſible For Poflible has its de- 
homination from Power, and there- 
fore maſt be meaſured either mre- 
tation to created Power, or in rela- 


tior-to #ncreated Power. It in rela- 


I tion 


Diſp. 30. 
Seet. 17. 
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tion to the firſt, then for God:to be | 


able to do all that is poſſible, will 


amount fo. ng-more, Than, that he | 


can do whatever a-Creature can do. 
ut_it m relation to the ſecond, 


for :God'to' be. able toido all 


that is poſſible, will be the ſame as 
to ſay, that he can do whatever 
he can do... Which would beavery 


" Hotable diſcovery. And, ; beſides, 


according to- this meaſure,: a Man 
might; truly ſay, that God- were 
Ommporent 3. tho' at the ſame time 
he ſhould deny that he could Cre- 
ate any thing beſides the preſent 
World: Becauſe he'could then do 


all-that 1s poſſible; there being no- | 


thing then but this World ſo deno; 


| 


minat*d from the Divine Power, as | 


Sxares rightly infers. 
MM 


To fatisfie therefore this difficul- | 
ty, ,we mult find out another ſenſe | 
of.the word: Poſſzble, than;.what 1 i | 


taken from denomination. to any | 
Power, I conſider, thereforethat a 


thing:may be {aid to be poſlible 46- | 
aw and Negatively,.. Goal the ba- ' 


| bigude | 
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bijtude . of the .: {xrple Ideas : themes: 
ſelves, as well as from relation to 
any Power which may ſo denomi- 
nateit. My meaning 1s, That there 
are ſome Idea's whoſe habitude is 
ſuch to one another, that they may 
admit of Compoſition : There are 
others, again, whoſe habitude 1s ſuch 
that they cannot admit of compoſi- 
tion, but ſtand neceſſarily divided. 
The firſt of theſe I call Poſſible, the 
ſecond I call Impoſſible. Poſſible, 
therefore in this ſenſe, is the ſame 
as that which involves no: repug- 
nance. And therefore to avoid all 
Ambiguity, ſetting aſide the Word 
Poſſible, 1 ſhall, chuſe rather to ex- 


preſs the. Omnipotence of God by 


calling it a Power of doing what- 
everinvolves.no repugnancy or con- 
tradiction. 

IV. 

Now, that God is thus Omnipo- 
tent ( not to ſeek, out -after other 
Arguments ). I thus demonſtrate 
from the [dea of God, Being it {elf 
1s the proper, full and adequate 
cauſe of Being, for whatever is, ſo 

I 2 far 


Ons) © 
far as it 15;/it partakes of Being” ir 
ſelf, ' as was before proved. Now 


if Being it (af be' the proper, fult 


and adequate cauſe of Being, then 
ts effc&s muſt extend to all thofe 


| 
| 
| 


things which are not repngnant ' 


to the'Nature and "Reaſon of Be- | 


ing. For tt it did extend” only''to 


| 


ſome certain Ones, then Being 'it | 
ſelf wond'nor be the proper, fat}, | 


and adeqtate_ cauſe of Being, as 13 
(rppoſed, but only'of this or that 
particular Bemg. And if it extends 
to alt rtimgs that are not repngnant 
to the Reaſor of Being, then it muſt 
extend to-alt but zot being : For 'not 
being only is repugnant to the 
Reafoi of Being. God, therefore, 


who 1s Being it {clf, can do all, that | 


doez not ihvotve-m it the Reafon of | 


not being 3 but theſe are only con- 


traditions: Gad therefore can do | 


whatever does not imply a contra- 


diction, and is therefore Omnipo- ' 


| 


tent. Which was the thing to be 
provd. = 


(217) 
THbe feof this to Devotion. 
Pom the Onmmnipotence of God, 


'&.ye may.take occation to make 
theſe! Concluſtons. Firſt, That we 
tight to-revere and fear him above 
all'\.the. things 1a the World, and 
ehdeavountiby the utmoſt ſervices ot 
4:welkorderid /hfe to make” himour 
Hind, conſidering what a fearlul 
thing it 1s to fall into the Hands of 
an Omnipotent Enemy. I will fore- 
warn you whom you ſhall fear, ſays our 


Saviour, fear him, which after he has "ERR 


killed, has poreer tb caſt into Bell; yea 5. 
1 ſay unto yay. Fear hins.. 

Secondly, That when once we 
have made God our Friend; anden- 
gaged him: on our fide, we then 
tear no Created Power, whether Hu- 
man or Diabohkcal. Forif an Omni- 
potent God be with os,” what need 
we care who 1s againſt ns. We ought 


rather to ſay with the Pſal/miſh, tho? = 


1 walk through the valley of the ſha- 
dow of death, I will fear no evil : 
For thou art with me, thy red and thy 


Htaff comfort are. 
Tore - Laſily 


NE ——— 


Laſtly, "We ought apon Conſide- | 


_ ration of this great Attribute of 


Luke 1. 
31+ 


Cant. 6. 5. 


God, 'to+repoſe- a firm traſt and 
confidence in all his -Promifes, tho' 
never ſo contrary roithe'Ordinary 
Laws of Nature, and to the-common 
Meaſures of Human ''P robability. 
$1nce our concern 1s with him, who 
is the God: of: Natbre;iand with 
whom ( as the Angel: tells us.) no- 
thing hall be impoſlible.: 


\ . The Aſpiration,” 
Iththee, O my God, is Pow- 


er and Strength, and with 
thee ought to be Dominion and 


Fear. My fleſh trembles for fear of 


thee: And 1 am afraid of thy Judg+ 
ments. Thou art Terrible, O my 
God, as well as Lovely,” but thou 
art alſo Lovely in thy very. Terrour. 
Turn away thine eyes ' from me, for 


they have overcome me 3, they have | 


overcome me with their Dread, as 
well aswith tir Beautyz For, as 
thou art Beautiful, O'-my Love, as 
Tuzah , Comsly, as Jeruſalem; ſo art 

thou 
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thou alſo Terrible, as an Army with 
Banners, © 

O Hy /Ommpotent, Love, with 
what. afety, as wells FIAT do[ 
fit noder thy Shadow ! Thou haſt 
brought me 1nto- thy* Banquetting- 
Houſe, and thy Banner over me, 1s 
Power as well as Love, Thy Love 
is ſtronger than Death ; what need 
I fear, thy left Hand is under my 
Head, and thy right Hand: does im- 
brace. me3- And why then ſhould 
any dread approach me? The Lord 
is my light and my ſalvation, whons 
then hall 1 fear? He i: the ſtrength 
of my Life, of whom then ſhall I be 
afraid? | -.. | 

O; my God, why isnot my Faith 
like thy:Power £ Thou canſt do. all 
things 3: And why is my Faith li- 
mited. *\ Let me imitate thee, O my 
God,in-this thy Infinity.: And grant 
me ſucha'Viftorious, fuch an On2n:7- 
potent Faith, that as to thee nothing 
is too hard to do, fo to me nothing 
inay be too hard to believe. Amer. 


I 4 Con- 


Rom, 
I, 35 


"Of ". Dog Tis wy 


42 Fence,” 


Rom#heiAmnipotence of God, 
::[pnocted: to the Conſideration 


| af ths. Twice, this being as Becefla- 


ry. a-qualificationan the Governour 
of the- whole. World: as the. —_ 
Now, by. Juſtice .in \this \place, 1 

anderſtand particular, not. Untyer- 
fal. Juſtice; And of patticnkar Ju- 
Itice, not that which -45\Conimuta- 
tive'(for this has no place inGod 3 
for, as the: Apoſtle ſays, i {ho bas 


firit given torhim,. voy it zlfbe re- 


compenſed toi bur 'tbat 
which is Diſeributive , —_ tanſiſts 
in a conſtant will of dilpeniing: to 
_ Perſon-acconrding 401 bis 'de+ 
ert 


II, This 
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F310 4 45 O14 IL: vo; 
v{/Fhzs Jeſbiceaf Gol gr. wr in 
the avorahWarld, 2s; :Ornder and Pro- 


or 1s . the Aleteral.': *Tis  gi- 


g-tobevery thing 'its die place 
= | Qorion and di{poſing at accor- 
ding! to-ats Nature. and | Gandition. 
Far. as: the :Beanty of the Natwrd! 
World:-ariſes - fnom): Propartion, 10 
does the Beauty of the Maral/ World 
artſe' alſo:from/tue: Urder and Pro- 
portron 4; and .as'Gad basfirifily ob- 
ſervdithis-Rute inthe mnkaag/of the 
World, aviog made:all things 10 
Number,!' Weight and Meaſure, fo 
we ay benre be:proceeds by the 
fame :Standard tn the {Government 
and condo! of it; 'tthoygh the ex- 
atneſs of this latter-is not ſo.qbvi- 
ons to .ontoblervation, avthat of the 
the former, nor are we:ſo well able 
to judge of the Aorzly> as of the Na- 
tural Geometry.of God:! 

3 HE. :ot 1 

« Now that: God 11s thus. Jaft, al- 
ways :aGing: according-to true Or- 
der. and Proportion,” may: ſufficiently 
” made out-trom-this dingle Can- 


{1deration, 


; "\ 122.2 

fideration,All Orderand Proportion 
(as every vne'{ſuppoſe will readily 
grant)3s; nit felt confider'd; love- 
ly:and defirable. if ©, zithen: it 
cannot-:be nill'd/.or refuſed for .it 
ſelf, or-asfach..: If ſo,: then whene- | 
ver it is-refuſed,”-1t mulſt;be refuſed 
for\the ſake of fome. other greater 
good..' It fo, then this other'great- 
er good. maſt be, exther rhe -pri- 
vate Intereſtof the Refaſer; or ſome 
other :Privace Intereſt, or the Pub- 
lick 'Intereſt+ -But 'neither--of theſe 
can ' here find any: admifſion. It 
cannot befor the Private Intereſt of 
the Refuſer,' who is here! ſappoſed 
tobe a Being  abſolutely;Perte&.; 
and conſequently; not!-:capable of 
propoſing :to himſelf any '1ſelf-end. 
And cannot .be:for the Pablick [n- 
tereſt, for \the greateſt Intereſt of 
the Pablick: confiſts i». Order: and 
Proportion. Neither can this: Order 
be violated for the Intereſt of any 
other Private Perſon, ' becauſethat 1s 
Not a-greatex,  but:on theicontrary, 
an infinitely: leſs good, Order. and 
Proportion 'being the: goad: 'of the 


UM 
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| Publick;) which is always greater 
that'#rfy'Ptivate whatſoever. Sirice 
therefore” Order-/atid "Proportion 
cannot'be violated by God for any 
of theſe ends, nor for its own fake, 
it 'beirig' ar ſuch Tovely 'and delita- 
ble ; 'as was ſappoſtd;it follows that 
Order and Proportion 'cannot peſſt- 
bly be violated by God-' at all, and 
conſequently *tis neceſſary that God 
ſ\h6tild always effeQually Will Order 
and' Proportion, which'is theſame'as 
to be" Jift. | ; 
ID 373 IV+ 


By this Juſtice, or Willof follow- 
ing Order | and 'Proportion ,' God 
ſtztids' ingaged- not to* puniſh an 
Innotebt'Creature, or to afflit him 
with 'any'' evil' greater than | that 
good! Which he has'conferr'd upon 
bim : 'Within that- compaſs indeed 
he may, for that 15-voly' to deduQt 
from that Happineſs, every degree 
of which was a free favour. But 
he cahnot' impoſe the leaſt grain or 
ſcruple-of evil ; upon him beyond 
the g60d- conferr'd, without ſome 

detnerir"6F'! the Cxeature: ay 
| 583 els 


"Iu wil chi os Jolie of God-permi 
#hax he. .Þredetermugan. In- 
Meat (rextuge,  without,re(pect 


ju ty bags $0xthis;@wn 
wiltand p] «£0 evealaiting, mi- 
; + Ke atear.make, this-con(i- 
ſtent with. God/$: Juſtice, SF Any Jo 
-Meein e: Wold ha deed be RHO 
Fx£00d- PARO bEorgfory 

beD ud madihagoMel!” vianod "" 
«BUt:: mae, whether G | ; Julber 
Rbliges him; 9 page - hops, as 
well as rot to puniſh the Inyagpnt,; is 
thing that will aqmit of morequeſti- 
on. This bas'beeg argued with great 
Cantengion, between; {priet Schools, 
and 4s £ qo Filpygabls. tar: be | polt- 
tively Aerermines,.. QDINF: part [ 
am. more; ingliged to-chinkhat.che 
Nature of Ged-abliges hiaxto punilh 
fra ſome Where ar Other, "And that 
oy Dofice ud evi to 

Be: > 1593 2Þt 16. 


yl. : 
© Thar i it L & far King TY bin 
that be cannot bat puniſh an; 3wpe- 
witent Sinnes, few. 1 bolieve will 
goeſton.: [Fesgothing inthe. World 


can 


UM 
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citi be itragined mort apainſt Order) 
arid 'Proportiorr thaty rac a Smhev-/ 
ſhotitd Be” pardor'# Without Repers” 
tte. Br farther, "tis highly pro- 
Libk, that fin corfd 'not Have been” 
parcon'd even with Repentance, hat 
there not alſo been, SatisfaFion | 
ntade ro God fer *it.' Tis phain 
de. "fatto, that God world not re- 
mitt fin without fubfadion , amd 
that roo ' the Hightft' Tmagmable: 
Which makes it' very probablethat 
he cont not. For * it reaſonable 
to think rhat God would deliver 
up his only and beloved Son to 
that bitter diſpenſation, if, with the 
fafety of his Juftice, he coufd have 
pardon'd us, meerly for onr Reperr- 
tance, withour focha coſtly farrifice # 
And that he could 'not, does nor 
that Prayer of onr Saviour argue, 
which he uſed in his Agony? Fe- 
ther; if it be poſſible, Irt this cup paſr 


from me: Which is as mach” as if 


he bad faid, Father if the fn of 
Man may be remitted any other way 
than by way of ſuffering, 1 deſire 1 
ary not fuffer. This I think is the 

| Obvi- 


| (226), 

Obyjous ſenſe of the Words; - But 
this Prayer of. his, , was not. grant- 
ed. by the :removal. of. the Cup, 
and may I not . thence conclude 
that *twas impoſſible 1 It ſhould be re- 
moyed ? FR 

[. 


?  AndI further confider that God 
neceſlarily hates fin with an infigite 
hatred,as athing, that is diametrical- 
ly oppoſite to his ownEſlential andti- 
ty,and to thoſe great Ends which he 
cannot but propoſe-in the regulati- 
on. of the univerſe., But how: he 
ſhould thus hate it, and yet not ſhew 
this. his hatred. by puniſhing it, is 
not cake to conceive. And befades, 
it. ſeems agreeable to the Laws of 
Orderand Proportion, that ſogreat 
a. Diſ. harmony, as Sin, ſhould never 
go, wholly unpuniſh d, but that the 
Publick happineſs, -of which Sin is 
a. violation, ſhonld be both repair'd 
and ſecured by the exaCtion of /omre 
ſatisfaQtion. 


VIII. 
If it be ſaid, that every one may 
remit as much as he pleaſe from bis 
| own 
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own Right, and" that then much 
more may God.  'F anfwer.,” that 
Righe:;''is either | Right: of Domz- 
ion, or Right of Office. From Right 
of Dotninion', when alone, no 
doubt 'any"Perſon'may-remit what 
he pleaſes, ' but not from: Right of 
Office,” or from Right of Dommon, 
when joyn'd with Right: of Ofhce: 
Now there is great reaſon, to be- 
lieve that the exacting -of Puniſh- 
ment for fin, is not in God a Right 
of Dominion only, but alſo a Right 
of Office; that is;that God does not 
puniſh only as ſupreme Lord, but as 
a Judge ; and as a Judge, tis con- 
gruous to ſuppoſe that he may be ob- 
liged to puniſh. Obliged, 'not by 
any Law or Power ſuperiour to him- 
ſelf, but by the Eſlential Redtitude 
of his own: Nature and WY: Which 
by obliging him to regard the Pub- 
hc Order 'and Intereſt, 'may by 
conſequence oblige him to animad- 
vert upory thoſe who _—_— a= 


| cenaty: It. 


( r28) 
od+ 3X Jai | 
And: thes- far of ahi Jubice of 
God, whertby he deals uprightly | 
and equally with alb his Creatures, | 
and renders to-every:own hisown, 
according to-their Works, good or | 
bad, withone any Partjalty of Re- | 
ſpe&t off Perſons: Fhe next thing 
F conſider in God is his werecity , 
whereby all--his: words are confor- 
mable 'to- hr Mind and Intention, 
and all his performances conforma- 
ble to his words : Whereby he.moſt 
allſuredly makes good all his Cove- 
rants, Promiſes and Threatmings, 
and cannot poſlibly', deceive . his 
Creatures any more than he himſelf 
can be Gecerved. 
, p 

Fhar- there is this | veracity 1N 
God we' may 'be aflnred::from the 
All jufffciemcy and Perfechion of his 
Being. For all Fraud and Deceit is 
grounded upon Imidigence: and 1+ 
firneity. No Man deceives meerly 
for detervings ſake, but to 'ſetve.a 
turn,” to rehieve 'a Neceſſity. And 
luch'a Neceſſity ' too! as cannot be 
reliev'd 
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hp dany other. he : 


| eo A w= 
lc 


Pl 


1 compals Wl Seas fa 2M 


But now none of theſe his can be 
| incident to, Goy ; who being above 


all Indivente-ah 4 Infiratity. muſt of 


conſequence, be ay much aboye all 
Falſhood and: Decett.- - 4 1 bf 


" The uſe of this to \Denotins” 


Onfidering then. that 6d X 
_7 this ſtrictly Tuff, Tre, ! and 
Faith #1, "tis rarional henee tocon- 
dude, firſt, ' how 'ttiuch! it concertis 
tis to Fear him; and*to beware how 
we. render our: felves Obnoxioni'bd 
this his Juſtice." 5 1.5 
Secondly, Trar- we onght always 
to reſt intirely fatiefy fatisfy dit theTDivine 
Diſpenſations; knowing that 'tis im- 
Poſlible'but©thit this £edeof He 
whole' Earth ſhould do-Rzebr- 1 -- 


' And laftly, That 'we* ought: red. | 


dily/and firmly to'believe bid mall 
the Manifeſtations of his _ and 
| K 

an 


"I 


ng w 
nf 


ea 1 that The is. ry 


FO : 
7 The frat. f 
M: God, My Judge, who. art 


Rig hteons in all thy ways, 


and foly Hall .thy\worky; I Gefight | 


to think ofthee, tho'F am too guil- 
ty to contemplate thee, in this thy 
Attribue, without Fear and Trem- 
_ orthereis Judgment agua 

with theeghes thouſbauldl 
be Fear'd.. {1 ater not into. Judgeren 
with thy Swoqnt, i #2, 0 fart Jet 


220 man living 


God. ; S's) 
will lens of ne na 


I.know tho' Clayds and Darkneb 
may 


_—— 
. 


5 6ar-86- Fer | 
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may ſometimes be round about thee, 
are always the Habitation of thy 
I readily and firmly aſſent, O my 
God, «ny rg rorg thou 
paſt made, of thy Mind and Will. 
F believe all thy Predions, 'all thy 
Promiſes, aud alt \thy Threatnings, 


that they ſball be fulfil all i their 


Seaſon. TI know: that nothing but 


. | Frach can proceed from, thee who 


art Trmh it lt: 1 know, that thou, 


Q God, can} not deceiye..us, O 


gran that we may not 


deeelye our 
ſelves. 4wey., 
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"HOW iclofe' yp thefe my Cob 
d608/of God; With # Me. 
FPthe -Dloths merry by 


lived ( 


jderſtatid7a Propen 


yond my Depth. 
Ocean which no Line can fathom, 
-and where the Sight loſes it ſelf in a 
long boundleſs Proſpe&t. This i: 
that Attribute which-1m- a peculiar 
manner adorns and accomplithes the 

- Divine Nature, ang renders it Amt 
las Venera- 
is the high 
ell 


- ble and Adora k 


doing good to his eFiltares res by the 
Communication of his own good or 
happineſs. But here upon my firſt 
entrance, I find my ſelf plunged be- 


0 Vin, 2 


Ft 1s an 1mment(e 


and the peu. 
Ton 
BS ef 


Vie 
Ng #7 the 
FRE fie Poe | 


Fad 


eg 1s the Gene Theology Mr: 


ot ns Love: OG; Po 
oe ee Playaoi \t 


d1aldrs(1 br: ay a0 
ch Ds: 19;Al (igyL.yo th © 
Home a aker 


ap, 1mmen(e bers 
ater *ontinpally Ng ing 
= * Conmttng Its. 1Qvigora- 
tive\ Beats. . Apd., this -was:,that 
which the, fige Platoniſt HOW al- 
ludedto, Tahar« celebrated angd,gra- 
ical . delerigtieh of of G6d, when 
IF "call d ; him; Fous Box ; | Lycidus, 
the : Taci? as of Good. ., And 
there is an, angitnt Co kied Table 
profes to; tbe borrowed from the 
Put hagoreang,, which repreſengs in. a 
be, K 3 vilible 


#9 ie Kher. ccDeietev 


= | 
gory weed if Jo2s fYForthys 
Gor r "ſerves t&'exuts the 
= Widods! ant? Hi? 
dine be 
10 


wee 
for he” exerciſe of His Ooodd 
Nay, evet Juſtice it Rf," whith $ 
firſt [eettis 16 thivart and Fepriniantt 

the Inclinations of” Goodnefs, will 
tfotwithftandin ingbefvunTtipornear- 
er\tnſpetion , 4s fly x6 conſpire 
and ac DR i (what ſeems 
'one'of the 


I. ow tex Paradox) to 

ahces 411d Exemplifications of it; 

For God \never puniſhes bne when 

Order, that is, the rs whos _ 
ores it, hitquen 

Maker) wet po <8 Wa 

beſt to-do#fo. So that Gol'$go00d- 


neſs 
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20 pals the a 
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FG. con Ras fa ays not th by 

Scripture a the. ſame? For when 


it,dqes not ſay he is 
Pow he ot 


And'; FP AP my be 
Jealous-; a this bis. ur. fince 
Goodngls 1 is that Attribute , which 
does nog, pnly render the Deity moſt 
lovely x0, us, but is allo moſt peculti- 
arly belgyed by Himſels 'Tis his _ 
Fayorite and darling Excellence , 
FAne W wich he ſeems moſt of all to 

K 4 delight 


PEE "tis 
Flower and 'F 


HET 


OE 


: to Hit i was: I "ke 
#9 coodnely Fab BR -- f 

"M3 bh i ht Ln 

y Hitt "this: 1 fe Ro ©, Yan x: 
wee = EAN T and, ex- 
teſtofhis 
>»5 qr riſes 
> >hd 


bf it, : 

TP The Mite reac Vorld 
--$5theFi TaPk the Eon 
neſs, and who Gantt how large 
that, 1s, Or where the utmoſt es 

' Hanes of it 'are fix'd * Ther as tor 
he Tutelle@ual art of theCtearion, 
how Nba Ave 3 the Divine: pood- 
'what' a erons 


7 a, forth \ Who 


WE ri 


Dans 7.10. "can Num e Lords Hoſt? Thou- 


ſand thouſand? miniſter fue: Bir, and 


LL thouſand tes rey | fa bg ſtand 
before 
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before ©Biws. tt Alb theſexdrink ofthe 
fire mexhauftible: Woll of —_—_ of ©: 
this Lntid fonnttin of govel; andwith 

erpenal»Anheme'of Praife velex 
brate the bounty of their Maker 

VIIY 

'»But'altho thofe: rders of 
griekts, :Who- GRE, :riear''rhd 
Spring-headof Bliſs A greater 
ſhare-of the Divine: Bootnelsprand 
beingasmt-were in-a;divet —_— 
that '\All:glorivus Sdnjo maſt: needs 
drink+49 more«plentifal aad-more 


i Effuſrons of bis-Lightz yet 
a; the Younger: Brother, feenis 


nee nbd obexhe Darling of 
Heaveniahd::obePrivite Jed with 


eine —yrnman=——>_.or I 
Hr were 11 two. ; One 
15. That Man-1s admitted +to the 
Grade 'of Repertionce; arid has the ad- 
vantage of Secondthoughts, 'whereas 


God: Pared 'mof:the Angels that ſinn'd. ver. 2. 4 


The other is, That Man had the 
Honour to be Hypoſtatical| United 


with thex»5& 'the Second: Perſon of 
the B:: Trinity. So that:what was 
Sgnratively : ſpoken by" Gbd inthe 


Caſe 


apes h 
nr 1:2 m 100 2111 375 IS 
-kre the twg greater 
: at{hig6:meſt conſpicuouſly 
ibn ;(n&:beb.as when 
| _ ds: pes up-a 
woe mers $Q; 
AdmiratemoFtbe Pair a 
the /ewdfeten hgh vi} ain 
ve or bf nan} hid tor wiftht/t 25m BUY 
there arc{alſo; a: -—Sp hy lefler 
not 


= —_ _— thriyveun+ 


10 


tho: we-feel 
derthoidnfluencek ind thoſe. which 
we) do-we cannot- umber. i God's 
F4vours 'are itd0-quick-for aur” Ac- 
counts,-:attd: the. Heanadly Manna 
falls-{b-thick abiabt.out, Tents, - that 


+ -< 257 we want opporrutity: «t0; Gm is 


mw - L 
IN * JK, JM 

> But FEY may $4il by-ſore Com- 
bp mn fo; wide and boundleſs an 


pans I conſider that the Gijoets 
0 


PRAGHE! . 
ket eur Rk 


= b# rot: ay 
pH L 


73 Exriieft, of 
an oy He See 
EN af tit the Chlke 
thn or s which T1 torqe 
rd xs Ut rofly eaketi ft 

Hoch: 'nattivly, For naked Sid 
raft Exiſtenas: For thus to Be 
Abſolutely has nggqannervfititriofie 
good in it, but OE He a Foundation 


e Hitt ah 
r, Mfr, 


"ys 


of Capacity v4 or evil State 
Raf ett Yod this methifnks is 

ke py oat lh, hy f Moc mach 

| Metaphyfical 


He4ao cont fo Þoaſe the corttrary, 
were end DIY ba convenſettr 
$7 4b _— Tamce of that 
aDGRO Ps x; that 5h betterto Br, 
Ire M \th44 not to bez 

which 


leh appear 


on  bim _ne- 


noneat 2 


SITE 


But now,. beſid, «that alone of 


Simple being,:. be. outweigh'd 
by. Soper-ir bs 9d, fiat 


gas by 


pr Tgoul concern 


© & 3 % 


£3. 
t;-my7; 


| aaCER to] mthat Controver- 
-fie 5, 1 fay, this; I do not al- 
Joe the Zo 5k firſt Aſſercion, 


that | 


ML 


| intrioſi cf 
it. Wi ren = 
Qinoa 
h- the Fe Bet pa onE Bet 
do" not ET EN the” Phraſe 
| oy Kee brought int62A@ 
finitely ( nee as ſuch itil 
ding” ly Ba” nor evi 'itFit) 
bit "our "belt - made 'fach certain 
Fifences '6r Natures ; conſiſtmg” 'of 
fuch Powers and Faculties as are- re 
quilite to cotiftiryte firch an Ordet 
of Beings as ' abcording- to' Rich's 
Mae of lnytablity or Tdea;' is re 
preſented inthe Divine Underſtand- 
ing, and which” we diſtinguiſh” by 
the Name of Dy ey md. 


© Now the” Narwre of Man iverra 
Ach good ind Perfe@ion in it, arid 
conſequently for God'to give it P*- 
EY ſtetce'is an A of Gbodneſras Wells 
of Pomer., * For 'tho therebe Cas1 
Oh {:% no deferenice' tobe 
| opulzf Arguments 
hich Wo ee: mM Obligati6h 
A gpog't Chitdren' foward 
Kuna "help reqviip 


Torr : thetr 


aſegzqui 
NEAT 


of Sis by 
IE and ; 27 


x > 0 OE: ws 
IS his an $0. A F 


By Obs Py a ins ro 
png required. 4, in 
Sides 1 an 


of ſagh a 
ligation ypan the, Receiver. 


Now both cheſs Requiſi tes being 


eminently found it $ 
Rn ras 


canfider , 


(#43) 
part of 'alt the viſible Crew 
Abſtra&an& iuah 
He. - hat hs iswOieas 
of the 
_— 


Ping 
ares 
4 " 


"afrer: HE Yi 
d,'En 6w'd with 
es "ha mo ! Spirit; and'vs- 
ſemblin = Maker,' as m-othee're- 


nr tity forhe meaſiye fn this, 
he can and ing eedsbe haps 

py both in the 4ire# Operations uf 
his Nature, apd itthe refle&ive ats 
of Contemplation tpery the dighity 
of bis Effence. ' T6 givetherefore 
Being to firch an accompliſh'd'Crea- 
pofe” as this} 'is ipſo 'faFs, without 
Confideratj6n' of any further defign, 
a oy fignal at of Love andBonels 


cehce. *- 
| tt3 =; © XIV T7 ' | 
Another very fignal mſtanco of 
the Divine Gcoanek to Man; is our 
tion whether we conſider 
it in the more Metaphyfical ' way of 
the Schools, as that unintereupted 
Jithox which they call Cuntinued 
Creat on, whercaon we depend as 


Fs As Ore e in ctheGlats 
uporr the Objet '5 OO 


—_ 


__. _ %% 


4 TH 
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condi th rem 
$ - $ the 


of 


aithgr to. keep. ons 


+would incommoede: our: wel- 
—m_ gr to work out 2 MOFE Ut impor- | 
rant - from thoſe evils which 
he: rs robefal bs. -:-14 of; 
XV. 

And bere it would be matter of 
wonderfal. curjofity ,...and pleaſing 
aſtonifhmens, could. we but, diſcern 
from end tocnd thoſe manifald turns 
and fetches, ; thoſe: Stratagems, and 
Ingrigoes; that Plot of ; Providence 
which is engaged for our preſerya- 
tion through the: yarious Occurren- 
ces:of ;Life.;;;, Could .. we ;but , fee 
what a Labyzinth,! what a Maze we 
tread, ,and;what Fajon, there 1 is for 
ah Ni Ce ere .but ons Eyes | 

Casthe Young mans were z 

_ "5 the: — of E to {cetheBrighs 
Hoſt of Auxiliary, $pirits that i TAG | 
abott.us,.to,.ſce with whay care an 


caberh the -gogdAngels conteſt on 
| ' our 
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ot" beBanf "againſt © 
DarkHel,": as {ch Gatian Angel 
of the* ewk ad againſt the;Prince 
| &f Perſiz, and 'How many dangers 
both Ghoſtly and bodily we'eſcape 
through their ProteCtion, could we 
I fay fee lf this----But wemay be 
=o ro wan jw curioſy ſity, ſolong 

#joy the Benefit, and reſt fatis- 


the Powers of Dan. 10: 


#4 v with 999 oh the Phalmiſt aNares as Plal. 34- 


of in getrerat, that. the Angel of the 

Lord oh about then 3s fear him, 

ants dufvereth them, 
| XVI. 

A GORBE conſiderable inſtance of 
the Divine, Goodneſs to Man, is 
ſeen inthe Proviſion made by Pro- 
viderice for the neceſſaties and Con- 
veniences$ bf Life, ſach as Food and 
Raiment, and the like. This was 
firſt exctapliftd i in the Order of the 
Creatiox, \wherein 'tis to be obſer- 
ved" that the Creation of Man was 
reſerved for the work of the Sixth 
day, till the World wasboth Created 
and Fzrniſhd for his reception; till 
the Heavenly bodies were prepared 
to guide him by their Lzght, and 

L the 


Princip» 


the Taba bans with her Fruits, 


Phil. Þ. 59. acconit, it be of 


 andthen' ow gs if fl into the 

World, likea Noble gueſt to a Ta- 

ble richly, ſpread and ſet out with 
clicaGies. | 
XV. 


1 dare nbt heighten Wis conlide- 
ration fo tar as ſomc do,. who af- 
firm all things t0 have been made 
meerly for the ufe of Man.” 'For ak 
thoug h as tis well noted by the 
French Phlloſopher Yn B.A rk 

a ns 
that God made Ki things for our 
ſakes, it being a conſideration that 
would ſerve to excite in us.a ,great- 
er Love and Gratitude ; towards 
him, ;and altho in, ſome corrected 
Senſe it be true, in \as much as,we 
may make uſe of all things. to.ſome 
good purpele or other,otther as ©. 
jets to employ our Phileſoply, gpon, 
or as Occaſions to Magnyfiethe good- 
neſs and Power of our. Creator, yet 
to ſay that- all things were {o pre- 
cilely made for us as toexclade all 
other purpoſes, beſides that *tis: too 
boldly. to determin concerning the 
Ends 


UMI 
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Eads of God, and to indulge a 
fond opinion of our ſelves, *tis al- 
{o plaidly ablurd and unphiloſophi- 
cal, there! being queſtionleſs many 
things in.the World fo far from af 
fording any real uſe to Man, that 
they never have been or ſhall be fo 
much as ſeen .or undenſtaod by 


tum. 
X V4. 

However bus far we may ven- 
ture to determin, and more we 
need not require, that God had a 
{pecial xegard to Manin the: Creati- 
on of the: World, whom he has can- 
ſtituted Lard af the inferiour part 
of it, that { as the P(almiſt ſays) pa, 147; 
he cover'd the Heavens with Clouds. 
aud prepared Rain for the Earth, aud 
made the Graſs to grow upon the 
Mavatains, and Herbs for the uſe of 


Mar. 
XIX. 


But beſides this General and/[Pri- 
a4ry delignation of things for the 
uſe-of Man, there is a more Parti- 
calar and Secondary work of Provi- 
dence .to/be.obſerv'd.in the ſoma- 

L 2 naging 
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naging-:and? Ordering of | Afﬀairs, 
that every' Man may-have' a tole- 
rable Portion of the good- things of 
this Litei''And-this 1s effeted not 
by ' leaving all thing in'Commor, or 
piving/ every Man a right to e- 
very thingy for-this "would be of 
pernicious :conſequerice; as tending 
both to the perpetual diſturbance: of 
the Public Þey exce, and to the xtter 
negle& and” Difimprovement” of Na- 
tare ; bur by the limits and? inclo: 
ſures ob :Py9perty,. whereby care is 
taken'thdt every Man ſhall . either 
have-ſomething of his own, or be 
maintain'd by the Provifions of thoſe 
that have...: So that: ſome way or 
other God provides for-every men- 
ber of this his great \'Family'z' and 
though he: does. not always at our 

Pal. 10s. deſire bring Quails, -and-filkas with 
the Bread of Heaven, yet hefur- 
niſhes every one that travels in this 

Wildernets: with a V/iaticund ſuffici- 
ent to carry him through his Jour- 
ney; and: though he daes hot grant 
him his own wiſh," yet hezgrants 
nr": that ofa. Wiſer. Man , = 
Mt fee 


LIMI 


= 1} 
” 


feeds him with food convenient for pro, ;., 
him. 
' ety XX. | 

Bat: theſe are. ;but Prefatory Fa- 
vours, Dawmags of. Goodnels, and 
little Effayy, ,of the Divine Love if 
Compared, ;with; thoſe laſt, diſplays 
of his , Bounty, thoſe. Conſummati; 
ons of Kindnels which / attend .Man 
in theother World, when God (hall 
give him everlaſting felicity, and 
make; him glad. with the joy of. his Pll. 2. 
Countenance, , When he ſhall with- 
draw his Hand from the Clitt of the 
Rock, and ſhew him all his Glory. x, ,,. 
When he ſhall remove the Bounds 
fromthe Mount of his Prefence, * and 
admit him to the Comprehenſions of 
an [ntuitive Beatitude: This 1s that 
great Portion, that Final Patrimo- 
ny which 1s. laid up for Man, and 
which( as our Saviour ſays) ſhall be 
given.tothoſe, for whom it is prepar- Mat. 12, 
ed. To thoſe, who do not by their 
own default forfeit their Inheritance 
with the Saintsin Light, 


7"O2 OM a F:” | XXL, 


De Nat. 
Hom. Pp. 2 2 . 


A 
F ; 
oo 


XX. 

And: thus far of thoſe effe&s of 
the Divine Gbodnefs to ' Man , 
which are marlifeſted by giorny. 
The next + that of '' fb/giving. 
This is that peculiar Inftdftice of 
Favonr, whereby Mat ſt#hds di- 
ſtinguiſh'd from the reſt” of the 
Sofis of God, as the greit Favo- 
rite of Heaven. For hon the 
Angtts were all Partakers of God's 
Love and Bokity, yet *twis Man 
#lone that was made choirs of 
to be the Obje&t of his Mercy. 
MivO- yae 6 artgano; Toy xogurdy wEdige- 
Toy ix# T8 ovyſrbuns by 76 wereyefly E199 at 


Says Nemefius. For 'twas Man a- 


lone, amtony all Rational Beimgs, who 
had the Priviledge of being par- 
don'd by Repentance. A Favour ex- 
traordinary, whether we confider 
the great Benefit that accriies to 
Man by it, m being freed from 
the Curſe of the Law; and reſto- 
red to a Capacity of arriving to 
that Happineſs, for which he was 
firſt deſigned, or the wonderful 


HWEAns 


[ 
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Sas 
MEANS of efieting it, For that Gad 
thonld bow the all and come 
down, empty himſelf by taking 

on him the Form of a Servan, 

ind hamble himſelf ' yet farther, 
by becommg Obedient even unto 
Death: this rs that Stupendions un- 
ntterable- inſtance of Mercy, that 
Myſtery” of Goodneſs , which the 
Angels chr to look into, which 
they admire and cannot Compre- 
ten; ſound and cannot Fathom, 
ind which while they Contemplate, 
Man enjoys. 


I 
The oft bf this ta Devotion. | 


His; now taſted and Teen, in 
ſome Meaſyre how: good and 


gracious the, Lord is. let. -ls.. now 
apply this ſpeculation to. the, ad- 
vantage of Devotion,.,;; This L ſhall 
do, Ee by conſidering, w at way 
be col fg this pyrpoſe from 
the Goodneſs of God, in,(General ; 

Secondly, by the (bewing,;how.the 
ſeveral Inſtances . of the Divine 
Goodneſs point out to, us .the.ex- 
erciſe of ſeveral Devotional vertues. 
And firſt ſince God is ſo good 4 Be- 
ing, and ſo good to Foes *twill be- 
come us in the firſt place to ba- 
niſh all ſuperſtitions {laviſh Fears 
and jealous apprehenſions of him, 
conſidering that 'tis more for the 
Honour, and more according to the 
Will of ſo Good a Being, to ve 
heartily loved, than” ſervilely feared, 
and that *tis Love and not Fear that 
has the Honour to fulfil the whole 
Law. 


Secondly, 
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. Secondly, God being ſo Good, 
having ſhewn fo much Good. 
neſs.to., us, "twill highly become us 
the next place to acknowledge 
th his Goodneſs by all the ways 
we.can, eſpecially by theſe Three, 
Praying to, him, Depending on him, 
and Praiſmg. hing. By every one of 
theſe, weacknowledge God's Good- 
neſs, either diredly, or by conſe- 
quence 3 but moſt of all by the 
laſt, which ought therefore to be 
principally regarded. This I the ra- 
ther take notice of, becaute 'tis a 
thing wherein we are generally de- 
feQive, for we are all apt. to be more 
zealouſly affeed in our petitionary 
Prayers, than jn our . giving 1hanks. 
And:.the reaſon, I ſuppole, is, be- 
cauſe our. Prayers are for our ſelves, 
but giving Thanks is to God, But 
certainly , this is a great fault, and 
proceeds from that root of all evil, 


ſelf-love 3 we ought rather to ad- 


dreſs our ſelves ,to Gad. with more 
Application ang. [ evotion, in. our 
Praiſ ſes than han ip our. rayers. For he 
that Prailes ,,, glorities God. -more 


_ than 


[EET 5 
than he that Prays;| fort he that 
Prays, does only hope that' God 
will he good to him, but he that 
Praiſes, does aFnally acknowledge 
that he is already ſo. Thereismore 
exceltence in Praiſe than we are 
commonly aware of. To Believe, 
Pray and Truft is the work of Earth, 
bar to Adore and Praifets thewark 
of Heaven. But not fo as to bere- 
ſerv'd till we come thither, No, 
we muſt begin it here; or we (hall 
never do ithereafter. *Tisthe only 
retribution God expects from ns for 
alt his Goodneſs, to be bleſſed for 
his Bteflings; and unleſs we do this, 
we fhall beguilty of the higheſt in- 
jaftice and 1ngratitude imaginable, 
and of ſucha vileneſs, as all the Pray- 
ng 1n the World will never counter- 
val]. | 

But as we are obliged to at thus 
from God's Goodneſs m general, fo 
the ſeveral Inſtances of 'the Divine 
Goodneſs point out to us the exer- 
_ ciſe' of ſeveral Devotional Vertnes. 
For example, when a Man conſi- 
ders God as the'Author ant Preſer- 


ver 
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ver of his Being, what inference 
ext be more nattira}, than that he 
ſhould preſent unto him himſelf, his 
96nl and Body to be a reaſonable, 
holy and lively Sacrifice , that he 
ſtontd employ all his Powers aid 
Facnlties; m the Setvice, and tothe 
Gloty of him that gave them, and 
love hind with all his Heart Mind, 
Soul and Strength? Again, when 
he cotiſidets the guatd which Gods 
Holy Arigels keep over him, and the 
many Deliverarices vouchfafed him 
through their ProteQtion, What in- 
ference can be rhore obvious than 
that he reſt ſecure under this de- 
fence of the moſt High, and abide 
with confidence under the ſhadow 
of the Almighty, that he ſing Praiſes 
to God in the multitude of theſe 
his ſtrong Mercies, and be evermind- 
foil of that ſaing, Grieve zot the 
Angel, leſt he ſite thee : Do nothing 
egarnt him, left he forſake thee. A- 
23in, when he conſiders the plenti- 
ful proviſion God has made for him 
as to this Life, that his Lot is falln 
to him in a fair grotnd, and = 

| E 
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he has a goodly Herieaggs what is 
more. naturally to be inferred than 
that, he offer up, to, God the Sacri- 
fice of Thankſs giving, for, all the 
Methods, CES and. Inſtru- 
ments of his Bounty, and. that he 
truſt his Providential care for hisfu- 
ture maintenance? Again,, when 
he conſiders that weight of Glory 
prepared for him in the, other 
World, what can be more natural 
for him, than with Angels and 
Archangels, and all the Company 
of Heaven, to Laud and Magnikie 
his, Glorious Name, and to preſs 
forward to ſome degrees of excel. 
lency, 1n the Service of him who has 
thus prevented him with ſach ex- 
celles of Kindneſs, ſuch depths of 
uoſearchable Love? Laſtly, when 
he” conſiders thoſe aſtoniſhing Mi- 
racles of the Divine Mercy and con- 
deſcenſion in the Redemption of the 
World, in the Aſſumption of our 
Nature, and the humble ſubmiſſion 
of our Bleſſed Lord . to the Pains 
and Diſhonours of. the Croſs, what 


can, 'be more 1 natural, than that af- 
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ter an Hymn of Praiſe and Adora- 
tion to bim- that; fitteth on the 
Throne, and to the Lamb, he look 


own, but as bought with a Pric 
and ' accordingly glorifie God in ths 
Body: and Spirit, whith are God, 
that "he diſhononr'not that Natute 
which' is made one' with 'the Divi- 
nity, and advanced-above'the Sera 
phims3 and 'that' laſtly, he endea- 
vour -to copy out fore of the imi- 
table ſtrokes oft his Saviours Humi- 
lity, and (1n the Apoſtle's Phraſe ) 
let the ſame mind le in him which Was 


in apart Jeſus. 


upon himſelt now as no longer 1s 
1 Cor. 6 


(158) 
The Aſpiration, 


My great and good God who 
k. # art 10 all thy Greatne(, 
and whaſe -chiefeſt Greatneſs is to 
be Good, How can I poſhbly think 
amis of thee, diſtguſt thee, or har- 
bour any jealous apprehenftians cou- 
ning thee ? And how gnwoartby 
ſhonld I be of this thy Goodneſs if 1 

| ſhould! 


But, O Gad, my Love, ';cis.my 
infirmity to be afraid. gf thatExcel- 
lence which I ſhould rather love, for 
my love of thee is not yet perfe@ e- 
nough to caſt out all fear 3 but bleſ- 
ſed be thy Goodneſs, who in the 
midſt of my fears and doubtful fur- 
miſes art pleaſed to remind me of 
thy Nature, and to fay to: my Soul, 
as thou didſt once to the diffident 
Diſciples, 1t is 1, be not afraid. 


The Voice of my Beloved ! 1 will 
therefore turn my fears tolove, and 
love 
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wed. 1 will allo wugnifie thee, O 
7-01 my King : Aud Foul aiſe thy 
Name for ever and ever. Emery 
will I give thanks untothee : And praiſe 
thy Nas for ever aud ever. Fork 
have taſted and ſeex how gracious 
thou art, and I ind itisa good thing 
to Praiſe thee: And that*tis a joy- 
ful and pleaſant thing to be Thank- 
ful. I know, O my God, that thy 
Goodneſsis as much above my Praiſe 
as thy Greatneſs 1sabove my Compre- 
benfion. My Prailes can 2dd nothing 
to thee, neither can I Praite theeac- 
cording to thy Goodneſs. Bat, O 
my God, | will Praiſe thee accord- 
ing to my ſtrength, and I know that 
the ſame Goodneſs of thine, which 
1s t00 great to be praiſed worth:1y, 
Is alſo too great not to accept our un- 


| worthy Praiſes. 


My God, I know thou requireſt 
«vm me only the Praiſes of a Maz, 
but 1 am troubled that I cannot 
Praiſe thee as an Azgel. © that I 
were now 1n Heaven, it 'twere on- 


ly 


love. more than] ever yet feared Or Pal: 145. 
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+1 Jy that' I might Praiſe thee ast 
Angels Praiſe thee; This, Omy = 
I will do hereafter; my atitude 
ſhall run then as high as theirs, 'and 
it ſhall be as laſting too it ſhall 
laſt as long as thy -Goodnefs and 
my "Being laſts z and" as*thy zrer- 
cy, fo my Praije ſhall endure af e- 


Ver. 
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Contemplation I. 


Of Man, confader d'as a Crea- 


ture, 


[. 
MN Man, as thus confider'd, I find 
theſe four things involv'd, Firſt, 
That he was oncenothing. Second- 
ly, That from nothing he became 
Something. Thirdly, That he was 
made Something, and is whar he is 
byand from God, Fourthly, That 
he ſo dependsupon Gods-continual 
Inflaence for the continuation of 
that Being which he receiv'd from 
him, that ſhould God but never fo 
little withdraw it, he muſtneceſla- 
ily fall back into hisfirſt Nothing. 

H. 

Firſt, then I conftder that Man 
was -otice Nothing, which ts the 
fame ag to-fay, That once he was 
M 2 not, 
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not, or that he was not always, 
Thisis too acknowledg'd a Propofi- 
tion-to need any laborious Proof, but 
however for fatisfation fake, I thus 
demonſtrate it. If Man were always 
he would bg a neceſſary Being. For 
ſince every thing 1s neceflary while 
it is, and fince there 1s no aſſignable. 
Point of Duration wherein that 
which always 1s, 1s not, it follows 
that it Man were always, he would 
be aneceflary Being. But now that 
Man is not a neceſiary Being,l prove 
thus. 
II 
Man hasnot his Being from him- 
ſelf,but from ſome other Being 3 For 
if he had it from himſelf, he would 
never have limited his own Being, 
and conſequently would have had 
all other Perfec&tions as well as Exi- 
ſtence. - But that he hasnot 1s plain, 
. becauſe he is an Amorons and Defir- 
ing Being, and. is continually reach- 
ing out and aſpiringto ſome further 
Excellence, which 1s a certain Argu- 
ment of I-digency.Whence it follows 
. that he had not Being from _— 
| 
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VI. 

He muſt - therefore have it from 
ſome other Being, that is, He/muſt 
therefore exiſt, becauſe fome other 
Being will have him to_ exiſt. If 
then the Ground and Reaſon of mans 
exiſting be the Will and Pleaſure of 
ſome other Being, then Man muſt 
ſo far exiſt neceſlarily, as 'tis neceſ- 
ſary that that other Being ſhould 
will his exiſtence. Since thenecetl1- 
ty of the Effe&s depends upon the 
neceſiity of the Cauſe: To ſhew 
therefore that Man does notneceſia- 
rily exiſt, *twill be enough to ſhew 
that 'tis not neceſlary that any ſuch 


Being ſhovld will his Exiſtence 3 


Wwhich1 do thus. 


V. 

'Tis not neceſlary that any Being 
ſhould effecually will that which is 
not neceſſarily Lovely. But Man is 
not neceſlarily Lovely; therefore 
'tis not neceſlary that any Being 
ſhould effeQually will the Being of 
Man. The firſt Propofition is Selt- 
evident. The ſecond will be made 
ſo, by conſidering that neceſlary 

M3 Love- 


Lovelineſs is the higheſt degree of 
Lovelineſs, and the higheſt degree 
of Lovelineſs, fuppoſes the higheſt 
degree of Excellence ; that which is 
lovely m the higheſt degree, muſt be 
excellent in the higheſt degree, every 
thing being lovely ſo far asit is ex- 
cellent. But now man is not Excel- 
lent in the higheft degree, becauſe 
he aſpires to higher excellence ( as 
was faid before)and therefore neither 
is he Lovely in the higheſt degree, 
and therefore not Neceſlarily Love- 
ly. Which was the Minor Propofi- 
tion. The Conclufion therefore fol- 
lows,that 'tis not neceflary that any 
Being ſhould effeQually will the be. 
ing of Man, And thereforealſo 'tis 
not neceſſary that Man ſhould exiſt, 
the reaſon of Mans exiſting being 
founded upon the will of ſome other 
Being, as was fappoſed. And if 
Man does not exiſt zeceſſarily, then 
he did not exiſt always 3 and if not 
always,then once he was not, which 

was the thing to be heremade our. 
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The next thing to. be conſfider'd 
is that Man becameSomething from 
Nothing :. Which is the ſame as to 
ſay that he was not made out of any 
Pre-exiſtent Matter or Subſtance. 
This, tho it be more ſtrictly vert 
fy'd of the Soxl of Man, which.in no 
ſenſe was raiſed into being from any 
pre-exiſtent ſubſtance, butcameim- 
mediately from Nothing to be what 
it is, yet it is alſo verify'd to all 
intents and. purpoſes in reſpec of his 
Body, which tho it be not immeds- 
ately from Nothing as the Soul is, 
yet Medzately it is, it being form'd 
not from Matter eternally Pre-ext- 
ſting, bat from Matter which once 
was nothing, it being impoflible 
that there ſhould be any eternally 
pre-exiſting matter, or that matter 
ſhould always have been, for the 
very ſame Reaſon that Man could not 
have been always; which having al- 
ready (et down, Iſhallnotagain re- 
peat It, 


VII. 
The third uhing involv'd in Mans 
M 4 being 
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being a Creature, is that he was 
made ſomething, and is what he is 
by and from God, This will be thus 
Demonſtrated. All Being is either 
Being Eſſentially, that is, Being it 
ſelf,or Being by Participation. Now 
Being 1t- ſelf is God, as has been 
ſhewn before: And there can be but 
one Being it ſelf, as was alſo ſhewn 
before. Therefore all Beings beſides 
this one Being it ſelf, beſides God, 
are Beings by Participation. Now 
whatever 1s in any thing by Parti- 
cipation, is cauſed in it by that to 
which 1t eflentially belongs. Man 
therefore being a Being by Partici- 
pation, muſt neceſſarily be from and 
by Being it ſelf; that is, from and 

by God. | 

VIIL 

Should it be here Objected that 
Nothing hinders, but that a thing 
may be found without that which 1s 
not of theReaſon or Eſſence of it, as 
8 Man ſuppoſe without Learning. 
And. that this Habitude of being 
cauſed by Being it ſelf, or God 1s 
Not of the eſſence of Beings, yo 
tney 
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they may - be conceiv'd withont it. 
And that therefore nothing hinders 
bat that 'there may be ſome Beings 
that are- not from God.” To this [ 
anſwer, That tho this Habitude does 
not make any part of the Idea or 
Eſſence of thoſe beings which are 
cauſed, yet it is neceſlarily. conſe- 
' quent to it. Forto be a Being by 
Participation doesas much vertual- 
ly involveits being cauſed, asa Tri- 
angle involves this Aﬀection, that a- 
ny twofides' of it taken together are 
greater than the third. So that ſuch 
a Being can no more exiſt without 
being cauſed, than a Triangle can 
exiſt without this AfﬀecGtion. But 
whereas the Habitude of being cau- 
ſed,is notof the Reaſon of Being Sim- 
ply, or as ſuch, therefore there is a 
Certain "Being that is not cauſed, 
which 1s God. 
IX. 

The ſame Concluſion, that Man 
has his Being from God, may be fur- 
ther proved from this Conſideration, 
that none can poſſibly Create but 
God, The truth of which Propoſt- 
tjon 


170)- 
tion is generally; founded . upon the 
Diſtance that is. between, Being and 
not Being, which they fay- is infi- 
nite, and therefore it maſt require 
aniInfinite Power to reduce a thing 
from one- to the other. . But this-1s 
an obſcure way of argying, and I 
muſt profeſs that I do nog ſo clearly 
underſtand ut as to be ſatisfy'd whe- 
ther we be conclufive or noz3 and 
therefore hall rather chuſe toſfay, 
that the. moſt univerſal effe& muſt 
have the moſt univerſal cauſe. But 
now! among all Effe&s, to make a 
thing to be:.S3-ply is the moſt Uni- 
verſal. And this is Creation, which 
implies not only a production of 
this og that Being, or of a Being ac- 
cording: to this or that Nature or 
Quality, ( for this is alſodone in Ge- 
neration and: Alteration) but alſoof 
Being Abſolutely : Forthe umnmedi- 
ate Terms of Creation are from zof 
being to/'be, and then afterwards 
comes in to be thts or that, thus or 
thas., Creation therefore is the moſt 
Univerſal Efiet that is, and conle- 
quently 14 muſt be reduced into Gn 
mo 
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moſt Univerſal Canfe: that is, which 
is God. Therefore God only can 
Create:z therefore all Creatures are 
from. God, and confequently Man 
receives his Being from no other but 
God. 

X 


'Tis now further to be confider'd, 
that as\'Man receives his being from 
God,ſo he depends npon God's con- 
tinual influence forthe continuation 
of it, inſomnch, that ſhould God 
never ſo little whdraw i, he muſt 
neceflarily fall back into his Firſt 
Nothing. For befides, that to con- 
tinuein being is as much an Oviver- 
fal Effe# as to maketo be, and con- 
ſequently muſt be refolv'd into the 
ſame Umverſa} Cauſe, which is God. 
F farther conſider, that Being by 
Participation is wholly and intirely 
from Being it ſelf. Now every Et- 
tet depends upon its Cauſe as far as 
it is its Cauſe. If a Partial Caufe, 
then it depends upon it Partially ; if 
an Intire Cauſe, then it depends up- 
on it Intirely. Since therefore Be- 
ing by Participation is whelly and 

intirely 
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intifely from: Being it ſelf, it follows 
that it muſt depend wholly and in- 
tirely upon it, and if ſo, thenit muſt 
depend upon it for every minute of 
its Exiſtence, as well asfor the very 
firſt Inſtant of it zotherwiſe 1t would 
not depend upon it wholly and in- 
tirely ( as is ſappoſed ) there being 
ſomething .in reference to which it 
would be Independent, 

XI. 
edit. ve I further conſider with Corteſus, 
- PrimaPhi- that ſince the Time of our Life:con- 
Jſop.Medit. Gfts of innumerable Parts, every one 
; of which does by no means depend 
upon that which went before, from 
our exiſting a little before it, does 
no-way follow that we ſhall exiſt 
now, 1 fay, it does no way fol- 
low, that becauſe. we exiſted a little 
before, weſhall therefore exiſtnow 3 
or that becauſe of our exiſting now, 
we {hall exiſt afterwards, there be- 
ingnoneceſiary Connexion between 
the- Moments themſelves, whereof 
our Duration is madeup. If there- 
fore we do exiſt in ſeveral Inſtants or 

Nows of Time, this muſt be from 

ſome 


UMI 


(173) 

ſome Cauſe which conſerves us, and 
as it were gives us being in every 
one of thoſe Nows or Moments. But 
this cannot be our ſelves, firſt, for 
the reaſon alledg'd by Carteſars, be- 
cauſe we are not Conſcious of any 
fuch Power, which undoubtedly we 
ſhould be, if we had it. And Se- 
condly, becauſe we might then have 
givenour ſelvesthe Firſt Now or Mo- 
ment of exiſtence as well as any of 
the Reſt. For the Firſt Now of Ex- 
iſtence differs no otherwiſe from any 
of the reſt but only as to Nowitas 
Eſſendi, or the Newneſs of exiſting, 
whichis only an extrinfical Relation, 
and ſuch as adds nothing to the difh- 
culty or greatneſs of the Effet; 
which being the ſameon both hands, 
the Cauſe muſt alſo be of equal Force 
and Vertue. But we could not give 
Being to our ſelves ( as was betore 
proved)and thereforeneitherare we 
able to Conſerve our ſelves in being, 
The Cauſe therefore by which we 
are conſerv'd in being, muſt be the 
ſame which gave us Being, that is, 
God 3 without whoſe continued In- 

fluence 
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fluence we can no more go 0z-\in our 
Exiſtence, that wecould at Fir? Be. 

XII. 

This I cannot betterilluſtrate than 
by that dependence which an Image 
in the Glaſshas upon the Face whoſe 
Reflexion it is. The Image 1s not 
only cauſed by the acceſs of the Face 
to the Glaſs,but doesalfo fo neceſla- 
rily and ſubſtantially depend upon 
and ſubfiſt by its Preſence, that at 
the firſt removal of it, it immedi- 
ately vaniſhesand diſappears. And 
ſo 'tis with -us, we are not only at 
fiirft brought into being by God, but 
doalſo all along fodepend upon his 
Influence for the carrying on our 
being through the ſeveral Diſtin& 
Moments of time, that ſhould this 
Influence butnever ſo little be with- 
drawn or intercepted, we ſhould 
unmediately ſink downintoour F:rft 
Nothing. 

XIII. 

And were it not thus, *ewould be 
impoſiible that God ſhould ever A- 
#ihilate. For Annihilation cannot 
be doneby any Poſative At, becauſe 


the 
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the Term of Annihilationis, »ot bei 
Simply. But now every Pofitive A 
tends to being. So that even Phyſi- 
cal Corruption is not a Poſitive Mo- 
tion, but only in as mach as atthe 
Exclufion of one Form another is 
introduced by way of Concomitanch 
Mauch leſs therefore can Annihilation 
be Poſitive. If therefore God be a+ 
ble to Annihilate it c#nbe only by 
Privation, that is,by ſuſpending that 
Inflaence upon which we depended 
for every Moment of our Exiſtence 
and without which we cannot exiſt. 

And thus Job expreffes the Modeof 
Annihilation, when he ſays, O #hat Job 6. 
it would pleaſe God todeffroy me, that 
he would let looſe his hand, and cut me 


off. 
XIV. 

As for the Particular Mode of eur 
dependence upon God, and what 
this Divine Influence is whereby'we' 
are Conſervd in being, this is a 
Theory much above our Capacity 
to Comprehend, and therefore I 
fhall not much employ my Curio- 
fity about it. But might I have 
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leave to Dzvixe, I would ſay, That 
the Creature depends upon God af. 
ter ſome ſach way as the Image in 
the Glaſs doesnpon the Face. That 
this Etypal World is only the I- 
mage or Reflexion of the Archety- 
pal or Ideal World, and fo depends 
upon it, and ſubfiſts by it, as all 0- 
ther Images do upon their Originals. 
And that the Preſentialneſs of this 
{deal World muſt be ſuppoſed to be 
ſome way or other zztercepted in or- 
der to the Arnihilation of either this 
whole E#ypal World, or of any 
particular Creature in it. And this 
ſeems to have good foundation in 
Scripture, which fays; that allthings 
are upheld, or born by the. Word 
of God's Power, that is, by the Di- 
vine aiy®, the Idea! or Archetypal 
World ; by whom alſo in the fame 
place, the Worlds are ſaid to have 
been made. 
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7 be Te of this to Devotioji. 


Reat: is theadvantage that may 
be. made hence, to-the put- 
poſes of Devotion. - For, fri, it 
Man- was once nothing,. this lays a 
very propeb-aiid redſorable-graund 
for Humility and Poverty. &r 
*Fis afoellorhoig ht a very 
confideration, to rtwind A oe of 
the mheantefs;; of his. Oriel. :- But, 
how, what Original can beſo. ritean 
as to. come from 79thing# Now this 
Is the condition of Man#:;'He had 
his Rite from: nothing, and derives 
his Pedegree,. by his 'Mohers ſide; 
frotn Darkneſs and Emptmeſs And 
tho' now by the Omnpotence of 
his Creator he is ſomething, yet 
{tzll he holds his being as. precari- 
oufly as he firſt receir/d ity, and de- 
pends as much for his exiſtence up- 
on the Will of his Creator, as Light 
does upon the'San. God [pcke the 
#ord, indeed, before he'was #:ade 5 
but to #»zmake bum, he need only be 
fitent, and not-fuſtain him by the 
Word of his Power. And ſhall that 
N Being 


Being be Proud\which was once 10- 
thing, -and needs only a reer Nega- 
tive to bring /him to nothing again? 
No, ſays*the wiſe Man; Pride was 
mot made for man : Nor furious anger 
for them that are born of a woman. 
Secondly,As this affordsusgrounds 
of Humiliation, as to-our ſelves, fo 
we have:hence reaſon:to-adore and 
magnifie that Power. which was fo 
great as'to be able, and:that CGood- 
xeſs-which was ſo 'great as to'be wil- 
ling x0” bring us from nothing to 
ſomething: fr 
And fince all this: proceeds whol- 
ly from God, to whom we not on- 
ly oweiour beings, but our whole 
perſeverance in being 7 hence in the 
laſt place appears the greatequity' 
of givng:up our whole ſelves, our 
Soul,::Bady-and Spirit, -to the Ser- 
viceand Glory of thatGod in whom 
we live, move, and have ourbeing; 
which,. conlidering the: great Bene- 
fit of Creation, andghe Right which 
God'thereby acquires over us, muſt 
needs be a very reaſonable Service and 


Sacrifice. 
The 
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The Aſpiration. 


M* God, my Creator, how canl 
| be ever ſufficiently humble, 
when I conſider. that I once was 
not ;z when I conſider that eventhou 
with all thy Omnipotence can'ſt not 
reduce me ta a lower degree of no- 
thing than; that from whence thou 
took'ſt me ! When I conſider that 
I ſtill ſo depend apon thee, that [ 
cannot ſubſiſt one moment without 
thee! What a vazity, what a/badow, 
what a zothing then am I, who once 
was not,” and now am only becauſe 
Thovwarr, Firs no longer ſtand 
in being than ſupported by the Arm 
of hy PoWerf FF 4 | 
"-O my God, Iknow ngt whether 
of 'the two. 1 ought more to Adore 
and Magnifie, either that Power that 
could raiſe me,from nothing, to be 
what I am, or that Goodveſs which 
could deterthine that Power. to (o 
ſtrange and wonderful a Produftion. 
| | Oze Top, Oy God, calleth upor ar- 
other, and ny thoughts are all loſt 
and (waJlow'd up in þoth. 
| N 2 Praiſe 
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Praiſe and Adoration be tothee, 
O my greatand good God, for 'twas 
from thy Power and Goodneſg that 
I recery'd wy Being. 'T hou art he that 
took me ont % my Mothers W oh, ant 
thou alſo rp mm hope 1 when 1. hanged 
get pan N others Br ink, I have 
ie el zi unto thee, Fe me I was 

art my God ev YOM 

Mether Womb. MS i hang et 
upon thee : Foy right | pv Lu Fold 
me. Thou bolde [4 my Frank fe, cn 
fu fferef ft not wy Feet t0 

To thee then, O he of Spirits, 
k give pp,and devote! my. whole ſelf, 
for t amntirely from thee, mtirely 
by thee,and therefore iptirely, thine. 
How then can I ever offend thee, 
or, rebel againſt thee ith. thoſe 
Powers Which thoi Cs given me, 
and doſt Ainup ho ang- IA JN 
me! My G6d.1 dV Re $.thou 

Ws ic! ey FR be 
he Who T'wil Fla: .. Free me 
therefyre,,O ne TH> Lag 
and thake ti ge but wh, pHie 
I wit thetic ever Ser Th bAAED: 
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_ . Contemplation IE! 


Of Man | conſider d «3 !aw: Jatel- 


lgent Creature. 


I. 

N the Creation of Man there are 
two things chiefly co be remark- 
ed. P's he Conncel and *Delibe- 
ration of the Bleſled Trimey, ex- 
preſſed in theſe words : Tet us make 
man. Secondly, The immediate Pat- 
tern or Flatftorm, according to 
which he was tobe made, expreſſed 
in theſe words, I» owr Image, after 
our own likeneſs. Now both theſe 
denote the peculiar excellency of 
human Nature 3 but eſpecially the 
latter: For what can make more for 
the excellency of Man's cotnpoliti- 
on, than to ſay, that he was made 

after the Dzvive likeneſs. 

Il. 

This Divine likeneſs, not to men- 
tion any other inſtances off reſertt- 
N 3 blance, 


Contemp.s. 


blance, I take to be moſt conſpi- 
cuous in this, that as in the Divine 
Nature; there are two Proceffions ; 
one by way of 'Intelle#, which is 
the aiy@ , or Word, and the other 
by way-of Love, which is the Holy 
Spirit. So Jikewiſe in the human Na- 
ture there are as it were two Pro- 
ceſſions, and that of the ſame kind 
too as In the Divine Underſtanding 
and Love. By theſe two Noble and 
Divine Powers branching forth from 


the Soul, Man chiefly reſembles | 


God, and-becomes a little Image of 
the Trinity. 
III. 

My bulineſs at preſent is only 
with the firſt of theſe, namely, the 
QOnderſtanding of Man, or to conſi- 
der. Man as an Intelligent Creature, 
Herethercfore I ſhall ſhew, fr/?, the 
Kinds of human Knowledge 3 Se- 
condly, the Mode of it. Now, astO 
the Kinds of human Knowledge, I 
conſider, that fince Knowledge in 
general ( as was before noted ) is a 

oxprebenſion of Truth ,. as. many 
Ways, as, a, Man ay comprehend 

Truth, 
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Truth, ſo many ways he -may be 
faid to know, Now a Man may 
comprehend Truth, either as to Sime- 
ple Efſences,or astotheir Complex Ha- 
bitudes, or as to the Dependence that 
is between one Habitude and ano- 
ther. The firſt of theſe is what we 
uſually call Apprehenſion; the ſe- 
cond is what we call Judgment, 
and the laſt is what we call Dif- 
courſe. Thus we are authorized to 
{peak by the Schools, who aſcribe 
Judgment and diſcourſe to the Un- 
derſtanding 3 tho' I am rather of 
Moufteur Malebranche his mind, that |. . 
there is no other Operation of the adenl 
Intelle# but only Perception, and # 1.c4p.2 
that Judgment and Diſcourſe more 
properly belong to the W3ll, as be- 
ing an embracing of, and an adhe- 
ſflon to Truth. But then , withal, 
it muſt be acknowledg'd, that there 
is a threefold Perception. One 
whereby I perceive a ſimple Ob- 
jet, without any relation which 
may be call'd a ſimple Perception. 
Another, waen I perceive the rela- 
tions of fimple Eſſences, which may 

N 4 be 
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be called a Jadicial Perception. And 
a third, when I perceive the rela- 
tion that is between thoſe relations, 
which may be call'd a Rational 
Perception. This is the whole La- 
titade, and fall Compafs of the In- 
tellect, and that which belongs to 
Intelle& in common, whether Hu- 
man or Diyine. 
IV. 

For I think it no abſurdity to ſay, 
that in this ſenſe God has Reaſon 
and Diſcovwrſe. For 'tis moſt certain 
that he does not only perceive the 
ſimple Effences of things, and their 
relations, 'but alſo the relation that 
is between thoſe relations. Only 
there is this difference, that God 

rcelves all this at once, with one 
mtire fimple view 3 whereas Man 
1s fainto open his Proſpe by degrees, 
by advancing ſtep by ſtep from one 
propoſition to another in the field 
of Truth. Which, tho'* it has ap- 
propriated to it ſelf the name of 
Reaſon, yet I think it does not be- 
long to the ature of Reaſon in ge- 
peral, bur is rather an 4cgidental de- 


felt 
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fe ofit, ſach as proceeds from the 
narrowneſs of created, or of ſuch or 


ſuch created Capacities. This muſt 


not therefore be made neceſlary to 
Reaſon (that being ſufficiently falv'd 
in perceiving the relation that is 
between the Habitudes of things ) 
but only to human Reaſon. 

V. 

And thus much as to the Kinds 
of haman Knowledge. - I come now 
to explain the Mode of it, by ſhew- 
ing how Man underſtands. This 
perhaps will appear a deſperate nn- 
dertaking at firſt ſight 3 but Ithink 
the difficulty proceeds more from 
the prejudices of onr Education 
than from the remoteneſs of the 
Theory. For were we not other- 
wife prepoſleſt from the Principles 
of the vulgar Philoſophy , what 
would be more familiar and obvi- 
ous than to conclude that we ſee 
and know all things in God 2 This 
15 a Notion which I very early light- 
ed upon, by the Natural Parturiency 
of my own mind, before I had con- 
ſulted with any Authors that might 

imbue 


De inqui- 
"rend, verit. 
L.3. part.2. 
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imbue me with-it. But afterwards 
I met with fome that confirwd me 
in-n. For it.isa Notion very fre- 
quently rouch'd upon by Platoniſts; 
by Plotines, by Proclus, by Marſili- 
xs Ficinus,, by St. AuStin, by the late 
French ' Philoſopher Du Hamel, in 
his Book De Mente Humana; and is 
ſometimes glanced at by Aquinas 
himſelf; bat by none that 1 know 
of ſo copiouſly, ſo purpoſely, and 
ſo dexterouſly- managed, as by the 
incomparable Monſieur Malebrazche, 
who, I think, - has eſtabliſhed the 
trath of it beyond all cavil- or ex- 
ception;as well as reaſonable doubt- 
ing. I ſhall therefore,for the clear- 
ing of this Argument, fuſt give a 
ſhort and ſummary account of what 
that excellent Perſon has meditated 
upon it, and then ſubjoin ſome fur- 
ther conſiderations of my own to 
theſame purpole. 
VI. 

Firſt then Monſieur Malebranche 
lays down this preparatory Poſition, 
that thoſe Objets which are with- 
out the Soul, cannot be perceiv'd 

by 
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by. themſelves, but by the Media- 
tion of: [deas. This Propofition is 
moſt unqueſtionable, taking Ideas in 
a large {ignification for Images or 
Repreſentations of rhings. For things 
that are perceiv'd muſt be fome way 
or other Preſent to the:Soul, either 
by themſelves or by their Repreſenta- 
tives. And fince:they are not by 
themſelves, they mult by their [deas. 
And ſo much is acknowledgd onall 
ſides, Here therefore. being no Cox- 
troverſie, there needsno more Proof. 
\ '/ | YEP 

This premifed,hethus proceeds. It 

15 therefore neceſlary*that theſe Ideas 
which vee have of -ObjeRs withour, 
ſhould either proceed from thoſe 
ObjeRs.Or that our Mind hasa Pow- 
er of Producing thoſe Ideas. Or that 
God ſhould produce them with the 
Mind when he .creates it, or that 
he ſhould -produce them as often 
as we think of any: Obje&, Or 
that our Mind ſhould: poſle(s in it 
ſelf all the Perfe&ions which it ſees 
in_thiogs.. Or laſtly, . that it be 
united . to ſome. Abſolutely py: 
ect 
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fet Being; thar includey Tt Himſelf 
allthe PerfeQions of Created 'Beings. 
— By one of theſe ways we rnult nece(- 
farily perceive whatever 'we” 'per- 
ceive. | 

VIII. | 
The firſt is according to the vul- 
gar Philoſophy, which teaches that 
external Objets ſend forth certain 
Specieslike themſel ves,and that theſe 
Spectes are carried by the external 
Senſes tothe common Serſary,and that 
. then they are refined, and fpiritu- 
alized by the help of that which 
they call IntelleF#us Agens, and fo 
become Intelfgible, then are receiv'd 
into the Intelleffus Paſſrows, and 
then are aFnally nnderftood. This 
certainly 1s cher very profound 
ſenſe, or very” profound nonſenſe, 
one of the two, and 1s rather like 
the Aratomical Account how the 
Chyle is turn'd mto Blood, than like 
a Metaphyfical acconnt of the way 
of underitanding. But that this Hy- 
potheſis cannot be true, our _ Au- 
thor ſhews from 'the impoſfibility 
of Objedts fending forth ſuch Spe- 
CiES, 
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Sek, JAieh, he proves; firſt from the 
Impenetrability. of - Boddies,;: | Which 
muſt. needs hinder! that: theſe Spe+ 
cies. which, are ,nothing/}: efe--but 
Corpore effiuuias, ſhould: poliels thie 
ſame ;(Þ:, which yet maſt | be; 136; 
by them .Obje&s. ore; render's viſt; 
ble, becaaſe the whole Mediumand 
every part of it; -muſt be 3 Wa 


tall of, them. 
1% 


"ys be proves, Secondly, from 
the. change. or. veriation; of the.Spe- 
cies... For tis moſt certain; thavihe 
nearer [the Qbjeits,: the! greater it 
ſhews...; Bux now what:ſbgutd after- 
wards, diminiſh | this Species, - and 
whatisbecameat thoſe: parts wheres 
of it conſiſted ;.-when;cit appear'd 

eater ?,and what is it that ſo fad; 
Te enly- augments it,\ when tis behetil 
through a. Teleſcape'# : 

X; 


The fame he. axoves fanckdr freed 
the conſideration. of a parfic# Cabe, 
all the Species of whoſe fides are 
unequal, and yet the ſides them- 
ſelves are equally ſquare. And Laſt- 


ly, 


AO = 
ly, be cenfares' it as an Phconcei- 
vable  ſappoſition , | that®'#'"Body 
ſhould continaally ſend forth Speci- 
ces every where, fo as to fill every 
Point of fuch'vaſt ſpaces,” 3rd” yet 
not be ſenſobly diminifh*d. - "This firft 
Hypotheſis”: therefore 'carthot' be 
=44 W HI 

: 3:33:NT, PRONE 1 

The ſecond is, that otir Mint has 
a Power of Producing theſe Ideas. 
This he alſo ſhews to be falfe from 
the Abſardity-'that would*thence 
follow, which' is, that Man*wonld 
_—_ 'be able to Create. -Fhecon- 
equence he /proves by ſhewing that 
theſe Ideasare Ree! Beings, En le 
they! have xeat Properties, and dif- 
fer one. from another, and repre- 
ſent things really different,” And 
that they are allo Spiritual” Beings, 
and that then Man would be able 
to Create more Noble Entities than 
the Materia! World , which is the 
workmanſhip of God. ** © 


abt 4 
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XII. 

Our Aathor farther ſhews that 
our Mind would not ſe this Crea- 
tive Power, though She had it, 
from the Inſtance of a Painter. For 
as a Painter, though never fo skil- 
ful ,* cannot reprefent- a Creature 
which he never ſaw, and' whereof 
he hasno Idea; fo'.a''Man cannot 
form the-Idea of an: Obje&, anleſs 
he firſt knows it ,*that is ; unleſs 
he'has an Idea of it, which does 
not' depend upon'” his own Will. 
Now if he already has the ldea'of 
that Obje&, certainly: he knowsit, 
and then-it is to no-purpoſe for ham 
to form again a #ew Idea of it. 
This Power. therefore: of Produc- 
ing Ideas is given-to Man in vain, 
therefore it ought not-to be given, 
therefore this ſecond' Hypotheſis is 
not true. L 


| XIE: | 
The third is, that God oroduoel 
theſe: Ideas, either with the Mind; 
or whenever we think: of any Ob- 
ject. « That this cannot be true as 


to the firſt part, he ſhews fromthe 


Infinite 
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Infinite number ' of [deas which muſt 
be ſuppoſed-.m proportion to the 
Infinite nitmber of things, . which 
he exemplifies in Mathematical fi- 
gives, and the Combirations thence 
ariſing. Tis not in the firſt place 
probable that God ſhould create ſo 


many things with [every $gul'; But 


Secondly,” ſuppoſe he ſhould, and 
the Mind; were a Mageziwe of- all 
manner of Ideas, yet 'twould be an 
mvincible- Difficulty to ſhew how 
the "Mind apjong ſuch an; Infinite 
rumber of Idtas, ſhould 'be able, 
and that fo readily , to: pick out 
thoſe which -it has occaſion; for. It 
gight not! therefore to be faid that 
ldeas are Created with ws. 
.,XFV. | 

- And there is as little ground to 
@ppoſs: that God does every mo- 
ment produce i in us as many ſeveral 
Ideas, as we cdtceive things. For 
hetides that this has already been 
ſþfficiently overthrown in the other, 
2s further 2o-be confider'd; that we 
muſt. then always actually have in 


Bs the Edeas ob all things; ſeeing 
+\ that 
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that at 41} times we+ean'; will td 
think:of all things: 'Which-we coald 
not 'do'if: we had not-alveady- a com 
fuſe Perception of them; >that is, un+ 
leſs an Infinite namber of Ideas were 
continually before opr Minds For 
we caninot-'be willing: to think of 
tha? whereof we have zo-Idea.-- But 
we-.cannot; have all thisInfinity of 
Ideas ationce in- ourſelves, there- 
fore thigothird+ Hypothefis -ts not 
true 33 7 + | 

© C3 1190 30% 211 XV. X 

2'Fheffoarth is that the Mind needs 
no'other'ithing- bat. 7#:/elf for: the 
Perception-'-of  Objedts, and that 
by: Contemplating itſelf and her 
own Pertections, - . She cani perceive 
all: Extewzal Objes.| This is 'the 
boldeſt»Afdertion of all; and is full 
of 1mpiety axwell as Abſurdity. They 
that will maintain this muft be ob- 
liged'-to fay that the. Mind of Man 
has init} ſelf the Perfections of al 
things, fince- it cannot; fee-in it {elf 
what-it: þa# yotin:1t felf,/ and (then 
they: would 'doiwell 'to confider 
whether >i:this : be 7not/ [/to make a 
32) O God 
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Grdiof Fay ar.itis 14'Gad = 
who has:imi himfelt the: Perfedti- 
oavot atl:thiigs; and wh-ordpen—e. wy 
_ by Sibzopn Light.” S15JA 
7 e.:htT 16 12% Y1;; I321EE11 
cHaviag: thus: nt theſe 
fans! Hypotheſts- eencerning- the 
Made. of d bur -underſtanding;,. Our 
moſt ingenious Author: praceeds-to 
the remaining: one,' that-wee fee. aff 
things in'Gad:'-: Which: though i be 
ſaficiently eſtabliſh'd in the- ayer- 
throw of the reſt,yet hegoes on to a 
more immediate and -'direR- proof 
of - it. . In. order to, wich: he pre: 
raiſes two Paſtulatums whioh he þ had 
before prov'd; Firſt, that:Gad has 
in himſelf che: Ideas: of aHl things. 
'Fhis he had before coricluded from 
Gods creatitig all rhings, which he 
could . not: $0 without: baving in 
himſelf the: Ideas of: all! things. 
And this I have alſo demonſtra- 
ted mm myfifth Contemplation; by a 
wiſtint Argument taken from. the 
beingof Neteſſery and Eternalilruths. 
The ſecond : (Pod7u/aturriimtbat God 


RE by his DheRdas: 207 
te 
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ted to our Minds, {o that Gad may 
he ſaid to be.the Placer of: Spirits, 
as Space is the Place:iof !. Bodies. 
Theſe two tlings heing ſuppoſed, 
4t-is moſ{/ [certain that - the; Mind 
may {ce all things in Gad, if God 
will be pleaſed ta odilplay thele Ideas 
to her, there being: then nathing to 
hinder it: And that ?tis the Will 
and Pledfize of God {o to do, ra+ 
ther than create an-Infhnite num- 
ber of Ideas in every — he thus 
proves. 
XVII. | 

Firſt, fram the genetal Occonemy 
of the univerſe, wherein 'tis oþſer- 
-vable that God never does that by 
difficult ways, which may- be done 
by /izeple and eaſie ways? : That is, 
God never-does any. thing! iz' v4ir, 
and without Cauſe: When there- 
fore God may by himſelf-opervand 
exhibit. to us all things 'barely. by 
willing- thati we ſhould fee'.thoſe 
Ideas which are in him} t18:nd way 
probable that: to- obtain-[the- : fare 
end, he ſhonkd producerſuch:anin- 
bore Multitude = Ideas as ate-ne- 
| O 2 ceſlary 


UMI 


_Ter95) 
ceſhiy-2d it variery! and'mohip}- 
ky of iKnowtedge, hw Þ i6-in al 
has? 3747 | 
7 v2 VIE 072. £14 8 
"This Mode of” InteHigence our 
nechore farther recommends ,”'by 
confideritg/;that by 'xiite'way Cre- 
ated" Mlndexr& placed tee greateſt 
dependexce upon God thatcan' poſti- 
bly -be. 2Fer 'upon this Hypotheſis 
we cannot:only ſee- nothing - but 
what God will Ss us ſee; ibut © we 
can alſo fee nothing but whar God 
exhibits to us tobe ſeen. Neither 
can-otr Minds: be faiÞſufficiently 
to dependitpon Gad iwall its ope- 
rations,:ifthey are fappoſed:to have 
all that is/neceſiary for ation, 'that 
-is, to have{ in them(clves the Ideas 
| of where always preſent. - 
35304 "XX. 3134 $439 
his again” he more Rtrotply in in- 
forces. by an: Argument taken from 
-the | Manrir.of our Minds | perceiving 
allrhmgs Eor we all:find by certain 
- experience that when/we are mind- 
-e/xotthink.of any particalar thing, 
-We well caſt '\our eyes'about boon 
YI. £11: k al d 
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all Beings, and. then at laſt, ad- 
here -to/ the conlideration;; of--that 
Qbgett;; which, -we intended tot. 
think: upon. '- Now %isipalt.alt ques, 
ſton that ve cannatideffre to ſee. 
any; Obje&,: but we 'mult-fee it al- 
ready;ialthough Conj#ſely, and atter. 
a: general;/kind uf a way..;;Soe that 
fince we: cans. deſire to leeall Ob- 
jets, now-this, now: that, hence &; 
will certainly follow, that. all, Betngs 
are Preſent to our minds.. . But 
now all Beings cannot any other 
way be; preſent to:the mind, - but 
becauſe. Gd is preſent: to It, who 
1n_the Simplicity of his Being cam- 
prehends all beings. The ſame may 
be farther confirm'd. from the-Pers, 
ception. of Usjverſals, - Which,the 
mind..could not well be ſuppoſed 
able to; repreient- unleſs: it; law. al 
Beings ingluded in Ore. For lince 
every;Created, thing is an [udividus 
al, noone can-fay that he perceives 
any: thing Created, when he per; 
ceives,: luppolſe, a 1riaxele: 1n genes 
rel., [This well-deſerves to be con(t- 
derd.) ON: +7 = Ty” ok 
19071 | Oo 3 þ © i 


- Fi#1 TE "AX Fro» + Sl In- 
"A pair otry: a poi Amhbor ar- 
gues ke the which we! have 
of Jirfinite., *For "ris plain'that' we 
ve iiffaine; '''though we - do 
not 'comprebed ft, - hd \ that our 
mind has- a: very - Diſtin& Idea of 
God, Which it wr nothave but 
by - Its arfion” with God Since *ris 
abſirrd Yo fappoſe that the Idea of 
God ſhould- be from any thing that 
is Created. 
| XKXl.- 


He 'farther Conſiders that the 
Mind has not only an--Jata"of Ir 
P#ite, bur char it alſ6 kas'it before 
it has any Idea of finite; © For we 
conceive I»finite Being,,' barely by 
conceiving Dejrg, without conſider- 
ing whether it be finite or Jyfinite. 

t-now | to conceive” any ' finite 
Being , - we muſt detrd# ſomething 
from that'gentral Notion of Being, 
which by conſequence: muſt be A#- 
tecedent. "Our mind- therefore pet- 
Peives nothing bur- #6 7 the” [des 
which-it *Has"of Infmite, -And this 
foes is ſo far from being oſs 

rom 
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from a Confaſe heaping:together of: 
the Ideas of fperial Beibps, as Phito- 
ſpphers cornmonly pretend, thar alt 
thoſe Special ideas are nidthing ele 
but. Participations from: che. gexeral 
Idea of Iufimite. : Even as God does 
not. hotd his Being from the Crea\ 
tures, but all Creaturesifabſift only: 
by him. 3] 
 Headdsvne\Arguinentmiore which 
he thinks will go for Demonſtration, 
with thaſe who are uſet} to Abſtrat 
ways of. Reaſoning. - Itis impoſhble 
that 'Gotd in/any-of bis actions ſhould 
have any. Prixcipal. Eyd different 
from himſelf. This is a- Comimnen 
Notion with every Attentive/Think- 
er. And the Scripture” ſuffers us 
not to doubt bit that God mide 
all things for himſelf. It-is:necel- 
fary therefore that not onlyiour Na- 
toral Love,thatis; the motioniwhich 


he : prodaces ui ns, 'ſhonkd tend'to- 


wards himfelf, but that:' moreover 
that Knowledge and” Laght,;: which 


he beſtows upon our mind: fſhoutd 
open and exhibit to us fomething 


O 4 that 


-=F 260) 5 - 


that is in; 
cornes: from:God cannot befor any 


other beſjles God. : If ;God ſhould: 
Create a Mind and- gieit >the Sun,; 
fuppoſe,- forts Idea, or immediate 
Obje& of-Knowledge,\Ggd would: 
thenmakethatMind for the Sar and 


not for:himlſelf.  : > ;: 
XXII. 

God therefore cannot make a 
mind/ toe5know'his Works, - unleſs 
that -mind: do in ſome:manner /ſee 
God when itſees his Works; ſo that 
T-may venture to::ſay, that if-we 
did not-ſome way or other'ſee God, 
we{hould ee nothing at all; Even 
as:if.. we did not love God. that is, 
if God-did-not continually ampreſs 
apon-usthe-love of good. 10 gene- 
Tal;;: we:ſhould love nothing: at all. 
Fordfince'this. love is the ſame with 
puUr:WW1l;:we:cannot Love or 'will 
-any'thing-without-'him:,-: ſince we 
cannotlove-Particular goods:but by 
determining 'towatds'-thofe goods 
thar- motion. of Love: \which God 
'gryes ub'towards himſelf-:: We love 
BT _— bars by. that. ne- 

ceſfary 


bizmfelf. For whatſoever : 
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ceſlary love by which we are mo- 
ved':towards Gad, ;and we ſee np- 
thing but - by .that- Natural: Knows: 
ledge which we have of God. And 
all : thoſe Special Ideas which we 
have:'of 'the Creatzres,:are nothing 
cle but Limitations of .the Idea of 
the Creator, as allthe motion of our- 
Will towards the. Creatures are hos»: 
thing :elſe.; but ; Neteravinations'' of 
that motion' which+1s toward-'the 
Creators «©: 0.64) > LILLE 

 y44ewtts al MGR ar oth i A 
_ He appeals laſt ot-all to Scripture, 
which 1n divers places gives abun- 
dant confirmationts this Hypothe- 
fis. As when {we are-faid, 'z0t to 2 Cor.z.s, 
be:[ufficient of our- ſelves, to think any 
thing / as of our ſelves, but that own 
ſufficiency is of God. Again; Godis 
laid'to have few unto the Gentiles 
what might be known of him. Again; gow - 
God: is:call'd, the: father of Tights: 19g, * 
Godiss alſo ſaid; by the- R/alperſt James 
to teach man Knowledge. Laftlyy 
Heis ſaid, to bethe'true light, which Joh, x, g. 
mlightens -every. man that. comes to 
the werldiic i 351 eto bt 9d 2 1083 
TIS 270; 0.47 
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_ From all 'which, he concludes 
that God is'the 1:telligible World; or 
the Place of Spirits, as the Material 
World is thep/act of Bodies. That 
theſe Spirits receive their Mpdifca- 
tiowt, or Senſations, from his Power, 

and find their:Zea's in his Wifdom, 
and by his Love are moved:by all 
orderly motions 5 and- that im God 
we have our Late, our Motion, and 
our Being. According to that of 
_ 17- St. Paul, He is vdt far from every one 
: of ns : For in hine we live, nv, 

<a have our being. 
XXVI. 

Ard thus-m as ſhort x compaſs | 
as I could comprize it, have I given 
a: fatnmary: account of what the 
excellent Mohfieur Malebrarche has 
at-large delivered-upon this Theo- 

m0 IFPS: of our. ſeeing all things in- God. 

I: fhafl now further eſtabliſh it by 

" (ome other conſiderations of my 
; Own. 


_ 


> XXVIL 
©. That all. our fnreltectaal Percep- 
tion is EY Ideas, that is, not by. the 
-; - immediate 
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ieokediace-proſence of things theth- 
ſebves,, but by ſomething! that if» 
mately and immedikcely repreſents 
them to ourmind, is & thing plain 
in it ſelf, and by all ſo acknow- 
ledged. And that ll the Idea's of 
things, with-their teſpefive habi 
tides and relatiotis are in' God, T 
have abtndantly proveds;'atd allo 
as to: the Manner explaintd in my 
Contemplation of the Divine Ons 
#ifcienve.” The thing now to be con- 
fider'd is; whether we'do not ſee 
and know whatever we ſee and 
khow in'- God ; that' is, | whethet 
thoſe -Idea's'which ate in} God, be 
| nor-the very'Idea's which we ſee, 
andthe romediate Objed' of our 
Knowledpe ard Perception. 

os 19D RVA 

Thatit'is(o; / befides what Mon- 
fieur- Malebr4#the has offered upon 
thi Argirivene, 'T further-prove by 
conftdering; fitſt, Thatfmee'Knows 
ledge: ts compreberifien of Truth; 
if te! Frith 'Which T' cortiprehend 
be iy God; and in him ohly, -then F 
miſt be ſard'to {ce ahd know what» 
IDC EVET 
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exert {eg.and known God: 'Fhis 
is a: plain:and eafze- conſequence, 
And: that, the. Truth;:which I'com- 
prebend ein God: NETE thus make 


QUt.;' 
| [XXIX.: 

The. 'vature of- Truth: Dont, mn 
a certain-; matual .reſpe&.or habis 
tude of ſimple Eſſences-one-to ano: 
ther.;; Bug. theſe .relatiqns, which 1 
comprehend ,.. and which: are the 
"ng with Truth, are: iot verified 
of the ſimple Eſſences, az.they are 
in their External and Naturel ſubſe- 
ſtencies, but as they arein- the: Dz: 
vine 1des's.. 1 deny. not but that 
there.;may-.þe relation. between 
thipgs, in. their »atyrdl- ſubſfenties, 
" but I lay. :that. is: not the relation 
which I primely and: direFly behold 
when 41, contemplate 'Ttuth. For, 
firſt, thingy. according, to. their Na- 
tura] ſabhlenciesare Temporary, and 
once. Were not, but: the. relation 
which I .þebold is Eternal, and-was 
from cygrlaſting 3-a0d conſequently 
cannat be;the. relation of:things ac- 
cordipgto: their {ybſiſtence in ; Nz- 


Fare, 


0c 
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fire. ' Apainjthe Effences of things» 
as 10 theit "Natural fabfiftence;” may 
etaſe Xo be; but the'relatioff-which 
behold is Immutable ind Thmortal, 
and will be ever the ſame" 'Again, 
things as they are in Nature, are 
not, eveti' white? they are /accord- 


8 £4 


lations \to'' belong to ther.” Thus 
for inſtance, *when I' define a right 
Line" to be 'that which'lies equally 
between'itstwo Points is there, can 
there be any ſach Line in Nature 


ro whictythis relation may belong ? 


This ' relation therefore'is" tot the 
relation of 'any Lime in Nature, but 
of a Line in! 1dea. And'fo- *tis in 
all other inſtances; -- the *relations 
which 'we Behold” are not the rela- 
tions of 'any Natural, biit of "Tex! 
Extities. Theſe are the things'which 
are” proptrly related , other things 
are: {oconly. by accidert and redy- 
Fively as they come under theſe. 
And 'tis the reliekon of theſe which 
we properly diſcern, and which are 
the prime; dire, and'immed{iate ob- 


' (205) 
je of qur-, Perception, ;the relatie 
ons of other things: come under a 
ſecondary diſcernment, and they are 
only. ſ@.far beheld, as they are be+ 
held mM theſe," t 1, 


0 A 4 ; XXX. 0 $ 
And this is what the-Sohookthem- 


ſelves mal} of: neceſlity come to, if 
they wauld bat attend; to-the gonſe- 
quence gf what they-afficm, when 
they lay,;Thar Science 34 not of Sir- 
gilars,. butiof- Lniverſal and Abſtrat? 
Natures,'1 For where are theſe Uni- 
verlal- Natures 2: Not in this Es 
pe! World, Whatever is bete;is Six- 
galar, this; or that, It muſt. be thete- 
tore 10... the; Jdea!  ari-Archetyea 
World,\that\is, in-theiDivine Na» 
ture, ' 35 Exhihitive of: that. which 
1s created, where theft -Unjvenſal 
Natures, . which. are the proper ob- 
Js af, Sdienge, are: tobe. found. 
And .conſequemty, tis in:God that 
we know all' the Truth,” which we 
know... _. joilq 
2111-33 SARI: 446 + 

. And this very Nation. 4quiza- 
bad ance plainly light \upon, how- 
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ever: he came afterwards to loſt 16, 
For, ſays he, in exprefs:terms, It 3x 
neceſ[any 40 ſay that the human -Sout 
knows all things in their Eternal Red- 
ſons; by the participatian-of which we 
know all things. For that IntellefFnal 
Light which is in us, is nothing elſe 

but a participated . ſimilitude of that py. ; 
increated' Light in which the Eternal 2. 84 
Reaſons are contain'd. This isalmoſt © 5 
as plain 'an acknowledgment of our 
ſeeing | all; things'-jn God as one 
would:wiſh;: and differs little or no- 
thing from: that celebrated: Defint- 

tion Flato gives : of Knowledge, 
which. he calls, A Participation of 
1deas, 

| 7 © 2 XX XII. 

But  to-proceed,'- if the Truth 
which we ſee be. not in: God, 
would fain' know whence has it its 
Unity and Identity, its Steddineſs 
and Jer ability, 1s. Everlaſtingneſs 
and Perpetuity £ Whence is it that 
tis alike diſcern'd by different minds, 
and by the ſame mind at different 
Ames? We have nothing 1a our 
ſelves but what is flax. and matable, 


and 
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= 
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and: the-; without :us are: a3 
_—_— uncertain as we .our 
ſelves. - Againy, (whence <is 116.) that 
Tilch-is preſent in all-pfuces.,.uand 
that 5ndeperdextly upon, our thinking 
or: knowinge For, "apoE alk: the 
Men- and: Angels .in. the. World 
.z ſhould ſuſpend thinking; yet the 
2. exiſtence i of Truth would':not- be 
* thereby ſuſpended, but: remati. .as 
it: was: before,” - For-by thinking we 
do-not make Fruth;::but'6nlyper- 

cewe-it as its init felf, byattend- 
ing/ to that. Light which-thines up- 
on. 'us,-and 1s: intimately:.\preſent 
with us.'-.Fruth 'therefore-will exiſt 
and be always the ſame, whether 


we think or .0o';-. which is a plain 


Argument that. tho'1t:be 17z us, yet 
'ris, nothing: oÞowrs, not tat all de- 
endent-gpon-our underſtandings, 
ut-only'upon his. who' 7s zeceſfarily, 
and-i 15 4n- ell Places, and'1 is; vs it 


fol, = 
poN 'XXXUEL: $01 SHU 

This: concluſion ' may: be further 
inferr'd fromthe Permanenty and Im 


Pg] Stability of ſimple; Idea's. 
SS I find 


UM 


I find in my mid certain Idea's of 
a-fix'd and unalterable Nature; ſuch 
as 1 can _neither::add any;;thing. to, 
or at all diminiſh from../; Thus for 
inſtance, the ;Idea of a [riage has 
a. determinate and ummutable-;Na- 
ture, ſuch as is.not in-my power 
any: way to-alter. +I cang indeed; 
ceaſe tothink ofa 1riangle, :and con- 
vert my mind to the ſpeculation of 
ſome other Figure. But whenfoever 
I do think..,of a. 1ri4vg/e; 4 cannot 
belp repreſenting it .to my-mjnd af- 
ter one and the: fame determinate 
way. Which 1sacertain.-Argument 
| that this Idea 45 not of my own-rat(- 
ing or forming, for then-1t would be 
' Arbitrary, and-J might yary\ it at 
pleaſure 3 but that 'tisan abſolute Na- 
| ture, diſtin from, and independent 
on my Underſtanding; and; indeed, 
that *tisno other that the Divine E/- 
ſence it ſelf, after a ſpecial imade of 
Exbibition -or-Imitahility;:: For .no- 
thing but. 'God ;himſcit: is:ab/olrtely 
Immutable.  He:only being that Fe: 
ther of Lights, in. whom is. ne, vary" 
ing, nor. ſhadow of turning} ,--/ :ic 
od -  F*,»  -_—_ 
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16,7 way'be further ar- 
gaed; "from oar dejfre-of Knowledge, 
and from the rner of our: attain- 
agzto't As tothe deſire of Know- 
ledfe; {remark this, That among 
all ave whings which are kwowable, 
there- is notone which 1 may not, 
nay, Which 1 do not aQtually deſire 
ro kajow.” But now T'eantiot have 
any 'defire of 'that ' whereof { have 
no'manneroeffKnowledge. 'For de- 
fire provecds from Knowledpe, and 


confequently pre-fuppoſes t. 1 maſt 
SEP poſed to havealrea- 


Seer Cnendge of all that 1'de- 
fife'to/know's 'that 'is, T muſt ſhave. 
a confuſe Knowledpe of that which | 
I-defire to know clearly and 4i- 
ſtinltly.-* And therefore fince I de- 
fire-to know-:, 'or- may 'delire 20 
kyow every ehiog cleatly iand ' di- 
wa" 1 'maſt be i to have 
a coufuſe Knowledge of every thing. 
Bat; now;' how'can thiwbe, bur by 
my- having all things actually 'pre- 
fetie- Ss mihd 2 And'/how can 
ys be, by my having'a confuſe 
glance 


UMI 


JMI 


-things, and who 1s All? 


4-211: 


lore of her Reing in whamare al 


XINNY, +. 

[Then as\fO the zrarrer of. OUP #- 
taining to Knowledge, 'tis a thingzn 

the firſt place worth configdering, 
How a Chald comes. to , learn his 

fuſt Language. To know a.Lan- 
guage , is to, know: that ach a 
word 'is togo-as a ſign for ſuch. a 
thing. Now of ,words there . are 
Go to which the thing . that an- 
ſwers is material and ſenhble. Q- 
thers, again, there are to which the 
things that anſwer are purely Intel- 
leFual. This' premiſed, I demand 
how a Child comes to underſtand 


| the firſt Language which he Jearngs? 


You will fay, by frequent hearing 
the word repeated; when at ,the 
fame time the thing is pointed 30, 
he begins at length to collect that 
ſlach a word is to go for ſach; a 
thing 3 and-ſotocalla Table, a Ta- 


ble; and a S$tool, a Stool... True, 


this ſerves well \enough, to ,cxplain 


how we may learn the meaning;of 
"4 ch. words to [which ſomething 


P 2 ſenſible 


(#82) 
ſenſible" #nſwets:” "But" this won't" at 
all help us: ont 1m 'accounting for 
the vu erſtanding words which fig- 
- ifie pure TofelleFnal Notions. © For 
' theſe. Snfor' be pointed* at when I 
- hear the word, 'as in the other caſe, 
"becauſe nvt preſent; nor ſenſible, arid 
therefore ſhould the word be never 
-ſo-often' ſaid over to''me, I might 
indeed '$row familiar with-the 
"found; -but' Ffhould never be able 
thence to nnderſtand that this word 
ito” He youned as a 'ſ2r to ſuch'an 
"Take!" Abforinſtance, ſhould Thear 
thi Gord Vertue' repeated tome 
-daily;” I' ſhould in alittle time come 
/t6/Be- acquainted with the” ſound, 
ſo 83*to' know-it again from"any 
..othet found; but fare were | to 
- theft 1 it- to Eternity; I ſhould never 
*©thence be inſtructed -among -all 
Ki = 4 '[ntellequal'"Ided's which - [ 
, which was fignifi'd by that 
Woes? nenher of them being to be 
.2pointed to when I heard tbe-ſound. 
:And*yer we find by experiefce that 
Children do 'make 's ſhift to find 
Ron this, and that! ' they learn- the 
' meaning 
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meaning of ſughy words whoſe [- 
dxa's are, [riellaFual,. almglt..as foon 
as;ahey do-the per, and.that.atian . 
Age when their-obſervationis.next to | 
noBg at all.,,, But bow they. eome'to 
do; this,is a0 amazing thing to CON» | 
ſider: And,,qruly.,l have1no. other. 
way...toſolve the. dificplry, ;but Py 
ſupheſing ahat a5 aire FER: as they he 

ſob. words:.to. whic h.mhs = 


that an{wer _ ATE. purely 1 ut! 


and5onſ equently, .benot Mp 


when the ward is{poken: God _ 
JRO | is never Wanung.1n xeceſ/arzes, 
upplics the part of the Teacher, by 
exhibiting, ſnok apart of. the. Tleal 
World, -t9: the, mind of the. ild, as 
5fjgnified F FJeck an arbreary fign. 
And, this exfhjhitio re ' being t hus occa- 
liooally. Tpprha d by God whene- 
yerdugh words axe repeated, -haythe 
lame. cfic&..tq, make the Child, yn- 
derſtand., the meaning, of ; words, 
whale Notjqps are; purely TatelleFual, 
4s pointing to, the {enſible Object has 
to. make e, hun ow the meaning of 
words: prin grufic things materia] 


and © e. 
EF 9 'NXXVI. 
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Pa;cs ads ho tied of of 


s 


gems tg 
'Iridſiicreaſe by 


routers ve 

Study. "Now Stody is nothing de, 
bat "7 cole applications bf thind to 
the if jot_*of '"Fruth; The 
more ifitetit ws #te- ih -our view of 
Tri, any we diſcover of it, 


mforti We #tein Sit Jitd 
abotit it.” The more we think, the 
more + we Renee to ag#ee* iti one 


Tin Now be ty At 


A. one-a 
pirate | 


tore, = 
al, E 75 « ay _ 
_h Hh rey g i, ener = 
contd' it be Lie in vor 


any tine to apply } Gut ininds to Bs 


fe 


calatiot) off 3-Now:; what cari 


nt indepen 1 -5d ever-pre- 
iturebe, b! 4? To know 


opts ay aa +£ ow 


and Dieinity is 
are AWArE of. 


fily {6; bilt the tnote in-- 
H E it, - the more" 
PE 


golnz aid _ 
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4 þ TH j4 XXX VAL -: 10 153 
-«Forthes,, 1 | conſider, tha» finad 
God 'bas made Man akier-chi low 
image and: likenefr, tis bighly ration 
na}'to believe that we 1mitate:biam 
in our Urderſtandinge\ Underſtands 
ing being one'6b'the principal parts 
of: Man. ::And how: can .we-duly 
imitate himtn car Underitandiogy, 
tipleſs we be @rppoſed vo know: ang 
fereeive after the (ame perierak way 
hat God knowsand perccivesd). But 
now (the: made: of: the Divine Un- 
der andipg ,.-is:by canſtiting:the 
I - World, that: is, birafabf as va- 
vicuſly irvitableand- <xhibnivt of 
things. Thus 'tis\moſt. certain: Gad 
knew and perceived before thePro- 
dudion of this Fypat World; there 
-being/ then-no;other mode of Per- 


-geption imaginable. And thus: ue 


"muſt be fuppaſed to percchve) aw 
and ever,. there being wo Varying or 
fhadaw of turving\in God,' mich le(s 
From better. to: worſe,/ as: it; world 


-be; ould God: be ſuppoſed hafare 


-the- Creazion;/to know by. and: in 


warrant and = ">a by any 


P 4 created 


created or mcg Itisthere- 
fore} congruous:iteofuppoſe; that) as 
God knows-and pifceives: all things 


in - hinwelf,: foiManwho ivaſrer ths 


Divinemn e knows and! 'perocives 
all FOI to bay LY ity 
/*TBQ tt: OE KINML 1 2407 "46:4 
Again, tis byyhly rational: to be» 
mhivabe Know [and Percesve 

Nnwakes the fame;manner; though 
nor in-the-ſame tlegree;/ awe ſhall 
bereaftey in- [Helens 2As 'the) Eye 
ſees aſter the fanie manner; :thoogh 


—_— fame meaſare;i by 
as it; by dayi For'ithe | 
of Gloryis'nob the”: jon; ibut 
only: the: PerfeZiom and |Exaltatibr 
of the? ſtate: cot Nature; [But now 
*is7certain/this ſhall-be iche- made 
-of or Viſion andRexceprion' here- 
" tfteng\ we: ſhall thine. all: hings 
"in God;-for faysithi>Rfalmiſt, 

' "phoots:#be< well off Eft! and im thy 
« light;ſhall we ſeerlights:. Ad ctherk- 
fore we may with *eaſon: conclude 
- that this 15 the-inod© of: our Pet- 
"ſent: 1atelligence; andi:qhat ndwl- 
w melee Ligej i the:£7gbt of _— 

An 


-W; 


a" LY 
fa 
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And according]y :{ays:the:' ow 
om ave-fee through'a glaſt, darkly, but 
thaw face to face: Where:obferve that- 
ofr! Preſent Viſon' does not-ditice, 
from-bur- Future as tothe bjedd, but: 
onlyast6 the Degtee at Charity; God. 
is the OkjeS of bathy/ anly.now.heus 
ſeentthrougha Gleſs; Ie 
the:Veil 6f- our Morfal:Flefb; i w 
as thenthe V CE aL 
onriviſjon'ot him ſhall be: Clear: _ 
P pots j} 929 18101 537 
ns {| KXNK-! brim 44 
"Laſtly; I: conſider that 1 / alwaya 
think-of Being in general. + Particui 
lar: Beingrindeedbghinlt.nf, or-nbr 
think bt at Pleaſacej}but! Beingiin 


general{ is) ever-beforeimy -minds 
and(::þ! cannot” y--remove|;it 
fromime:«:! For: there's the ſame 


Proportion if ourauderiFanding that 

#:4ud) ouraLovt.:'i: There: 1s varicty 
andividiffitude in ,our-Jove of Pars 
licdun goods; ſometimes we love 
ther rionietimes wor darnot leave 


then, ſometimes; weave this, omgy 


times that, ſometimes. more, . and 
ſometimesleſsz but ourlove of good 
#4 in 


o gene, cnllant, and, 


And: there is the: fame 
be fe \ Paiticu: 
omen br amy of delatervat 


gr nog think of 
"Ab when we' prey of 
we doipt;fo:inuch 
Jopueelrols i general, as can- 
fine Gennes 'mifdsto fome 
cortain Ferfeftionsof it. - Nayiwhen 
'we think that we think of 
our mind is thebithaltfull and Preg- 
gynt of iwarddring;, inderentilnice, 
Indefinite Ideas of Bang in genevet. 
This E evidendyiespernnemiiti my 
- - fl and lqueſtion/not that whotver 
" -aftends wthe'o tations of his mind 
wilt-find-the' (kd: /Now#>d&mand 
whence toaldetds cometopaſsthat 
Fam thus tiecefarily: derermmy at 
al rnnes, and: iff all. Places to think 
of- Being in ;: bar 46h 5—awn 
his, ND Being in general/js a- 
_ united tomy mind;: and inti- 


on ov pots "I wwayo, 
£3E 


We! 


But-we always, 
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EE RE —=0! 
"Bet ' row ry or general ig the 
fitmne with'-Gvd, #8 has been ſhewti 


m'the Former part. ' Tf therefore 
Beg in- peneral be unned -to my 
$6}, -thert God iurfited/tomy Son 
And hot only fo, bit alfo tnote in- 
fiihately unired to it that any thing 
aſe can be; berauſe there is n6- 
thirig ele that I neceflarily think 
of \ whereas 1 do heteſſarily think 
of *God.'” And" if God be fo inti- 
thately united to ty * Sottl, how 
eatt'Þ othetwiſe condlite Bit that 
'ts ih hit that Re all that I Re? 
For itt 'what eſt ca 1 fee it, nos 
thirg-being fo ivtirhacely Preſenti- 
al to ine a8 God > And iff what ele 
geedd 1 + it, God having in him- 
fetf the Teas of alt rhings, as Was 
before proved. 442] 

bir; A XLL © 


Now: 4s to  Scriptare- Authorith, 


beſides what Moy 'Malebranche 
has alledged, I tr offer to be 


confider'd,. Firſt, "that God is not 


only faid to enlighten bur mitids, 
and-alf oor Ihnmindtion is every 
_ where 


where aſcribed 3 Mp, but ; "ow al- 


CO Re tbe? the Bl FEA 


Ps. Whojs ag hs, AAR 


Fea 2170 
= _ 
Fantjal Wy 


ak bk 


murnp 0 an og iy 
$1p1ng Rf 


F r th 
v1-1j! 4.66- 
Gals 3 © there: 
(Era | Erna when bers 
Are, Ys: Mb ng! with 
ater. © Be fore the Mowng 4%; , apere 
ſettled ; before ie ills was 1 
| IFbile 


ng ht, for as a had 
ys arth, nor the 4 65g 
var. the -oig rt; of the. duſt. of 
or eo: Any the 
« there, when. he {et « 


fn "on. the, face of .the, TTY 
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When bee Fabliſd-1h6* Clouds abvve, 
When he Strengthn' the fomnteins'o 
the Deep. When he gave to the 
his Decree, that the Waters ſhould not 
paſs * his Command ment,” when he' ap- 
pointed the Foundtioni of the Earth. 
Then' was' 1 'by him, "ff one" brought 
vp with him, and *Þ" Wat ddily" his 
delight; 'rejoycint dlways' before him. 
'This' 1: think will: readily 'be” ac 
knowledgd to be a'plain and Gra- 
phiedl"Deſcription'*of *the- Divine 
x6y©;' or Ideal * World.” Now of 
-this '{ſame' Divine x5y/&-- it 'is alfo 
ſaid in the ſame Chapter, Counſel is y,, 
Mine,” 4d fond Wiſuon, Þ art wn- 
derftandine.* By me Kings reign, ant 
Princes decree Fiſtice.”' By me Prin- 
ces rule,'* and Nobles, \even ' all "the 
 Fudger of the | Earth.:  'And\ again 
v.' 20. 'T lead in the way of | Righte- 
ouſneſs, in the midſt of the Paths'of 
| Judgment. -And agaittchap. 9.' ſays 
thefaime ſubſtantial Wiſdom, whoſo 
"36 ſomple' let © him" turn * in hither ,-: 
(the is,"'to' the Intelfetual - Feaſt 
which -ſheis there (did/to hivepre 

red) and t& him 'thar' wants: wht 
HL derſtanding 
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ſays, Come eat of my 
Ctdetfvr which 1 


eg 


—_—_ 


XLIL 
-»By this-t | 15.35 —_ as.anp thing 
can be, that 4 (figuratively exprel- 
{ed,thatall qurillamination progeeds 
from the Qivine-aiy® » che fbRan- 
tial wiſdom gf Gad. Bat St; For 
ſpeaks more plainly 3 This is ;#he:tryc 
light mbich iplighteus every may that 
comes into the world. Now-enme Light, 
is here the awe as,oxly Light,-and 
Pen thatallatherpretended lights, 
aretalle ones. Again lays qur Lord, 
_— Fc warld. And, I an 
tbe-trwth, and thelife. And 
ag yp > ,our Lord in.bis Prayer, 
Santifie thew through thy truth, ty 
word is truth : Which is notmeant of - 
the writzen . Word, . but ofthe $ub- 
ſtancial and Eternal Wasd ,as ap- 
pearsfrom;the;Context. Laſily,thc 
Apoſile lays .cxprelly of this Divine 
1 Cor. 30. Word, that he..ix made nnto us Widow 
Which. is-exatly according to-iour 
Hypotheſis that we ſee.all things in 
the Ideal Warld, -or Divine aiyG, 


> 
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' I 'niight- add a (great deal more 
to this" purpote, 'bur'Þ chink' That 
from theſe confiderations, 'joynid 
with thoſe of Mr. Malebramche,"\vls 
clear, even. to Demonſtration that 
Man "na his on Li Ky 
Light to himſelf, and alſo that no 
other -Creature can )be a 'Light to 
him, but 'that he fees and knows 
all things m the Divine aty@:,or 
Ideal World, which' 4s. that #rwe 
Light within him ſo 'much talkt of 
by Enthuſiafts, who by a kind-of 
blind Parturiency of mind have 
confuſedly iglanc'd 'at what we have 
heremore diftin#ly explein'd; That 
all our Light and illummation pro- 
ceeds wholly from him who at fir(t 
ſaid, let there be light 5 that we ſee:fo 
much of Truthas we' ſee of God; 
that 'the -Ideas which are 1n:God 
are the very Ideas which we 1ee, 
and that the -Divine- aiy/©- 1s wr 
Wiſdom, as well as 'the Wiſdom cof 
his Þather. $0 abſolutely neceila- 
ry is the DoGrin of i[deas, when 


Mode 
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Mode both of. 'Divire and Human 
Knowledge, ,awithout 'which;I;ſhall 
venture. to affirmithat they: can nei- 
ther of hens ae or:under- 


ſtod. | 
The uſe of this to Devorin 


AInce 'then God i Is thak Intelig f- 
ble Light, in which we ſee and 
"© <my and fance we: ſee andiknow 
ſo. mach: Trath-as. God 1s pleaſed 
to diſcover/to ws - of. hzzeſelf ;\. we 
may hence-:colle&t to: the! advan- 
rage of '/Devotion, Firſt; . What lit- 
He.Reaſon the Wieſt. of:us all: have 
to! be pravd.'of our. vaderſiarding 
and knowledge. '\We. are generally 
more-aptto:beiprond of .our under- 
ftandingsthan of anything elſeabout 
us5 but this we/have leaſt reaſon to 
be'proud of, there being according 
tothe preceeding Hypatheſis no. 0- 
ther difference between a: Wiſe Man 
and a Fool, -but - only -that..God. is 
pleaſed by: his - z#-dwelling Ideas to 
alaumnate -one more: than-:another, 
ot:tordiſcoyer more of; himſelt - to 


obod one 
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one than he does to another. Andif 
ſo, then to.bþe proud of-my know- 


ledge, is to be proud that I ant. 


more dependentupan God than.an-- 
other | Man is, which, indeed is a 
very proper Argument for Humility, 
but a very Abſurd one for. Pride. 

Hence again we may colle& how 
reaſonable *tis that we ſhould Bleſs; 
Praiſeand Adore Godas the ſole Au- 
thor of all our Light and Knowledg, 
as our immediate Teacher and In- 
ſtruer, and that to him. we ſhould 
always addreſs our ſelves in Prayer 
for further illumination. 

Laſtly, twill hence follow that we 
ought always moſt chearfully to at- 
tend to the Dicates of this Light 
within us, that we oughtto look up- 
on all Truth as Divine Revelation; 
and on our Reaſon as a Divine Moni- 
tor, as the Angel of God's Preſence, 
And accordingly .to-be very careful 
how we tranſgreſs any. of his clear 
DiRates, that we grieve xot this Angel 
le he ſmite us, that we do nothing 4- 
gaiuſt him, leſt be forſake us. | 


LR 
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Min oy hou art hindfef 
him, and the ſor of Man thit vi fo 
artef dim? But much more, what 
, rhe. that'hefhould (o'r ' bits 
of 2 that he ſhould himſelf 
fot that which is leaf! 7 his own, 
bis Kriowledge and Witfdom ? For, 
60d,” wearetiot a Light"t6'our 
ves, 'bilt tis thon, O God, -artour 
Lipht, atid ih thy Light do we ſee 
Li bt. 
my Wonderful Connſellour, with 
what Humility and Poverty of ſpirit 
t [to refle& npoh the richeſt 
Enlowma _ my Mins ce ſee 
only ight, and'depend up- 
on $4: fot \ [ Know, as miteh - 
 f6r whac Tam? And how unworthy 
| Giovla [:be of thy Divine- Light, 
onld' 1 dfted ap throagh the 
_ "this thy. Revelati- 
Mak utito "RY therdBire;! " my 
Gad, my Light, not unto me, but 
W +4 alt 4 | to 
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to thy greatneſs and goodneſs bethe 
Praife and the Glory. - For *tis #hy 
Word, thy Eternal Word, that #s «5, _ 
Lanterk uit my fedty and atGght unto © 
my paths. The Lord is my light and 
#y ſalvation, and itis he that reachs Fial- 27; 
eth Man Rnowledge. T x there: 
fore thank" the Lord for "giving me 
warning,my reins alſo chaſten me in the pcq 16, 
night-ſeaſon. 
Lighten my Darkneſs I beſeech 
thee, O Fatherob Lights, :and ſhine 
mpon me' more and more with the 
Brightzefs of vby glory: Ofſendl ouaoby ©: 7: 
light an thy trad, that they may lead ,,, N 
me, ani bring meunto thybatly Hill = 
and'to thydwelling. ©: 1 1 
- Shew the tight of thy countemunce np pcy, ;r,, 
on thy ſervant, and texch me hy Sta- 
mates, Olet the Angel of thy: Pre- 
fencego always before ne my vhis mm 
Pilprimage, and grant that Þmwy 
ways attend and give heed to' his 
Counſel and Dizection.that ſo walk- 
iongiothy Light here, may forever 
= and for rye the full 
arid open Eight;of thy" 'Countenanee 
dnrvdter; 2 4 (73.213 TO WV C4 
Q 2 Con- 
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of. Man confuder d' as an 4. 


<1.) morous C reature. 


» V : I I 
«4 4 - % Ka. % 


I. 
Rub nd good- ;Ewploy the 
: whale Capacity of: Man, who 
"<0 ems tobe purely: deſigned and 
\ .... made forthe. contemplation of the 
<> © former; /'arid for the deſire and frui- 
tion of the latter, Having there- 
 fore--confider'd Mani #5-an Intelli- 
gertt Creature, or as he'is'a; Contem, 
plator-of Truth, 1 ſhall now:proceed 
70 .conhder him-' as :an: Amzorons 
Creature, +98, as he'is » a» defirer . of 
Gred | Pal 
liar Thai 1 
= The: managemetitof this Subject 
Ry ingoges. ;me -upen the conſideration 
.. . ak:beſe four. things./-F3rſt,, What 
 Joveordelire is, or wherein the ge- 
TT c..0 neral 


— = 
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neral Natare of it does' confilt# Se. 
condly, That Love 'or Defire is/in/ 
Mar,/.or thar Man is an Amorousi Be- | 
eng. ' Thirdly,” hence Man has'this 
Afﬀedtion , or what is the-proper' 
cauſe of it.  Foxrthly,and laſtly, Af- 
ter what manner: this / Afﬀe&tion! has: 

It ſelf, or how it ſtands proportion'd. 

to that cauſe. 


| 1oIlh 

Now as tothe Firſt, Lay. tharthe 
general nature-of Love conliſts: in a 
aebtib of the'Soubtowards good. But: Vid. Thes- 
this I have ſttticieatly expldined in ks of 
a:diftin& Treatiſe upon this! accaſi- Le. 
on; :to:which1 ſhall chuſezattierto 
reter:my' Reader than: :to trouble 
bim ormy (QEwith (RI 
T \\ \ IV. 

As to the! Second, Thar therevis 
fach a motion-in Man, 'I need fay 
| no'more, but that we aremtimates 
ly conſcious of it, 'as 'much as/we 
are of the motion'of. our Heart; :or 
Lungs, or of : any other -Phyfical 
Impreſion in or about us. All there- 
lore that I:ſhall further {infiſt upoa 


Q.3 (hall 


ſhall bebe: wo Jet? 


What De prope cats 


what 
has /ir:&;' or ſtands proportioned 


to that tanſe. To thetk two Enqui-: 
ries I ſhafl-contine yi WT Con- -; 


templation. | 
V. 
As to the cauſe iof this motion 
im Mair,” which .we'call -Love/jor 
Defire; Teonkder that: at muſt be 
| = ſamexhat as #hecauſe. of all the 
Phykcal (Motion 10. thes vLniverle, 
Now. Phyſical Motwn:ts tefolv'd ins 
toa double cauſe;:ah betafronal cauſe; 
and an efficient! cauſ.; > The .octs- 
fional of: Phytical.! Moto is 
Emptine s or Vacuity. For in that 
' which is abſolutely | full there: can 
be no'Motzan , hecddſouf the Am- 
penetrability: of. Boddes + The ei: 
cient ante of Phyfical ' Motion-ss 
cuber partacular or univerſal. The 
particular is, theprefface or impulſe 
of :pacticaltar Bodies one againſt an- 
ather. [| The univerſal &, no other 
1k mm_es __ the Cres: 


tion 


SS” 
tio. in:Man. And; 3Sicomddy, After 
r: Manier.this motion, 
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tion ofthe. World (( as: the Carter 
Plnlaſapby! rightly ſappofes ) di- 
ſpenced a;certain Partion of Moty- 
on anReft to matter;,which hefkill 
preſerves the ſame' by.his Almighty 
Power. 80. that tf one part of mat- 
ter ceaſe to be-moved;'fo much moe 
tion as.,was in that 1s:transferred'to 
another | part: And iff themotiqn of 
one decreaſes or be ditnintſhed, it:is 
compentlated 1m anather..: And ſo the 
ſame meature of motion is always 
conſerved mn the | Univerſe. And 
unlefs-Gadbe ſuppoſeditobe the Aa- 
thor of Motion, "twill be impoſlibe 
to give any account of the Original 
of:it. . Far netther can Bodies move 


 themfel ves, nor can they be moved 


by. oneanother on to Infutity. We 


- muſt 'therefore at laſt came toa fr 
- Mover wnmgved, whichis God. And 


ſo Ariſtotle. calls God, 13 gary wi 
#is dximire» , | #he. fir Mover unmov- 
ed, | 

| | VL 

And thvs in the fame Propoſiti- 


" on, the mation of Love 1s alſo re- 


folvable-1nto a donble cauſe, an ec- 
| Q 4 caſional 
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refioval Canletanf | an efficient Cauſe: 
The occafionat Cauſe of;thiimatric 
on, as of the other, is Emptizeſ5-or 
Vacuity. '\/For:-Love: or »-Defire 'is 
founded. upon. [ndigenct: and: Self- 
inſufficiency ofithe Soul, which 'hav- 
10g not withigitſelf,enough.tocon- 
eentit,is forced to go out ob itfelt for 
ſupplies. And'/{o Arrtotlein; his Ethics, 
dvanvigent Th) inDeig u © daifiuuie 
Deſire is .the fulfilling of | Indigence. 
And accordingly: we fibd-that the 

"more weak.:and (indigent any Per- 
-foris, ſtilthe more aboitnding in 
deſire. | Thus Childreni/ate more 
profuſe 1n their Defires than. Adult 
Perſons, 'Women than Men ,-'and 

.the Sick more: than thoſe; who are 

An Healfhy 'This-1s well ſhadowed 
Jugg.g.rs. forth 'inFotbar's Parable, where- 
: in. the *Bramble./is repreſented as 
more ambitious than either. the O- 
live-iree , Fig-tree, or. the Vine. 

For he preſently accepted of that 
Empire which ' they had all de- 

_- clined. Where there 1s no Indi- 
gence there is no room for Deſire; 

and accordingly God, who. is - an 

| x abſolutely 
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abſolutely: full Being, can no more 
3tmiv-of defire; 'than a place that 
abſolutely: f#// can admit of moti- 
door! : 216) 33617 
flgt 12 0009 37,000; 
.nAs'to the :efficient Cauſes of this 
Moral . Motion;-1t 1s alſo double, as 
in Phyſical Motion.  Itisreither 
Particular or Univerſal. The parti- 
cular efficient Caule, are particular 
Goods, whether Senſual or fntel- 
lecual 3 which act uponitheSonl, 
and” anſwer to the preſſure” or im- 
pulſe of particular Bodies:itvNatu- 
ral: Motion:: +\Fhe Univerſal :effici- 
ent Cauſe, is the Univerſal Goond;or 
God, wham' we' ſuppoſe ro:thave 
imprinted a-certain ſtock» of :Moti- 
.on upon the [rtelle#nal World j' as 
'he did upon "the:Natxral, Which 
he alſo conferves and maimtains by 
his Omnipotence; as he does the 0> 
ther. "1 © 5f 
i VIE. 

For, I conſider, that there'is the 
ſame Neceſlity .of a firſs Mover in 
- Maral, as there 18 /1n Natural Mo- 
tions: And-upon the very .ſame 
| grounds, 
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grounds: 'But 'now 1s; impoſlidle 
that there {koald oaiothey! farſt 
whatever intermediate Cauſes there 
may be of this mation, it muſt at laſt 
berefolved intoaniumpreſſion of God 
uponionr 'Souls,, wham: therefore 1 
call the; * Oniverſal —_— cauſe of 
Lomny: i 

IX. 


Woe v4 mach for the Cauſe of this 
Motion -in Man... I. come now'.to 
confider.the laft Enquiry, nanidy, 
aſter whatpeculiar manner this mo- 
gon-basitfelt, or how itftands pro- 

to 1s catife; 1 do) not 
mean as atceſiorel  caute,; that beiny 
riot:fo proper acavſe-as a condition, 
but its efÞ::ext. caufe,) Now this be- 
ing doable, Parcicular and Univerſal 
Goods the queſtion ananore expli- 
ctetermswillhe, after what peculiar 
manner our Love ſtands affe&ted or 
proportioned to Pirticular and U- 
mycrlel Good.; | 
| ad? > K. | 

'-Naar mn anfwer to this, I con(i- 
der', tio, That fince ' God iis the 


firit 


UM 


firſs Mover 1n chedbtion of Love, he 
multaeccilarily determinechis mori- 
tion toward himlel; or make hint 
lf the term of this motion, - atid 
th&ontly term:toog'Þt being i impoſſ}- 
ble-chzar God: ſhould: att for any 7 
difietent from hinfelf, Whenee: 
follows, that Univerfl good, or 
good in general, /s te only good to 
which we are: Uln1y and pony 
m_—— by God. 
TP 4Y 00; 
Hee again afollows, that good 
| pr common,or Godyanuſt be the 'Pri- 
ary and Adequate'Termor Obje& 
li Love, - This being the only 
10 which we are:diretly moved' by 
God. Thy diretHy; tor God:moves 
us 00 particular only by mov- 
ingius to goad'in general, which & 
not: [10--move'/R3':t0 them direEly, 
but þy. eccidext and 91diretHy, God 
cannotmove us dx toany thin 
but himſelf, that is,tountverſal 1 
or good 1n general, which therefore 
be'the Primary and Adequate 
Term orOIuY of Love, 


> (i © 
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"od this -we fonfll penis 
as; well as: rationally conclude; ; For 
"ris. plain , thay we) are conſcious! to 
.our-felves' of :our-Joving good: as 
good,or good apcording to ns com: 
mon Nature; ibefore we love this/or 
bat 'good in partictlar. - And/'we 
arefurther conſcious, that when we 
fdo--love any particular . good, 'tis 
only for the fake of the Univerſal 
good: We love iit only becauſe we 
find 1n it ſomething of the common 
Nature of goedj: and the mare we 
ind of that, the. more we: love it. 
'$q that-tis by:that: love whereby: we 
-Jove good incommon, that-welove 
any pid WEI 2-2 : And were 
Rotfor this Univerſatgood weſbould 
be;able-tolove-nothing. -- Which by 
theway is a plain:argument ob the re- 
[al exiſtence. of ſach Univerſal: gvad, 
Ga confronts: that pr is 4 


"XUL- ? 
21s For, indeed go ſpeak auth ſhort 
what I would haxe; as. we,under- 


ſtand all things'in God, ſo 'tis in 
31% God 
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God' we love: whatever” we love 
And ' as' when ' we underſtand, the 
Divine Ideas are that which we'di- 
realy and” properly perceive, arid 
Created: Beings areionly fo far per- 
ceiv'd as they are of # {fimilar natnre 
with thoſe ldeas, and fo vertually 
contain'd jn them:' - So when we 
Love, \univerſal good, *good incom- 
mon, ' or God,is that which we dire- 
aly and properly love, and Creat 
ed goods, or Particular goods are 
only ſo far loved as they reſemble 
and participate ofthe nature of that 
univerſal; good, to which the moti- 
on of our love is Direaly and Pri- 
marily determined. So that Partz- 
cular goods areas much loved in the 
univerſal good, 'as Particular Beings 
are ſeer and perceivd in the wniver- 
ſal . Being. 
XIV. 

I further confider that as we are 
determin'd to good 1n general Pri- 
marily and DireFly, fo alſothe mo- 
tion whereby we are by Gad deter- 
m1io'd tot: is ecefary;) invincible and 
irreſiſtable.. "There ' 1s nothing» an 

l nature 


228) 
natgre mors: negtffary,, no:nds-;/6 
: BegcſLey' addein addrinvincible as that mo- 
hereby we are carritd forth 
eral... Here the Soul 
- to the leaſt fha- 
dow. of. Lib ny, having no more 
over: this: motion;;'. than 

e has overthe motion of the Sun. 
*Fis-net ealie:to conceive how God 
himſelf ſhould, Fx this motion, but 
*tis-plain that Ae cannot: any way 
6M mand Its; 

. Bat there: ismot the farhe necef- 
fity of Determination in our moti- 
on towards Particelar good. Tay 
pot the ſame. M. Malebranche will 
allow 7oxe, but tis plain that fore 
thereis. For finceweare mvincibly 
determin'd to the Love of 'good in 
general, we muſt' rieeds love good 
8s ſuch, -and confequently in' every 
depreeof Participation, the:general 
Reaſon of good being in ſome mea 
ſare 6r other found-m every degree 
of: Patticolar. geod.: KL ovi thre 
fare good. as good we are 
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ly determim'd rw eas degree 
oF igood,, and' confequently. every 
particular: good, | with a \Nat#tal 
Eove, fo far as we confider it as 
good. | I%I v5 

XVL 


But becauſe this Particular good 
1s not the Greateſt good; and con- 
ſequently in -fome _ junures may® 
come into comperition' with a grea- 
rer, hence it-comes to pats that we 
may upon . the. whole have rhore 
reaſon to nill and refuſe it, than to 
will and embrace it, and' fo are-not 
determin'd' neceſlarily to an Abſo- 
tne, efte&ual and'thorough-love of 
it, though yet we muſt love tt as 
good with a natural love as be- 
fore. 


| XVII. 
For 'tis impoſſible that we ſhould 
ever 2ill, Good, as we nill Evil; any 
more than we can will Evil; az; we 
will Good, But as our willing of Evil 
is always with a mixture of willing, 
though willing may in ſome _jun- 
Quresprevail, to our nilling ofgood 
iwalways with a mixture of willing, 
through 
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thongh in ſome jundures nilling may 
prevail We cannot hate.good-with 
2 Pure" Hatred, though it be'only a 
lefſer good, any mare than. we cati 
love evil witha Pzre Love, though a 


leſſer evil. 
XVIII -. 


Whenever thereforeby the Com- 
petition'of goods we are ingaged 
to nill any Particular good, we do 
alſo will it at the ſame time. But 
in different reſpe&s.” 'We will it as 

and we nill itasaleſſer good; 
we will it ſecundam quid, according 
to a-certain reſpe&, and we nill it 
ſ{imply'and Abſolutely's Thar: is; 1n 
other words, though we have ſozze 
reaſon to will it, namely 1ts proper 
good, in which reſpect we nece{/ari- 
ly will it, and coriſequently always, 
yet we have more reaſon to nill it in 
the. preſent junare, as ſtanding in 
competition with a greater good; 
and' the ſtronger motive takes place 
as to Abſolute and EffeF&ual love or 
choice.” - - 
XIX- 
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XIX. 

This I cannot better illuſtrate 
than by the example of Weights in 
a Ballance. For though that Scale 
which has moſt weightin it, weights 
down, yet it muſt needs be allow'd 
that the other Scale does allo weigh 
and preſs downward, though not ef- 
tefually, becauſe otherwiſe asmuch 
weight would be required to make 
it weigh ctiecually down as if it 
were quite empty. And thus *tis in 
the preſent caſe. Though for the 
Prevalency of Reaſons in fome jun- 
cures theScale may weigh down for 
the nilling of good, yet the other 
Scalealſo preſies, thoughnot effe&u- 
ally. And this is what the Schools 
term a Velleity, or Natural Inclinati- 
on. And tis with this Velleity, or 
natural inclination, that we are ne- 
cefſarily determin'd to love even 
Particular good 3 but we are not 
neceſſarily determin*d to love it ab- 
ſolutely and effeQtually , becauſe 
there is no particular good, but what 
may come in Competition with a 
greater , and then there will be 
| R more 


2). 
more Reaſon to will it than to will 
it, and the heavieſt Scale will weigh 
down. 


XX. 


And thus have I ſhewn after 
what peculiar manner our Love 
ſtands afftefted or proportion'd to 
Particular and Univerſal good. The 
difference conſiſts in theſe two 
things. Oniverſal good isthe Pri- 
mary and DireZF ObjcCof our Love, 
but our Love tends towards Parti- 
cular good only ſecundarily and in- | 
dire#ly, tor the ſake of what it has 
of the Univerſal. Then again there 
1s difference as to the Neceſſity of 
the Determination, as well as to 
the Primarineſs of it. There is 1n- 
deed Neceflity on both fides, but 
not in like manner. We are necel- 
farily determin'd to Love univerſal 
good Abſolutely and Thoroughly. The 
Scale does not only weigh here, but 
weighs down. But we are not de- 
termin'd to loveany Particular good 
Abſo\mely and Thoroughly, but only 
to love it with a Natwral Inclinati- 

on 
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| on orVelleity. And toſucha love of 
it we are as neceſſarily determin'd, 
as we are to the love of univerſal 
good 5 but the AFual Choice of it is 
( not neceſlary, there being no Partt- 
cular good to the Abſolute and effe- 
Fual love, of which weare invinct 
bly determin'd. 


The Uſe of this to Devotion. 


| "HE Amoronſneſs of Humane 
| Nature, as we have here con- 
ſider'd it, contains in it many and 
great incitementsto Devotion. For 
firſt, ſince the Occaſional Cauſe of 
our love is Indigence and Empti- 
neſs, we have great reaſon to be 
humble and lowly in Spirit, eſpe- 
cially conſidering that, we are 
[ continually admoniſh'd of this our 
Indigence, as often as* we are 
Conſcious to our felves that we 
love. 


A 2 Again 
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Again, ſince God is the Princi- 
pal Efficient Cauſe of Love, and the 
firſt Mover in all Moral as well as 
Natural Motion, it is highly reafon- 
able that he ſhould be principally 
loved by us from whom we re- 
ceive our Love, and that we ſhonld 
be mighty careful how we pervert 
this Divine Impreſſion to any undue 
objec. 


Again,fince God moves us Direct- 
ly and Primarily only to himſelf , 
and fince univerſal good is therefore 
the' Primary and Dire# Obje& of 
our Love, hence it will follow that 
we_ought allo to make God the 
Primary and Dire# Object of our 
Love, and that we ought to Love 
nothing for it ſelf, but only iz and 
for God. 


And laſtly, fince we are neceſla- 
rily determin'd to love good in 
general, Abſolutely and Effe@nally, 
by ſuch a motion as we can ne1- 

,ther reſet, nor any way Command 
'or Moderate; hence it __ 
ow 
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how highly neceſſary it is that we 
ſhould explicitly fix all that Love up- 
on God, as having all that good in 
him to which we aſpire witha Blizd, 
Confuſe and Indefinite, though Neceſ- 


ſary Appetite. 
The Aſpiration. 


Y God, My Love,how abſurd a 

thing is it that an Amorons 
Creature ſhould be a Proud Crea- 
ture ! My Love is occafion'd by my 
Indigence, and I cannot Love, but 
I am minded of that Indigence; how 
ill then would Pride become me, 
having ſo much reaſonto be humble, 
and that reaſon ſo continually ſet be- 
fore me! 


Divine Fountain of Love , *tis 


from thee I receive all my Love, 
and upon whom ſhould I place-it 
but upon thee ?- The fire that de- 
ſcends from Heaven, where ſhould 
it be ſpent but upon the -Altar 2 
"1 "R. 7 Thou 
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all my Love, for I cannot love 
thee with any Love but what is 
thy own. O then do thou Regulate 
this thy own Divine Impreſſzon, and 
grant | may never fin againſt thee, 
by the abuſe of that Love which 
thou haſt given me. [ thank thee, 
O Father, Lord of Heaven and Earth, 
for doing ſo much towards the gui- 
dance and Regulation of my Love, 
as to carry me direaly only to Uni- 
verſal good, thereby teaching me 
that I ought to make thee the only 
Dire# and Primary Objz& of my 
Love. My God, T will love as 
thou teacheſt me, the Firſt and Di- 
re Motion of Love ſhall be towards 
thee, and whatever I love beſides 
thee, I will love only in and for 
thee. 


I thank thee, alſo My God, for 
that thou haſt made it ſo neceflary 
for me to love univerſal good. 
Then, O God, art this univerſal 
g00d, and | ought to love thee 
with the very ſame Love where- 
with 


Thou haſt a Right, O my God to 
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with I love Happineſs it ſel” O that 
I were as neceſlarily inclined tolove 
thee, as I am to love Happineſs! I 
do not deſire to be truſted with any 
Liberty in the Love of thee. Bat 
this, my God, Icannot hope for,till 
I ſhall ſee thee as thon art. Olet 
me therefore love thee to theutmoſt 
Capacity of a Free Creature. Thou, 
O God, -haſt ſet no Bounds to my 
love of thee, O let not me ſet any. 
My God,I do not;l love thee with 
all my Heart, Soul, Mind and 
Strength. Lord thou knoweiF all 
things, thou knoweſt that T love thee. 
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Contemplation IV, 


Man conſider d as an Irregular 
Lover. 


E. 

Itherto we have conſidered 
Man as God made him. He 

was made by God, a Creature, an 
Intelligent Creature, and an Amorons 
Creature. The two firſt of which 
import the Perfeqion of God a7u- 
ally participated by him, in as much 
as in him he not only lives, moves 
; and has his Being, but in him has 
all his Underſtanding alſo. Thelaſt 
imports in him a ferdency to the 
Diviuve Perfe&tion 3 which is alſo 
an aFual Perfection of his ewz Na- 
ture, and ſuch as God alſo has 
thexein implanted. And thus far 
35 Man wholely the Divine Work- 


manſhip, 
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»4anſhip, and carries in him the L 
age of him that made him. Let us 


'now conſider him as he has made 


himſelf, and is as it were his own Cre- 
ature. 


Il. 

Now thns to confider Man, is to 
conſider him as an Irregular Lover. 
And to do this fully, and to the 
purpoſe intended, Three things will 
be requiſite. Firſt, To ſhew what 
it is to be an Irregular Lover. - Se+ 
condly, How prone and apt Man is 
to Love Irregularly. Thirdly, That 
Man himſelf is the Author of this 
pronenelſs of his to Irregular Love. 


TI. 


In relation to the firſt, if it be 
demanded, What it is to be an Ir- 
regular Lover? I anſwer in one 
word, That 'tis to be a Fool. Sie 
and Folly, Sinner and Fool.are words 
in Scriptare of a like Signification, 
and are indifferently uſed one for 
the other. And we are taught in 
the Schools of Morality, that every 

Sinner 
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Strmer 19 rgnorant, Tas 6 uo 3negt deverr, 
ſaysthe Socratical/ Proverb. Indeed, 
Sin has its Birth in Folly, and eve- 
ry ſtep of its progreſs 1s Folly, and 
its concluſion 1s in Folly. But this 
will appear more diſtinaly from 
the conſideration of theſe two 
things. Firſt, Of theabſurdity and 
madneſs of the choice which every 
Irregular Lover makes. And, Se- 
condly, The error and miſtake that 
muſt neceſſarily precede in his Judg- 
ment, before he does or can make 
|; of 


IV. 

As for the abfardity of his choice, 
*tis the greateſt that can be ima- 
gined. For what is it that he 
chaſes? "Tis to do that which he 
muſt and certainly will repert of, 
and wiſh he had never done, either 
1m #75 World, for its i/Ineſs and for- 
fairneſs; or, in_the wext, for its ſad 
effe#s and conſequences. *Tisto de- 
ſpile the Authority, Power , Juſtice 
and Goodneſs of God: *Tisto tranſ- 
greſs his Commands, which are 
| good 
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good and equitable, and inkeeping 
of which there is preſert, as well as 
future reward. "Tis to at againſt 
the Frame of his Rational Nature, 
and the Divine Law of his Mind: 
Tis to diſturb the Order and Har- 
mony of the Creation, and by Ex- 
tra-lineal motions to violate the Sa- 
cred Intereſt of Society. 'Tis /aſth, 
to incur the Anger of an Oman 
tent and Jaſt God, and to hazard 
falling from his Supreme Good and 
the laſt end of his Being, and the be- 
ing ruined in his bef# Intereſt to all E- 
ternity. 


V. 

All this the Irregular Lover part- 
ly actually incurs, and partly puts 
to thehazard in every wrong mo- 
tion of his Love. . And for what 
is all this? Is it for any conlidera- 
ble intereſt, for any thing that 
bears ſomething of proportion, and 
may pretend to competition anda 
rival Weight in the oppoſite Scale 
of the Balance? No, 'tis only for a 
ſhadow, for a trifte,for the gratifica- 
, tion 
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tion of ſome baſer appetite, for the 
acquirement of ſome little intereſt, 
which has nothing to divert us 
from adhering to that which istru- 
ly our beſt, but only that poor ad- 
vantage of being preſent, tho' at the 
fame time its vanity be preſent with 
It. 


VI. 

And now is this a choice for a 
wiſe Mar, for a Man of common Senſe? 
Nay, 1s it a choice for a Man in his 
right Wits to make ? Were a, Man 
to beg an Eſtate, would one need a 
better demonſtration of a Man's be- 
ing a Fool, than ſuch a procedure as 
this? If therefore abſurdity of choice 
beany argument of folly, theIrregu- 
lar Loveris 1s certainly a very great 
Fool. * 


VII. 

But this fally will further appear if 
weconſider, Secondly, theerror and 
miſtake that muſt neceſſarily pre- 
cede inhis Judgment before he does 
. or can make ſuch a choice, , All 

ray | F ir 
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irregularity of Love is founded up- 
on ignorance and miſtake. For as 
'tis impoſſible to, chuſe evil as evil 
in general, ſo is it no leſs impoſlible 
to chuſe or will any particular kind 
of evil, as evil 3 and conſequently, 


'tis impoſſible to will the evil of fo 


as ſach, (the Devil himſelf can't love 
ſin as ſin.) Iftherefore it be choſen, 
it muſt be choſen under the appear- 
ance of good, and it can have this 
appearance no otherwiſe than as con- 
ſidered asa leſſer evil, (for that's the 
only way whereby an evil may a 
pear good or eligible.) And fo it 
muſt be conſiderd before it be cho- 
ſen. 


- VIE. 

He therefore that chuſes fin, con- 
ſfiders it at* the inſtant of 'commil- 
fion, as- a lefler evil. ' And therein 
conliſts his error and miſtake. Heis 
either habitually or aFually ignorant. 
He enher has not the* habitual 
knowledge of all thoſe things which 
\hould'preſerve him in his duty, or 
at leaſt he has not the aCtual con- 

ideration 


(254) 
fideration of them. For '*tis that 
which muſt bring him to repertarte. 
And *tis impoſhble a Man (hould 
fin with the very ſame Thoughts , 
Convictions and Conſiderations about 
bim, as he has when he reperts. 
This I fay is no more poſſible than 
for 4 Ballance to move two contra- 


ry ways with the ſame Weight,and in 


the ſame Poſtzrz. He therefore that 
ſins, wants that conſideration at 
leaſt to keep him i» his duty, which 
when he reperts, brings him to. 1t. 


And is therefore ignorant and mi- 
ſtaken. 


IX, 

The ſum of this matter is, who- 
ever thinks {in a lefſer evil, is m1- 
ſtaken in his. judgment. Bur who- 
ever commits (in, does then think 
it a lefier evil : Therefore whoever 
commits. fin 4s miſtaken in his 
jadgment; ſo great is the folly. of 
Irregulay Love, both in reference to 
the abſurdity of the choice; and to 
the error and miſtake of the chuler, 
And fo great reafon has every 1r- 
b regular 
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regular Lover to take up that -conr 
feſlion of the Pſalmriſs, So fooliſh was 
I, and ignorant : And even as « beaſt 
before thee, Fſal.7 3. 


X. 


Having thus conſidered what it 
1s to be an Irregular Lover, let us 
now in the ſecond place confider 
how prone and apt Man is to be 
guilty of Irregular Love. *Tis the 
grand diſadvantage of our Mortal 
condition, to have our Soul con+ 
ſorted with a diſproportionate and 
uncompliant Vehicle, and to have her 
aſpiring Wings pinn?d down to the 
ground. We have a mixt conſti- 
tution, made up of two vaſtly dit- 
ferent ſubſtances, with Appetites 
and Inclinations to different Ob- 
jects, ſerving to contrary Intereſts, 
and ſteering to oppolite Points. A 
compound of Fleſh and Spit, a 
thing between an Ange! and a 
Beaſt. We lugabout with us a Body 
of fin; and the Earthly Tabernacle 
weighs down the mind. Weare at 
perpetual War and Defiance with 
| our 
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our ſelves, divided like the Planetas 
ry Orbs, between contrary motions 
and imperfe& tendencies, and hke 
a faFions State, diſtratted and di- 
ſtarbed with a ſwarm of jarring and 
rebellious Paſſions, The Spirit in- 
deed is willing, but then the Fleſh 
is weak. We have, 'tis true, a Law 
in our M;zds, but then we have al- 
ſo another in our Members, which 
wars always, and moſt times prevails 
apainft that ofour Mzzd, and brings 
us into captivity to the Law of 
fin; ſo that as tne Apoſtle ſays we 
cannot do the things which we 
would. 


XI. 

But, notwithſtanding this ſtrong 
invigoration of the Animal Life, puſh- 
ing us ſtill on to the enjoyment. of 
ſenſiblegood, were our [ntellectaal 
part always awake, and , equally at- 
tentive to that Divine Lieht, which 
ſhines within her, Man would al- 
ways:love regularly, tho with the 
reluctancy of an imperfe& motion 
to the contrary. But 'tis far other- 
wile. 


"NR. 7, 
wile. We'd9 not a aysequallyat- . 
tend tothe Divine Wiumination, but 
F the light of our Underſtandings. is * 
ofteti under an Eclipſe, and ſo does 
( not ſhine upon our Wills with an e- 
| qual anduniform brightnefs. Hence 
it comes to paſs that our judgments - 
and apprehenfions of things are va- 
rious and changeable. And from 
this variety and changeableneſs of 
our Judgments, proceeds great va- 
riety and changeableneſs in our 
| Wilks. | 

Xl. 


Now this being the condition of 
Mari, be muſt needs be very prone 
and liable to Irregular Love.. For 
beingalwaysſtrongly inclined toſen- 
ſible good,and not having the Eye of 
his attention equally oper and awake, 
he will be often aptto be a&Zxally ig- 
norant of what he habitually knows, 
| and (eſpecially, in the hearof atemp- 

tation) to judge. ſenſible, good a. 
ardies wed than that which is Mo- | 
ral and Divine, . and/ conſequently - 
the want of fentible good to be a. 
greater'evil than' fin, and fo ro 

S) than 
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than want the enjoyment of ſenſible 


good he will confent to the commiſſi- 
oh of fin;which through warit ofdue 
attention he then erroneouſly thinks 
the leſſer evil of the tivo. 
we EATS | 
Thus apt and obnoxious is Man to 
Irregular Love. But that which moſt 


of all aggravates the badneſs of his 


condition, 'js that 'tis all owing to 
himſelf, and that he himſelf is the 
ſole Anthor of this his proneneſs to 
Irregular Love. Tis a point Univer. 
fally reccived, That the preſent ſtate 
of Man isnot that ſtate wherein God 


firſt made him, þbut a ſtate of degexe- . 


racy and 'degravation. And indeed, 
*tis no way congruous to ſuppoſe that 
God coult with' the Honour of his 
Attributes' ſend ſuch a piece of 
Work jmmediately out of his Hands, 
as Man 'is now.” And if God could 
not make'Man at firſt in ſich a ſtate 
as he is row'in, then neithercould 
be ſubje& him roit withour fin: For, 
it he'could ſubject him toit without 


ſin,then he mf bt as well have tnade_ 


hifn ſo'at Fi? bat, 5k, ſuppoſed 
or ER 5” = TE 
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that he.could.;not make him ſo at 


frs?, and thereforeneitker could he 


ſubje& himto this condition without 


| ih.< SIT TE ELL! 
fin....And if not without fin, then 


not without fin realy and truly com- 
mitted by him. _For, to ſubjef him 
to this condition for the fake of fin 
arbitrarily imputed only, -1s-the ſame 


"as to do it without any, fin at all. 
Tis neceſlary therefore to. pre-ſup- 


poſe ſome real fin or other in Man as 


the cauſe of this. his depravation and 


'oreat pronehels' to Irredallar Love. 


I X[V.. " 


** But, now whether every Man 
ſinned 10 hi 


0 A230Þ! 1s ; OWN Perſon for him- 
ſelf, an q* O Was his OWn Adam, AC- 


cording} to. the | Hypgthe 


Fs jy of the 
Prezexiſtentiaries 5 or, whether one 
233245 By | | of : 
mon Perſon ſinned for all the 
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.re(t,” as ?cis, more vulgarly held, 1 


ſhall not here takey pon Me. to deter- 


"mine, *Tis ſufficient to ſay, in gene- 
'ral, that'ris neceſlary to'preſuppoſe 
. fomeSin ar. other in man, truly and 
properly” Speaking, as the Caule of 


"this his 'Depraved and. Miſerable 
 Conditiori; And they that can Intel- 


ET IF ligibly 


t 'tis 


as be 


19h oh own faul t 
LS to Irregular 


The Uſeof his to \ Devotion 
HIS whole 
FX erves very much It 


jon and 


MT ſo Shay Fo Xe 
{o yery Proves m. is 
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i our, great;pronaneſs toche 
Fo of _.it,, than i-ighlyconcems 


Prayer, to. A 


» Againſt 
Sa nn 
A Err which byapd 

Ly.0,opr.wn;contracing me-groſe 


very pf to fall.ints.: 
[Ae Arai. 


” ] 0. , O my. Gad behangs 
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Ro go d'or 
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me hs Seat Feane 
tad hn Sin 
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Fits} So” ;1 por Toworant, and 
Levels a WDeuiÞ before theet2 43 + -- 
41 2But'FUdaire; 'O ty Godgobeyet 
- more vie: « ik am not' vile enough in 
"my owneyes; though! too mich fo 
vary thine. © Nor can Teverbe vile e- 
nough in my Opiion,-for being- ſo 
vile in my Nature. Strike me then 
Tbeſeech theewith'a deep, and with 


a live]y ſenſe of my onw.Wretched- 
FAC and {[maken ine bs "Humble as] am 


=_ = hgh es thtongh the Inficinity 
| [ an: oa apt'to err 10 the 


ic lication of r my Ove, 
1 ond "op 
; yy boghy 


p ing! in thy Paths, 

: nf not. Make me 

ays toattenc 10 that Divine 

tte» withiti* Rs the 
 U;@orious ſneXte(t of thy Grace out- 
'charnt alltherehihesof fe ible 00d. 
*Bar above alf, "Kezp thy Serbart from 
Frye, leſt they getthe Do- 
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' words of my. mouth, qd. this wholg.., 
medifatiou of my heart be alwgys accep-" 
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and my redeemer. Amen. 
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